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לעילוי נשמת

אסתר אביגיל בת יעקב ע"ה
Eilene Cummins

In the merit of the holy women 
of that generation, Yisrael were 

redeemed from Egypt 

(Yalkut Shimoni, Shir HaShirim 8:993)

בזכות נשים צדקניות שהיו באותו הדור 
נגאלו ממצרים

)ילקוט שמעוני שיר השירים ח:תתקצג(

May this Haggadah serve as a testimony to 
our extraordinary mother and Bubbe who 

believed in the Geulah, waited for the Geulah 
and inspired us to do the same.

She opens her mouth with wisdom, 
and a lesson of kindness is on her 

tongue

(Mishlei 31:26)

ִּפיָה ָּפְתָחה ְבָחְכָמה ְותֹוַרת ֶחֶסד ַעל 
ְלׁשֹוָנּה

)משלי לא:כו( 

She was a true eishes chayil; a baalas chessed who helped everyone  
who needed it with her wisdom, advice and good nature.

She will be sorely missed
May her neshamah have an aliya

Bernie, Jackie, Daniel and Rachel Dimont





The Seder night is the most highly anticipated evening in the Jewish year. For days 
and even weeks beforehand, the excitement in every Jewish home is palpable; 
when Erev Pesach arrives, the atmosphere is electric. Soon it will be the Seder 
night, the night when we relive the Exodus from Egypt! No other night leaves 
such a vivid imprint in the minds and hearts of every Jew, from the greatest Torah 
scholar to the small child singing Ma Nishtana. 

As the Ramban writes in Parashas Bo, the Exodus is the foundation of the emuna 
of the Torah and of our avodas Hashem. The Torah commands us to remember 
the Exodus constantly, for our lives as Jews are based on it. Every day we recall 
the Exodus, but tonight we tell its story. Tonight we have a special mission: to 
internalize the emuna of the Torah, and transmit it to our children. The Haggadah 
tells us that every Jew must view himself as if he himself had left Egypt. We must 
achieve a personal connection to the Exodus, for it is the cornerstone of every 
Jew’s avodas Hashem. Therefore the Torah goes out of its way to teach us how 
to speak to each of the four sons in the manner most appropriate for him, for it is 
our duty to help each one of them build that connection. Tonight we tell the story 
of the Exodus in order to perpetuate the Torah, to perpetuate the avodah of Klal 
Yisroel that began with Avraham Avinu! The Seder is the link in that chain.

The text of the Haggadah, like all words of Chazal, contains countless layers of 
meaning. One could spend the entire Seder on one paragraph of the Haggadah and 
still only scratch the surface. There are endless Midrashim and commentaries to 
learn, and many of us delve into them during the Seder, wishing to experience the 
Haggadah on a deeper level. But doing so involves great danger: it’s easy to miss 
the forest for the trees. There is so much to learn and discuss about every sentence 
of the Haggadah, that we might easily lose sight of the main goal of the Seder 
and the overall message of the Haggadah. The Haggadah is not an anthology 
of drashos; it is the story of the Exodus, carefully crafted by Chazal to deliver a 



message. We might conclude the Seder having learned a lot, but unsure what the 
story of the Exodus teaches us. Due to our desire to tell that story more profoundly, 
we might in fact miss its point.

For that reason, we have tried to shed light on the story of the Haggadah, focusing 
on its central themes. Therefore, the primary benefit of this work will be for those 
who read it through from beginning to end, as one would a story. We hope it will 
help the reader stay focused on the overall message of the Haggadah and see every 
part of the story in that framework. 

May Hashem help us all in the grand task we have at hand: to internalize the story 
of the Exodus and convey it to our children, thereby continuing the avodah of Klal 
Yisroel that the Avos began! 

Reuven Leuchter Eran Feintuch 
Rosh Chodesh Adar I  5779

Authors’ note:

This work is not intended as an authoritative translation of the Haggadah. Its purpose is to 
elucidate the story of the Exodus. For this purpose we have translated the Maggid section, 
the section of the Haggadah that presents the story of the Exodus. We have set the text of this 
section and its translation in gray background, to distinguish the text of the story from the rest 
of the Haggadah. In order to facilitate the flow of the story, at times we have refrained from 
citing sources.
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הגדה של פסח ב

ַוְיִהי ֶעֶרב ַוְיִהי ֹבֶקר יֹום ַהִשִשי. ַוְיֻכּלּו ַהָשַמִים ְוָהָאֶרץ ְוָכל ְצָבָאם. ַוְיַכל 
ֱאֹלִהים ַביֹום ַהְשִביִעי ְמַלאְכּתֹו ֲאֶשר ָעָשה ַוִיְשֹבת ַביֹום ַהְשִביִעי ִמָכל 
ְמַלאְכּתֹו ֲאֶשר ָעָשה. ַוְיָבֶרְך ֱאֹלִהים ֶאת יֹום ַהְשִביִעי ַוְיַקֵדש אֹותֹו ִכי 

בֹו ָשַבת ִמָכל ְמַלאְכּתֹו ֲאֶשר ָבָרא ֱאֹלִהים ַלֲעשֹות.

קדש
Everyone fills their cup with wine, or preferably, has their cup filled for them by someone else. 
When reciting shehecheyanu, one should have in mind to include all the mitzvos of the night 

in addition to the Yom Tov itself.

When the festival occurs on a weekday, start here:

When the festival occurs on Shabbat, start here:

ַסְבִרי ָמָרָנן ְוַרָבָנן ְוַרבֹוַתי
ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם בֹוֵרא ְפִרי ַהָגֶפן.

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשר ָבַחר ָבנּו ִמָכל ָעם ְורֹוְמָמנּו 
ִמָכל ָלשֹון ְוִקְדָשנּו ְבִמְצֹוָתיו. ַוִּתֶּתן ָלנּו ְיָי ֱאֹלֵהינּו ְבַאֲהָבה )ְבַשָבת: ַשָבתֹות 
ִלְמנּוָחה ּו(מֹוֲעִדים ְלִשְמָחה, ַחִגים ּוְזַמִנים ְלָששֹון, ֶאת יֹום )ְבַשָבת: ַהַשָבת 



גהגדה של פסח

ַהֶזה ְוֶאת יֹום( ַחג ַהַמּצֹות ַהֶזה, ְזַמן ֵחרּוֵתנּו )ְבַשָבת: ְבַאֲהָבה(, ִמְקָרא 
ֹקֶדש, ֵזֶכר ִליִציַאת ִמְצָרִים. ִכי ָבנּו ָבַחְרָּת ְואֹוָתנּו ִקַדְשָּת ִמָכל ָהַעִמים, 
)ְבַשָבת: ְוַשָבת( ּומֹוֲעֵדי ָקְדֶשָך )ְבַשָבת: ְבַאֲהָבה ּוְבָרצֹון,( ְבִשְמָחה ּוְבָששֹון 

ִהְנַחְלָּתנּו. ָברּוְך ַאָּתה ְיָי, ְמַקֵדש )ְבַשָבת: ַהַשָבת ְו(ִיְשָרֵאל ְוַהְזַמִנים.

When the festival occurs on Motzae Shabbos, add the following:

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, בֹוֵרא ְמאֹוֵרי ָהֵאש.
ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ַהַמְבִדיל ֵבין ֹקֶדש ְלֹחל, ֵבין אֹור 
ְלחֶשְך, ֵבין ִיְשָרֵאל ָלַעִמים, ֵבין יֹום ַהְשִביִעי ְלֵשֶשת ְיֵמי ַהַמֲעֶשה. ֵבין 
ְקֻדַשת ַשָבת ִלְקֻדַשת יֹום טֹוב ִהְבַדְלָּת, ְוֶאת יֹום ַהְשִביִעי ִמֵשֶשת ְיֵמי 
ָברּוְך  ִבְקֻדָשֶתָך.  ִיְשָרֵאל  ַעְמָך  ֶאת  ְוִקַדְשָּת  ִהְבַדְלָּת  ִקַדְשָּת.  ַהַמֲעֶשה 

ַאָּתה ְיָי ַהַמְבִדיל ֵבין ֹקֶדש ְלֹקֶדש.

 ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, 
ֶשֶהֱחָינּו ְוִקְיָמנּו ְוִהִגיָענּו ַלְזַמן ַהֶזה.

The cup of wine is drunk while reclining on the left side



הגדה של פסח ד

ורחץ
The hands are washed without a blessing

כרפס
The karpas is dipped in saltwater and then eaten. Many have the custom to eat less than a 

k'zayit. 

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, בֹוֵרא ְפִרי ָהֲאָדָמה.

יחץ
The middle matzah is broken in half. The larger half is put away for the afikomen, and the 

smaller half is returned to its place 



ההגדה של פסח

This is the bread 
of poverty which 
our forefathers ate 
in the land of Egypt.

מגיד
Lift the matzah for everyone to see 

ָהא ַלְחָמא ַעְנָיא ִדי ֲאָכלּו ַאְבָהָתָנא ְבַאְרָעא 
ְדִמְצָרִים.

The mitzvah of eating matzah on the Seder Night is 
primarily in remembrance of the geulah, as the Haggadah 
informs us later on: "We eat this matzah because the 
dough of our forefathers did not have time to rise before 
the King of Kings, Hakadosh Baruch Hu, revealed 
Himself to them and redeemed them." Yet here we hold 
the matzah and declare, "This is the poor man’s bread 
that our forefathers ate in the land of Egypt." Matzah 
is 'lechem oni', bread of poverty – difficult to digest, 
devoid of additives, prepared in haste in the manner of 
people who have only minimal fuel for their oven. The 
very matzah which recalls the geulah also recalls the 
subjugation.  

This dichotomy must set our approach to the entire 
Haggadah. Chazal tell us that we are to tell the story 
of the Exodus and recite the Hallel with matzah on the 



הגדה של פסח ו

May all who are 
hungry come and 
eat. May all those in need come and partake of the Pesach offering.

table before us. While reading the Haggadah we must 
constantly bear in mind both galus and geulah, from the 
descent of Yaakov and his family to Egypt to the Exodus, 
the birth of Am Yisroel. It is the story of the birth of the 
nation of Hashem, and every stage in the story was a 
necessary part of that process. Every detail was part of 
Hashem’s plan to create that nation, and must be seen in 
that context. When we read about the slavery, we must 
keep in mind the redemption, and when we read about 
the redemption, we must remember the slavery and 
understand how its every detail contributed to the birth 
of Klal Yisroel as Hashem’s nation. If we do so, we can 
then recite the Hallel with the matzah still before us, and 
sing songs of thanks and praise to Hashem, not only for 
the redemption, but for the slavery itself. 

ְוִיְפַסח. ֵייֵתי  ִדְצִריְך  ָכל  ְוֵייֹכל,  ֵייֵתי  ִדְכִפין   ָכל 

Feeding the hungry is a mitzvah year-round, yet no 
other Yom Tov or Shabbos meal is formally prefaced 
with such an invitation. It follows that inviting the needy 
has special relevance to the Seder night. 



זהגדה של פסח

The Torah asks us: "Or has any god ever come with 
miracles to take for himself a nation from within a nation, 
with challenges, with signs, and with wonders, and with 
war, and with a strong hand, and with an outstretched 
arm, and with greatly awesome acts, like everything 
Hashem your God did for you in Egypt before your 
eyes?" (Devarim 4:34) Chazal tell us that taking "a 
nation from within a nation" is comparable to a shepherd 
who pulls the fetus out of a birthing animal (Midrash 
Shocher Tov 114). The purpose of the Exodus was not to 
liberate a bunch of oppressed individuals from slavery. 
It was to create Klal Yisroel as the nation of Hashem, 
charged with revealing His sovereignty in the world. 
Every Jew with His unique avodah plays a crucial role 
in that national mission, and is therefore immeasurably 
significant to Hashem. But if a Jew views himself as 
separate from the Klal, he renounces the merits of the 
Klal, for Hashem views him as he views himself. As we 
tell the wicked son later on, the Jews in Egypt who did 
so died in Egypt, for as individuals they did not merit 
redemption. 

We too, as we relive the story of the Exodus, must 
internalize that the purpose of the Exodus with all 
its miracles and wonders was for Klal Yisroel and its 
mission. Therefore before beginning the story of the 
Exodus, we invite all needy Jews to join us, reminding 
ourselves that our relevance to the geulah is only in as 
much as we connect ourselves with the Klal, even with 
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Now we are here; 
next year may we 
be in the Land of 
Israel! Now we are slaves; next year may we be free!

Jews we might view as beneath us. A united Klal Yisroel 
working together toward its national mission was the 
purpose of the Exodus, and if we achieve that, we have 
good reason to hope that the future redemption will come 
speedily, in our days. Therefore we continue: “Now we 
are here; next year may we be in Eretz Yisroel.”

ָהַשָּתא ָהָכא, ְלָשָנה ַהָבָאה ְבַאְרָעא ְדִיְשָרֵאל. 
ָהַשָּתא ַעְבֵדי, ְלָשָנה ַהָבָאה ְבֵני חֹוִרין.

Here, and at the end of the Seder, we express our belief 
in the final geulah. The belief in Mashiach is one of the 
thirteen principles of faith, but what is its connection to 
the story of the Exodus? 

The geulah from Egypt, as we have learned, was not just 
the liberation of Jews from slavery. It was the birth of 
Klal Yisroel, the nation charged with revealing Hashem 
in the world through their avodah. But even today, 
thousands of years later, we still face impediments that 
prevent us from fulfilling that mission fully. 

We lack Eretz Yisroel. Eretz Yisroel is not just a Jewish 
homeland; it is the kingdom of Hashem within the 
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world, the place on earth consecrated for the avodah of 
His servants. Though many Jews today live in the Land 
of Israel, it is as far as ever from that ideal, and we all 
pray that next year we should see Eretz Yisroel in its 
true glory.

Today we are slaves. Though today we do not suffer 
physical enslavement, we are still not our own masters, 
for the world still prevents us from performing our 
avodah to our full ability. Even in countries where Jews 
are able to perform mitzvos without danger, the galus 
hinders us. Without us realizing it, we are spiritually 
enslaved. We do not feel how our worldview and our 
values are shaped by the culture of the nations that 
surround us, rather than the Torah. Even Jews who live 
in Eretz Yisroel are bombarded with Western culture 
and its values. Even Jews who resist the temptation 
of assimilation and remain faithful to the Torah find 
themselves distant spiritually from the life the Torah 
demands of us, for it is alien to the notions we have 
absorbed from the world. 

We begin and end the Haggadah by expressing our 
confidence in the future redemption, thereby reminding 
ourselves that even though we are still in galus, the past 
guarantees the future. The Exodus began the process of 
Klal Yisroel’s redemption, but only after the final geulah 
will that process be complete. Since Hashem took us out 
of Egypt and began that process, He will surely bring it 
to its conclusion.



הגדה של פסח י

Why is this night 
different from all 
other nights?  

Every night we 
eat chametz and 
matzah, and tonight 
only matzah.  

Every night we 
eat all sorts of 
vegetables, and 
tonight only maror. 

Every night we do 
not dip even once, 
and tonight we dip twice.  

Every night we eat sitting up or leaning, and tonight we all lean.

We remove the ke'arah or cover the matzah. The second cup of wine is poured and then we 
ask:

ַמה ִנְשַּתָנה ַהַלְיָלה ַהֶזה ִמָכל ַהֵלילֹות. 

ֶשְבָכל ַהֵלילֹות, ָאנּו אֹוְכִלין ָחֵמץ ּוַמָצה ַהַלְיָלה 
ַהֶזה כּולֹו ַמָצה. 

ֶשְבָכל ַהֵלילֹות, ָאנּו אֹוְכִלין ְשָאר ְיָרקֹות, 
ַהַלְיָלה ַהֶזה ]כּולֹו[ ָמרֹור. 

ֶשְבָכל ַהֵלילֹות, ֵאין ָאנּו ַמְטִביִלין ֲאִפילּו ַפַעם 
ֶאָחת, ַהַלְיָלה ַהֶזה, ְשֵּתי ְפָעִמים. 

ֶשְבָכל ַהֵלילֹות, ָאנּו אֹוְכִלין ֵבין יֹוְשִבין ּוֵבין 
ְמֻסִבין, ַהַלְיָלה ַהֶזה ֻכָלנו ְמֻסִבין.

The Four Questions

It is with good reason that we preface the story of the 
Exodus with this set of questions. Chazal teach us that 
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the proper way to tell the story of the Exodus is by 
question-and-answer. Though the youngest attendants 
of the Seder generally ask, the questions are not only for 
them. The Gemara tells us that even two Torah scholars 
conducting the Seder together must ask each other these 
questions! But what is the point of posing questions to 
which we already know the answers?

Knowing is not the same as understanding. In fact the 
opposite is true; because we think we know the answers 
to these questions, we do not think about them, and we 
never attain a deeper understanding. Questions open us 
up to the unfamiliar and the unknown. Questions assume 
that we do not know the answers. By instructing us to 
tell the story of the Exodus through questions, Chazal 
teach us that we must approach the story like the five-
year-old child sitting next to us — eager to learn, and full 
of wonder. We are not recounting a historical narrative 
of political developments that led to liberation from 
oppression. We are telling the story how Hashem in all 
His glory personally intervened in the world on behalf 
of Klal Yisroel, wresting His people from the clutch of 
the Egyptians — an event that is totally unique in all of 
world history. Even the greatest scholar must recognize 
that the Divine revelations of the Exodus far transcend 
his comprehension. 

 We all believe that Hashem governs the world. But He 
conceals His hand, to the extent that many intelligent 
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people fail to see it altogether. We experience a world 
of nature, of cause-and-effect, where our actions create 
results. In the Exodus, however, Hashem stepped out 
from behind the curtain. He intervened directly in the 
world and fought the Egyptians on behalf of His people. 
A new world order was revealed, in which Hashem 
directly helms the world, undisguised by nature. All 
this, for the sake of Klal Yisroel, the nation that reveals 
Hashem’s sovereignty in the world through their avodah.

In each generation, every Jew must view himself as 
if he personally had left Egypt. We must reflect upon 
the revelations of the Exodus until we understand that 
they must forever change our lives. We cannot live the 
same way, having learned that we and our avodah are 
so important to Hashem that He intervened directly 
in the world for us. Therefore on the Seder night we 
make several deviations from our customary behavior, 
symbolically reminding ourselves that the story of the 
Exodus must change the way we live. The four questions 
we ask now concern these aberrations, for they are what 
allude to the life-changing revelations we learn about 
tonight. 

We must use these four questions as a springboard to 
teach ourselves and our children how profoundly Yetzias 
Mitzrayim shapes our lives. If we simply recite them, 
as if from a script, we have entirely missed the point. 
The point is not the questions themselves, but what 
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We were slaves to 
Pharaoh in Egypt

lies behind them. If we understand that, and truly open 
ourselves up to learning about the Exodus on a deeper 
level, we are ready to begin the story.

We return the ke'arah to its place and uncover the matzah.

ְבִמְצָרִים,  ְלַפְרֹעה  ָהִיינּו   ֲעָבִדים 

We were slaves in Egypt. Every Jew, generation after 
generation, includes himself in this statement. The 
Egyptians’ evil decrees were not aimed at that generation 
of Jews alone. The Egyptians observed the supernatural 
growth of the Jews, from a family of seventy to twelve 
tribes numbering 600,000 men alone. They understood 
that this miraculous growth was the development of the 
nation of Hashem, whose very existence threatened their 
mastery over the world. Their objective was to prevent 
the birth of that nation. Therefore every Jew till this day 
was the target of their decrees. 

Since Klal Yisroel as a whole was included in the edict of 
slavery, all Klal Yisroel was included in the redemption. 
Hashem intervened to bring Klal Yisroel into existence 
as a nation, what the Egyptians so desperately tried to 
prevent.



הגדה של פסח יד

And had Hakadosh 
Baruch Hu not 
taken our forefathers 
out of Egypt, we, 
our children, and 
our children’s children would be enslaved to Pharaoh in Egypt.

And Hashem our 
God took us out of 
there with a strong 
hand and an outstretched arm.

ֲחָזָקה  ְבָיד  ִמָשם  ֱאֹלֵהינּו  ְיָי   ַויֹוִציֵאנּו 
ּוִבְזרֹוַע ְנטּוָיה.

“And Hashem Elokeinu took us out.” Hashem usually 
executes His will through agents — natural forces, 
people, or angels. But in Egypt, Hashem Himself 
intervened to save His people. The tumah of Egypt 
surrounded Klal Yisroel like an iron wall, and only the 
revelation of the Shechina itself, the ultimate antidote 
to tumah, could break it. In doing so, He showed us, 
and the world, that Hashem — Master of All — is also 
Elokeinu, our personal guardian. 

ְוִאילּו לֹא הֹוִציא ַהָקדֹוש ָברּוְך הּוא ֶאת 
ֲאבֹוֵתינּו ִמִמְצָרִים, ֲהֵרי ָאנּו ּוָבֵנינּו ּוְבֵני ָבֵנינּו 

ְמֻשְעָבִדים ָהִיינּו ְלַפְרֹעה ְבִמְצָרִים.

The tumah of Egypt was so great, that without Hashem’s 
personal intervention, we would never have escaped, and 



טוהגדה של פסח

we and our offspring would still be enslaved to Pharaoh 
in Egypt. This statement seems to be an exaggeration. 
The Exodus was thousands of years ago. Pharaoh and his 
regime are long gone, and nothing is left of the Egypt of 
yore but tourist attractions and relics in museums. How, 
exactly, could we still be slaves to Pharaoh?

History is not happenstance. No event occurs on its own. 
Hashem is a master puppeteer, and His hand is behind 
every development on the world stage, guiding the world 
toward its purpose. 

When Hashem intervened in Egypt to save Klal Yisroel, 
He showed the world that the Jewish nation is His 
personal project, the intent of history. Klal Yisroel is 
the nation of Hashem, His ambassadors to the world, 
who reveal His sovereignty in the world. The creation 
of Klal Yisroel as the nation of Hashem could only 
take place through Hashem’s direct intervention. Had 
Hashem not personally wrested us from the tumah of 
Egypt, that chosen nation would never have been born, 
and the world would lack its purpose. History is just 
the unfolding of Hashem’s plan to bring the world to 
its purpose, and without a purpose, there would be no 
reason for historical changes. Egypt would remain, and 
we, our children and our children’s children, would still 
be slaves.



הגדה של פסח טז

Even if we were 
all scholars, all 
wise, all elders, 
all proficient 
in the Torah, it 
would still be 
incumbent on us 
to tell the story of 
the Exodus.  And 
everyone who tells 
the story of the 
Exodus at length 
is praiseworthy.

Once Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azarya, Rabbi 
Akiva, and Rabbi Tarfon were conducting the Seder in Bnei Brak, and 
they told the story of the Exodus the whole night, until their students 
came and told them: “Our Rabbis, the time for the morning Krias 
Shema has come.”

ַוֲאִפילּו ֻכָלנּו ֲחָכִמים, ֻכָלנּו ְנבֹוִנים, ֻכָלנּו ְזֵקִנים, 
ֻכָלנּו יֹוְדִעים ֶאת ַהּתֹוָרה, ִמְצָוה ָעֵלינּו ְלַסֵפר 
ִביִציַאת ִמְצַרִים. ְוָכל ַהַמְרֶבה ְלַסֵפר ִביִציַאת 

ִמְצַרִים ֲהֵרי ֶזה ְמֻשָבח.
ַמֲעֶשה ְבַרִבי ֱאִליֶעֶזר ְוַרִבי ְיהֹוֻשַע ְוַרִבי ֶאְלָעָזר 
ֶבן ֲעַזְרָיה ְוַרִבי ֲעִקיָבא ְוַרִבי ַטְרפֹון ֶשָהיּו ְמֻסִבין 
ִבְבֵני ְבַרק, ְוָהיּו ְמַסְפִרים ִביִציַאת ִמְצַרִים ָכל 
אֹותֹו ַהַלְיָלה, ַעד ֶשָבאּו ַתְלִמיֵדיֶהם ְוָאְמרּו ָלֶהם: 

ַרבֹוֵתינּו, ִהִגיַע ְזַמן ְקִריַאת ְשַמע ֶשל ַשֲחִרית.

A historical narrative is an effective way to impart 
factual knowledge. But it is not a story. A story is much 
more than a chronological sequence of events. A story 
brings the narrator and the audience into the story itself, 
and more than learn about the events, they experience 



יזהגדה של פסח

them. The mitzvah of the Haggadah is to tell the story 
of Yetzias Mitzrayim. Through the story we join our 
ancestors as they view the Egyptians being punished by 
the hand of Hashem, as the revelation of the Shechina 
extinguishes the flame of life in the Egyptian firstborn, 
as they follow Hashem into the wilderness, and as they 
cross through the Red Sea on dry land. We live the 
story, and the story becomes our own, such that we can 
sincerely view ourselves as if we had left Egypt. That is 
the goal of the Haggadah, to forge a personal connection 
to the Exodus, one that will change our lives, just as it 
changed the lives of our ancestors thousands of years 
ago. And the more we tell the story, the stronger our 
connection to the Exodus becomes; therefore he who 
tells the story at length is praiseworthy.

Consequently, even the wise and learned, those who 
know the whole Torah, must tell the story of the Exodus. 
They too need to make Yetzias Mitzrayim a living 
reality, and understand on a personal level how Hashem 
cares so deeply about them that He Himself intervened 
to redeem them, and how profoundly they are obligated 
in His service. 

R’ Eliezer, R’ Yehoshua, R’ Elazar ben Azarya, R’ 
Akiva, and R’ Tarfon understood this. They, pillars of the 
Oral Torah, amongst the greatest of the Tannaim, were 
engaged the whole night long in the story of the Exodus. 
They achieved such a vivid, personal connection to the 



הגדה של פסח יח

Rabbi Elazar ben 
Azarya said:  I am 
as if I were seventy 
years old, and yet 
I did not succeed 
in proving that the 
Exodus should 
be mentioned at 
night, until I heard 

Exodus that they lived in the story, and they were totally 
oblivious to the passing of time, until their students 
came to inform them that it was time for the morning 
prayers. Even though they knew every midrash and 
every commentary about the Exodus, they were totally 
engrossed in the story. Someone who narrowly escaped 
death can tell their survival story thousands of times, 
and their excitement never fades, because it is the story 
of their life. For these Tannaim, the story of the Exodus 
was the story of their life as it was for their ancestors 
who left Egypt. We must learn from them, and allow 
the story we are telling to come to life. We too can 
forge a personal connection to the geulah, a connection 
meaningful enough to transform our lives.

ָאַמר ַרִבי ֶאְלָעָזר ֶבן ֲעַזְרָיה: ֲהֵרי ֲאִני ְכֶבן ִשְבִעים 
ָשָנה, ְולֹא ָזִכיִתי ֶשֵּתָאֵמר ְיִציַאת ִמְצַרים ַבֵלילֹות 
ִּתְזֹכר  "ְלַמַען  ֶשֶנֱאַמר:  זֹוָמא:  ֶבן  שְדָרָשּה  עד 
ֶאת יֹום ֵצאְתָך ֵמֶאֶרץ ִמְצַרים ֹכל ְיֵמי ַחֶייָך". ְיֵמי 
ַחֶייָך - ַהָיִמים. ֹכל ְיֵמי ַחֶייָך - ַהֵלילֹות. ַוֲחָכִמים 
אֹוְמִרים: ְיֵמי ַחֶייָך - ָהעֹוָלם ַהֶזה. ֹכל ְיֵמי ַחֶייָך 

- ְלָהִביא ִלימֹות ַהָמִשיַח.



יטהגדה של פסח

Ben Zoma’s explanation of the verse “So that you should remember 
the day you left the land of Egypt all the days of your life”:  “the days 
of your life” - refers to the days. “All the days of your life” comes to 
include the nights.  And the Sages say:  “the days of your life” refers 
to this world.  “All the days of your life” comes to include the days of 
Mashiach.

“So that you should remember the day you left Egypt 
all the days of your life.” This verse teaches us that 
Yetzias Mitzrayim is so central to our lives that we must 
remember it constantly. The knowledge that Hashem in 
all His glory reached His hand into the tumah of Egypt 
and pulled us out of the grasp of our oppressors must 
infuse our avodas Hashem with love, and fill us with 
joyful conviction that Hashem cares about us. 

This is certainly true by day. But at night, we would 
think that Yetzias Mitzrayim is not the basis of our 
avodah, and therefore there is no need to mention the 
Exodus during the evening Shema. Night signifies times 
when Hashem’s love for us is hidden, and we cannot 
see Hashem’s protecting hand in the tragedies that occur 
around us. Of course, we trust in Hashem and believe 
that if we repent for our misdeeds, Hashem will rekindle 
His love for us, and morning will come once again. But 



הגדה של פסח כ

in the meantime, it seems that the revelations of Yetzias 
Mitzrayim have little relevance to our lives.

Ben Zoma teaches us otherwise. “All the days of your 
life” include the nights as well. Even during those times 
of darkness, Hashem’s love for us is as strong as ever, 
and He continues to sustain us — just His hand is hidden. 
Even then, Yetzias Mitzrayim is central to our physical 
and spiritual lives.

All that holds true in the current state of the world. But 
in the times of Mashiach, the miracles and wonders will 
outshadow those of the Exodus. It will seem that then, 
Yetzias Mitzrayim will be obsolete, and we can base 
our avodas Hashem entirely on those new revelations. 
The Chachomim tell us that we are mistaken. Even then 
the Exodus will still be central to our lives. The Exodus 
began the process of geulah, and Hashem redeemed 
us from slavery to become His servants, but we are 
not yet truly free to serve Him fully, as we said in the 
beginning of the Haggadah: “Now we are slaves; next 
year may we be free.” The future geulah will complete 
that process, and bring the revelations of the Exodus 
to their conclusion. Hashem’s special love for us will 
be manifest to all, and the entire world will recognize 
Klal Yisroel as Hashem’s earthly ambassadors. Yetzias 
Mitzrayim will always be the foundation stone of our 
avodas Hashem.



כאהגדה של פסח

Blessed is HaMakom, 
blessed is He.  Blessed 
is He who gave the 
Torah to His people Yisroel, blessed is He.

ָברּוְך ַהָמקֹום, ָברּוְך הּוא, ָברּוְך ֶשָנַתן ּתֹוָרה 
ְלַעמֹו ִיְשָרֵאל, ָברּוְך הּוא. 

Here, after starting the story of the Exodus, we pause 
to thank Hashem for giving us the Torah.  What is the 
relevance of Matan Torah to Yetzias Mitzrayim?

When Hashem first appeared to Moshe Rabbeinu and 
commanded him to take the Jews out of Egypt, he asked 
Hashem, what merit do the Jews have that justifies 
their miraculous redemption?  Hashem responded:  “I 
have good reason to take them out, for three months 
after leaving Egypt they will receive the Torah on this 
mountain." (Rashi, Shemos 3:12)  We did not “deserve” 
to be redeemed.  Hashem took us out of Egypt in order 
to be His people, His agents in the world.  That vision 
could only be realized through the Torah.  The Torah 
gives us, as a nation and as individuals, our avodah — 
our mission in the world.  The Torah is the medium that 
binds us to Hashem, allowing us to reveal Hashem in 
the world through our mitzvos and Torah study.  Matan 
Torah is thus the justification for Yetzias Mitzrayim and 
its objective.

Furthermore, when Hashem redeemed us from Egypt, 
He took us as His people, establishing a uniquely close 



הגדה של פסח כב

The Torah speaks 
regarding four 
sons:  a wise son, 
a wicked son, a 
simple son, and a 
son who does not know what to ask. 

relationship with us:  “Yisroel is my son, my eminent 
one” (Shemos 4:22).  But that relationship had no 
concrete manifestation until Matan Torah.  The Torah 
accompanies us every moment of our lives.  It grants us 
constant opportunities to do Hashem’s will in the world 
and thereby express our special closeness to Hashem in 
our daily lives.  Chazal tell us that the phrase from Shir 
Hashirim (3:11) "on his wedding day" refers to Matan 
Torah, for at Matan Torah our relationship with Hashem 
received a concrete framework. 

ָחָכם.  ֶאָחד  תֹוָרה:  ִדְבָרה  ָבִנים  ַאְרָבָעה  ְכֶנֶגד 
יֹוֵדַע  ֶשֵאינֹו  ְוֶאָחד  ָּתם.  ְוֶאָחד  ָרָשע.  ְוֶאָחד 

ִלְשאֹול:

The Torah is not “in the heavens" – a transcendent ideal 
to which we must climb on our own. It is "very near to 
you"; it reaches down to every Jew in his place, and lifts 
him up from there to the world of Torah. It doesn’t just 
present us with a destination — it guides us along the 
way, each from his own starting point. Therefore each 
mitzvah is relevant to every individual, regardless of his 
spiritual level or life circumstances. 



כגהגדה של פסח

The wise son 
says:  “What are 
the testimonies 
and the laws 
and the statutes 
that Hashem our 
God commanded 
you?”  You should respond accordingly and teach him the laws of the 
Pesach offering:  We do not eat anything after the Korban Pesach.

This is true about all mitzvos, but here it is explicit. Our 
main goal tonight is to build a personal connection to 
Yetzias Mitzrayim, which will be the foundation of our 
avodas Hashem. Therefore the Torah goes out of its way 
to teach us explicitly how to bring each of the four sons 
to that connection, each in the manner appropriate to his 
spiritual level. 

ָחָכם ָמה הּוא אֹוֵמר. ָמה ָהֵעדֹות ְוַהֻחִּקים 
ְוַהִמְשָפִטים ֲאֶשר ִצָּוה ְיָי ֱאֹלֵהינּו ֶאְתֶכם. ְוַאף 
ַמְפִטיִרין  ֵאין  ַהֶפַסח  ְכִהְלכֹות  לֹו  ֱאמֹור  ַאָּתה 

ַאַחר ַהֶפַסח ֲאִפיקֹוָמן:

The chochom inquires about the mitzvos of the Seder 
night in fine detail – “the testimonies, the laws, the 
statutes” – a sure indication of chochmah. He does so, 
however, not out of intellectual curiosity but out of a 
sincere desire to understand the significance of these 
mitzvos as they relate to his avodah. Therefore he 



הגדה של פסח כד

The wicked son 
says:  “What is 
this service to 
you?”  “To you” 
and not to him.  

includes himself in the question – “Hashem Elokeinu,” 
our God.

We answer him that the purpose of tonight's mitzvos 
is to attain "taste" – a personal connection to Yetzias 
Mitzrayim. "Ta'am," taste, is the way we relate to 
something beyond us; “ta'amei hamitzvos" are not the 
reasons for the mitzvos, rather the way we perceive them. 
Many "spiritual" experiences are inspiring, exhilarating, 
but short-lived, because we have no real connection 
to them; they simply pass over us, wowing us till the 
ripples subside. Our endeavor tonight is that the Seder 
should not be such an experience, but should leave us 
with a personal connection to Yetzias Mitzrayim, an 
indelible "taste" of the geulah which will forever change 
our lives. Just as we eat nothing after the afikoman, so 
that the taste of the Korban Pesach will linger in our 
mouths, we strive that the mitzvos of the Seder night 
will leave us with an enduring, personal connection to 
the Exodus. 

ָרָשע ָמה הּוא אֹוֵמר. ָמה ָהֲעבֹוָדה ַהֹזאת 
ָלֶכם. ָלֶכם ְולֹא לֹו. ּוְלִפי ֶשהֹוִציא ֶאת ַעְצמֹו 
ֶאת  ַהְקֵהה  ַאָּתה  ְוַאף  ְבִעָּקר.  ָכַפר  ַהְכָלל  ִמן 
ִשָניו ֶוֱאמֹור לֹו. ַבֲעבּור ֶזה ָעָשה ְיָי ִלי ְבֵצאִתי 



כההגדה של פסח

By excluding 
himself from the 
nation, he denied 
the essential tenets of the Torah.  And accordingly you should “erode 
his teeth” (i.e. rebuke him) and tell him:  “It is because of this that 
Hashem took me out of Egypt” — “me” and not him.  Had he been 
there, he would not have been redeemed.

לֹא  ָשם  ָהָיה  ִאּלּו  לֹו.  ְולֹא  ִלי   ִמִמְצָרִים. 
ָהָיה ִנְגָאל:

This rasha shows no indication of transgressing any 
commandments. He may very well observe every 
halacha in Shulchan Aruch. Nor is he afflicted with 
terrible middos. On the surface, he is just like us. His 
flaw is the way he perceives his relation to the Jewish 
nation. 

When Hashem freed us from Egypt, He took us for 
Himself to be His nation. Hashem's relationship with 
us ceased to be focused on righteous individuals, and 
became centered on the nation as a whole. Since then, 
the significance of every Jew's avodas Hashem stems 
from his unique role in advancing the national mission, 
just as the importance of a musician in an orchestra is 
his contribution toward the symphony. The avodah of 
every individual is indispensable, but only in its proper 
framework. An orchestra comprised of a hundred soloists 
will never produce a symphony. 



הגדה של פסח כו

This rasha, however, fails to understand that. "What 
is this avodah to you," he asks, excluding himself 
from the Klal. True, he joins us at the Seder table, he 
regularly attends his local synagogue, he gives tzedakah 
generously. But he views his avodas Hashem as his 
own personal matter; observing the mitzvos is only a 
common denominator between himself and other Jews. 
When he sees a boorish or unlearned Jew, he views him 
as a different species; their only commonality is that 
they are Jewish. He doesn't realize that Klal Yisroel is 
a single organism. In one body, the head and the toe do 
not "have in common" that they both serve the same 
person – they are both part of one whole! 

We respond to this well-meaning rasha by informing him 
that he has made a colossal mistake. The geulah from 
Egypt was not for individual Jews. The gem Hashem 
found which justified His intervention was Klal Yisroel. 
Those who viewed themselves as distinct died in Egypt, 
for as individuals they did not merit redemption. You 
too, we tell him, would not have been redeemed.



כזהגדה של פסח

The simple son 
says:  “What is 
this?”  And you 
should tell him:  
“With the strength of His hand Hashem took us out of Egypt, from the 
house of slavery.”

ָּתם ָמה הּוא אֹוֵמר. ַמה ֹזאת. ְוָאַמְרָּת ֵאָליו 
ְבחֹוֶזק ָיד הֹוִציָאנּו ְיָי ִמִמְצַרִים ִמֵבית ֲעָבִדים:

This son, like the chochom, is stirred by the mitzvos of 
the Seder to ask about their meaning. However, due to 
his weak intellect, he fails to understand the magnitude 
of the miracles of the Exodus and why we afford them 
such elaborate attention. Therefore he asks generally, 
"What is this," not delving into details which he either 
fails to notice or considers immaterial. 

We summarize for him in simple terms the essence of the 
Exodus and the avodah it demands of us. The miracles 
Hashem performed in Egypt were entirely unique. In 
order to free us from our bondage, Hashem directly 
intervened in the world and suspended the very laws of 
nature – "with a strong hand." By doing so, He acquired 
us as His servants, forever obligating us in His service. 



הגדה של פסח כח

As to the son who 
does not know 
what to ask, you 
should open his 
mouth for him, 
as the verse says: 
“And you should 
tell your son on 
that day, it is 
because of this 
that Hashem took 
me out of Egypt.” We might think we could do so (tell the story of the 
Exodus) as early as Rosh Chodesh, but the verse says, “on that day.” 
We might therefore understand that we could do so during daytime, but 
the verse says, “It is because of this” (referring to the Pesach offering, 
matzah, and maror) — I (Hashem) only told you to do so when there 
is matzah and maror before you (that you can point to and say “this”).

ֶשֶנֱאַמר,  לֹו.  ְפַתח  ַאְּת  ִלְשאֹול  יֹוֵדַע  ְוֶשֵאינֹו 
ֶזה  ַבֲעבּור  ֵלאמֹר  ַההּוא  ַביֹום  ְלִבְנָך  ְוִהַגְדָּת 
ָעָשה ְיָי ִלי ְבֵצאִתי ִמִמְצָרִים: ָיכֹול ֵמרֹאש ֹחֶדש, 
ַּתְלמּוד לֹוַמר ַביֹום ַההּוא. ִאי ַביֹום ַההּוא ָיכֹול 
ִמְבעֹוד יֹום, ַּתְלמּוד לֹוַמר ַבֲעבּור ֶזה. ַבֲעבּור 
 ֶזה לֹא ָאַמְרִּתי ֶאָּלא ְבָשָעה ֶשֵיש ַמָּצה ּוָמרֹור 

ֻמָנִחים ְלָפֶניָך:

This son is not the infant or intellectual pauper he is 
often depicted as. He meticulously performs all the 
mitzvos of the night. He actively participates in the 
Torah discussions, exhibiting impressive knowledge 
of the midrashim. There is only one thing he fails to 
do – ask. The Seder does not astound him; it does 



כטהגדה של פסח

not ignite in him a burning desire to deepen his 
understanding of the mitzvos he performs. He does 
not ask, because he is sure he knows the answers. To 
him, the Seder is the anniversary of a historical event; 
the mitzvos are symbolic mementos of the past. Every 
year the Seder is the same to him, because the past 
never changes. 

We tell this son that the exact opposite is true. The 
mitzvos we perform tonight are not to commemorate 
the Exodus. Hashem took us out of Egypt in order that 
we should perform these mitzvos! “It is because of this 
that Hashem took me out of Egypt,” we say, motioning 
toward the Korban Pesach, matzah and maror which lie 
before us on the Seder table — so that we should perform 
His mitzvos (Rashi). If the mitzvos are just reminders of 
the past, they have no bearing on our personal avodah, 
because the past is impersonal. But if our avodah is the 
purpose, the Exodus directly affects the avodah of every 
single Jew, for avodah is individual.

Lest our intelligent son should question our interpretation 
of the verse, we continue: if the purpose of the Seder 
were just to recall the past, it would not be imperative to 
do so precisely on the anniversary date. If necessary we 
could tell the story of the Exodus in the absence of the 
matzah and maror, for they are only illustrations. Since 
the verse tells us that the story must be told tonight, with 
the Pesach, matzah and maror before us, it follows that 



הגדה של פסח ל

In the beginning 
our ancestors were 
idolaters, and 
now Hashem has 
brought us close 
to His service, as 
the verse says: 
“And Yehoshua 
told the entire 
people: ‘Thus said 
Hashem the God 
of Israel, your 
ancestors always 
dwelt on the other 
side of the river 
— Terach, the father of Avraham and the father of Nachor — and 
they worshiped other gods. I took your father Avraham from the other 
side of the river, and I led him throughout the land of Canaan, and I 
multiplied his offspring, and I gave him Yitzchok. And I gave Yaakov 
and Eisov to Yitzchok, and I gave Eisov Mount Seir to inherit, and 
Yaakov and his children went down to Egypt.’”

the focus of the Seder is not the past but the mitzvos 
themselves. We are telling a story that continues to 
unfold; we are writing its latest chapter. 

ִמְּתִחָּלה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו ֲאבֹוֵתינּו, ְוַעְכָשיו 
ֵקְרָבנּו ַהָמקֹום ַלֲעֹבָדתֹו, ֶשֶנֱאַמר: ַויֹאֶמר ְיהֹוֻשַע 
ֶאל ָכל ָהָעם, ֹכה ָאַמר ְיָי ֱאֹלֵהי ִיְשָרֵאל: ְבֵעֶבר 
ַהָנָהר ָיְשבּו ֲאבֹוֵתיֶכם ֵמעֹוָלם, ֶּתַרח ֲאִבי 
ַאְבָרָהם ַוֲאִבי ָנחֹור, ַוַיַעְבדּו ֱאֹלִהים ֲאֵחִרים. 
ָוֶאַּקח ֶאת ֲאִביֶכם ֶאת ַאְבָרָהם ֵמֵעֶבר ַהָנָהר 
ָואֹוֵלְך אֹותֹו ְבָכל ֶאֶרץ ְכָנַען, ָוַאְרֶבה ֶאת ַזְרעֹו 
ָוֶאֵּתן לֹו ֶאת ִיְצָחק, ָוֶאֵּתן ְלִיְצָחק ֶאת ַיֲעֹקב ְוֶאת 
ֹאתֹו,  ָלֶרֶשת  ֵשִעיר  ַהר  ֶאת  ְלֵעָשו  ָוֶאֵּתן   ֵעָשו. 

ְוַיֲעֹקב ּוָבָניו ָיְרדּו ִמְצָרִים.



לאהגדה של פסח

Hashem created the world out of nothing, fashioning 
light from darkness, heavens and earth from an endless 
void. So too was the creation of the Jewish people. 
Prior to Avraham Avinu, the world was utterly devoid 
of kedusha. The entire human race worshiped idols, 
ignorant of their Creator, till Hashem intervened. He 
opened the eyes of Avraham Avinu and drew him near 
to His service, igniting in that dark world a first spark of 
kedusha. He brought him to Eretz Yisroel, granted him 
Yitzchok, and multiplied his descendants. He brought 
them down to Egypt, and by freeing them created Klal 
Yisroel as a nation. In every stage Hashem acted alone, 
overriding natural limitations to craft His desired people. 

Yehoshua emphasizes this in his address to the nation: 

 "I took your father Avraham from the other side of the 
river, and I led him throughout the land of Canaan…": 
The spiritual heights of Klal Yisroel did not evolve from 
any source in the world; even Avraham Avinu could 
not free himself from the shackles of tumah. It was 
Hashem Himself who separated Avraham from a world 
of idolaters and brought him to Eretz Yisroel. 

"…and I multiplied his offspring, and I gave him 
Yitzchok. And I gave Yaakov and Eisov to Yitzchok…": 
The births of Yitzchok and Yaakov were miraculous, as 
the Avos were barren. Even the physical existence of 
Klal Yisroel has no roots in the natural world.



הגדה של פסח לב

"…and I gave Eisov Mount Seir to inherit, and Yaakov 
and his children went down to Egypt." In order to 
designate Yaakov's descendants as the nation of Hashem, 
He separated Eisov, who was unfit for that calling, and 
granted him Har Seir, removing him from the Jewish 
national inheritance. 

The world did not contribute in any way to the creation 
of Klal Yisroel; Hashem had to fashion us out of 
nothing and place us in the world. That necessity was 
not circumstantial. When Hashem revealed Himself to 
Avraham, His vision was Klal Yisroel, the nation that 
reveals His sovereignty in the world. Since we are 
Hashem’s envoys to the world, we could not emerge 
from the world. We are not citizens of the world; we are 
ambassadors to the world. 

We are not rooted in the world, therefore our foothold in 
the world is always uncertain. Hashem placed us in the 
world as His agents, and He sustains us here so that we 
can accomplish the mission He charged us with. For that 
reason our security is contingent on our loyalty to the 
Torah, whereas the other nations prosper even when they 
are undeserving, since they – "Umos Haolam," nations 
of the world – are rooted in the world. For them, the 
world is “Mother Earth,” their source and their home; 
therefore their settlement here is solid. 

On the other hand, it is because we are extraneous to 
the world that we are guaranteed to endure, physically 



לגהגדה של פסח

Blessed is He who 
keeps His promise 
to Yisroel, blessed 
is He.  For 
Hakadosh Baruch 
Hu calculated 
the hour when 
He would do as 
He had said to 
Avraham Avinu 
in the Bris Bein 
HaBesarim, as the verse says:  “And He said to Avram, ‘Know that 
your offspring will be a sojourner in a land that is not theirs, and they 
will serve them, and they will afflict them, for four hundred years.  
And I will also prosecute the nation that they will serve, and afterward 
they will leave with great wealth.’”

and spiritually. Unlike all other nations, Klal Yisroel is 
not the product of history but its goal. We are His agents 
in the world to bring the world to its purpose, and He 
protects us constantly to ensure our ability to fulfill that 
mission. Therefore even when the world itself offers no 
support, and enemies abound, we cry out to Hashem and 
He runs to our aid. This is the source of our miraculous 
existence, and of the endless blessings Hashem showers 
upon us in every day and age.

ָברּוְך שֹוֵמר ַהְבָטָחתֹו ְלִיְשָרֵאל, ָברּוְך הּוא. 
ֶשַהָקדֹוש ָברּוְך הּוא ִחַשב ֶאת ַהֵקץ, ַלֲעשֹות, 
ֵבין  ִבְבִרית  ָאִבינּו  ְלַאְבָרָהם  ֶשָאַמר  ְכמֹו 
ַהְבָתִרים, ֶשֶנֱאַמר: ַויֹאֶמר ְלַאְבָרם: ָידֹע ֵּתַדע 
ִכי ֵגר ִיְהֶיה ַזְרֲעָך ְבֶאֶרץ לֹא ָלֶהם, ַוֲעָבדּום ְוִענּו 
אֹוָתם ַאְרַבע ֵמאֹות ָשָנה. ְוַגם ֶאת ַהגֹוי ֲאֶשר 

ַיֲעֹבדּו ָדן ָאֹנִכי, ְוַאֲחֵרי ֵכן ֵיְצאּו ִבְרכּוש ָגדֹול.



הגדה של פסח לד

In an agreement between people, when one party is wary 
that the other may not keep his word, we use a promise 
to assure our reliability. But that cannot be the purpose 
of Hashem's promise to Klal Yisroel. What is the need 
for a promise from Hashem whose very name is truth? 

Of course, Hashem never reneges on his word. But a 
promise means more than that. A promise means that it 
is in the hands of the promiser to carry out his promise. 
Hashem granted humanity free will to do His will or 
defy it. There are infinite variables that human actions 
can affect, but Hashem has a plan for the world, and 
ultimately it will emerge. Our actions may determine 
the way in which His plan will unfold, but they can 
never derail the plan itself. Hashem’s promise is His 
declaration that Klal Yisroel is part of His immutable 
plan. We are His “business,” and He will personally 
guarantee our success. Therefore neither Pharaoh nor 
Hitler can destroy us. And even our own transgressions 
will not cause Hashem to exchange us for another nation, 
as other faiths have claimed. 

Through that promise, Hashem pledged His absolute 
dedication to Klal Yisroel, and created an unbreakable 
bond with His people. It is like a kesubah, in which the 
groom declares that his wife is not one of the variables 
in his life that are subject to change, rather she is part 
of his life plan. Throughout the darkness of the exiles, 
Jews have always trusted in Hashem’s promise, and 
maintained their confidence that Hashem will save them. 
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That relationship of trust matured during the trials of the 
Egyptian galus. Hashem alone knew the decreed time 
for that galus to end; though we knew that it was to last 
four hundred years, we did not know when that period 
had started. Therefore our eyes were constantly turned 
to Hashem, awaiting His deliverance. Had we known 
how to calculate the end of the galus, we would not seek 
Hashem, just wait for the promised time to arrive. So 
too in every galus, till this very day, Hashem conceals 
from us the moment of redemption, for He wants us to 
seek Him, relying on His eternal promise to the Jewish 
people.

And when the decreed time came, Hashem fulfilled 
His promise. Setting aside the natural order of the 
world, Hashem Himself intervened to wage war on the 
Egyptians and pull His people out of their grasp. He 
thereby showed the world that the Jewish nation is part 
of his plan for the world, and is so important to Him 
that He will personally intervene in the world to save it. 
Therefore we praise Him: “Blessed is He who keeps His 
promise to Yisroel.”



הגדה של פסח לו

And it is that 
(promise) which 
shielded our 
ancestors and us, 
for not just one 
(nation, i.e. the 
Egyptians) rose up against us to wipe us out, rather in every single 
generation they rise up against us to wipe us out, and Hakadosh Baruch 
Hu saves us from their hand

Raise the cup of wine and cover the matzos

ְוִהיא ֶשָעְמָדה ַלֲאבֹוֵתינּו ְוָלנּו. ֶשּלֹא ֶאָחד ִבְלָבד 
ָודֹור  דֹור  ֶשְבָכל  ֶאָּלא  ְלַכּלֹוֵתנּו,  ָעֵלינּו  ָעַמד 
עֹוְמִדים ָעֵלינּו ְלַכּלֹוֵתנּו, ְוַהָּקדֹוש ָברּוְך הּוא 

ַמִּציֵלנּו ִמָיָדם.

Hashem’s promise is what protects the Jewish people. In 
every generation, we face enemies who cannot tolerate 
the fact that we are the nation of Hashem, sustained 
directly by the Creator. Our existence is a constant sore 
reminder that the world has a higher purpose, and that 
the nations, with all their accomplishments, will never 
be the heroes of history. 

But the reason for their hatred is also the reason they are 
guaranteed to fail. In His promise to the Jewish people, 
Hashem designated Klal Yisroel as His agents to bring 
the world to its purpose. In doing so, Hashem declared 
that the wellbeing of Klal Yisroel is His personal 
responsibility, and He will see to it that we succeed in our 



לזהגדה של פסח

Go and learn 
what Lavan 
the Aramean 
sought to do to 
Yaakov Avinu. 
Pharaoh’s decree 
only targeted 
the males, while 
Lavan sought to uproot it all, as the verse says: “An Aramean tried 
to destroy my father. He went down to Egypt, and sojourned there 
while few in number, and there he became a great nation, strong and 
numerous.”

mission. Anyone who threatens us threatens Hashem’s 
plan for the world, and Hashem will save us, even if He 
has to suspend the laws of nature and personally battle 
our adversaries. Hashem’s promise to His people is the 
secret of our miraculous survival.

Set down the cup of wine and uncover the matzos.

ֵצא ּוְלַמד, ַמה ִבֵקש ָלָבן ָהֲאַרִמי ַלֲעשֹות ְלַיֲעֹקב 
ָאִבינּו. ֶשַפְרֹעה לֹא ָגַזר ֶאָלא ַעל ַהְזָכִרים, ְוָלָבן 
ִבֵקש ַלֲעקֹור ֶאת ַהֹכל, ֶשֶנֱאַמר: ֲאַרִמי ֹאֵבד 
ָאִבי, ַוֵיֶרד ִמְצַרְיָמה, ַוָיָגר ָשם ִבְמֵתי ְמָעט, ַוְיִהי 

ָשם ְלגֹוי ָגדֹול, ָעצּום ָוָרב.

Throughout history, enemies opposed to our existence 
as the nation of Hashem have tried to destroy us, 
physically or spiritually. The opposition of Lavan, 
however, was more profound. He did not suffice with 
chopping us down; he did try pull up our roots. He did 
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not try to kill us; he tried to deny our existence. Yaakov 
and his wives knew that they would have twelve sons, 
and that Klal Yisroel would eventually emerge from 
them. Lavan claimed that those twelve shevatim, the 
embryo of the future Klal Yisroel, were all rooted in 
him: "The daughters are my daughters, the sons are my 
sons, everything you see is mine." In other words: You 
think you are Hashem’s envoys to the world, not rooted 
in this world? You emerged from the world, just like all 
other nations. Klal Yisroel and its Divine mission do not 
and never will exist – you are a fiction.

With the birth of the shevatim, the seeds of Klal Yisroel 
were sown. But the world-changing mission of Klal 
Yisroel could not be performed by a family of righteous 
individuals. The shevatim had to become a full-fledged 
nation, one that would represent Hashem in the world 
and bring the world to its purpose. 

The galus in Egypt was the crucible which brought about 
that transformation. The shevatim were like an embryo 
which, though it contains all the genetic potential for 
independent life, is not yet ready to live in the world. It 
must first grow and develop in its mother's womb, until 
its potential is physically expressed. The galus in Egypt 
was that gestational period, in which Klal Yisroel grew 
into a nation like other nations, as a fetus develops into 
a human being who resembles his parents. When that 
nation was ready to be born, Hashem wrested it from 
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Egypt like a calf from its mother's womb (Midrash 
Shocher Tov 114) – a nation from within a nation. 

The Midrash (Yalkut Shimoni 175) tells us that the day on 
which Moshe and Aharon first came before Pharaoh was 
the day on which Pharaoh was coronated as the World 
Emperor. On that day all the kings of the world sent 
their crowns to Pharaoh in total submission. Thus Egypt 
contained the power and resources of the entire world. It 
was then that Yetzias Mitzrayim, the birth process of Klal 
Yisroel, was ready to begin. Klal Yisroel is the nation of 
Hashem, the nation that reveals Hashem’s sovereignty 
in the world. But a parent can only endow his child with 
the potential he himself possesses. In order to attain the 
ability to transform the world, Klal Yisroel had to be 
born from Egypt, a nation which wielded control over 
the entire world.

The nations oppose the mission of Klal Yisroel, because 
we undermine their claim to the world. They are the 
nations of the world, and to them the world is their 
stage. In it, they flaunt their prowess and their genius, 
vying for superiority. But Klal Yisroel is the nation of 
Hashem, sent to reveal to mankind that the world is not 
their stage, and the play is not their play. It is where 
Hashem's sovereignty is revealed in the physical realms. 
As long as Klal Yisroel was just a family of pious 
individuals, we didn't pose a threat – the world still 
belonged to them. But the emergence of Klal Yisroel as 
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“He went down 
to Egypt” — 
compelled by the Divine word.

a nation like themselves put their very world at stake, 
and they fought to preserve the world as they knew it. 
Therefore the Exodus, the birth of Klal Yisroel, required 
open miracles to nullify their resistance, miracles that 
overrode the laws of nature and showed that the world 
belongs exclusively to Hashem’s kingdom. 

ַהִדיבּור. ִפי  ַעל  ָאנּוס   - ִמְצַרְיָמה   ַוֵיֶרד 

From the very beginning, the exile in Egypt was part of 
Hashem’s plan to fashion Klal Yisroel as a full-fledged 
nation. The exile was not the historical cause which 
necessitated the Exodus; the opposite is true. In order 
for Klal Yisroel to be born as an independent nation, it 
first had to develop, like a fetus in its mother's womb. 
Yaakov feared going down to Egypt, for he understood 
that the exile with its terrible suffering was about to 
begin. But Hashem sent him there, compelled by the 
Divine word, for that was the crucial first step in His 
plan to create the Jewish nation. 



מאהגדה של פסח

“While few in 
number” — as 
the verse says:  

“And sojourned 
there” — this 
teaches us that 
Yaakov Avinu 
did not go down 
to Egypt to settle 
there permanently, 
rather to sojourn 
there, as the verse says:  “They told Pharaoh, ‘We have come to sojourn 
in the land, because there is no pasture for your servants’ flocks, for 
the famine is severe in the land of Canaan; therefore please allow your 
servants to reside in the land of Goshen.’”

ַוָיָגר ָשם - ְמַלֵמד ֶשלֹא ָיַרד ַיֲעֹקב ָאִבינּו 
ְלִהְשַּתֵקַע ְבִמְצַרִים, ֶאָלא ָלגּור ָשם, ֶשֶנֱאַמר: 
ַויֹאְמרּו ֶאל ַפְרֹעה, ָלגּור ָבָאֶרץ ָבאנּו, ִכי ֵאין 
ִמְרֶעה ַלצֹאן ֲאֶשר ַלֲעָבֶדיָך, ִכי ָכֵבד ָהָרָעב 
ְבֶאֶרץ ְכָנַען. ְוַעָּתה, ֵיְשבּו ָנא ֲעָבֶדיָך ְבֶאֶרץ ֹגֶשן. 

Yaakov and his offspring knew that their stay in Egypt 
was only temporary, just a means for them to develop 
into a nation and then begin their national mission.  With 
that mindset they sojourned there in an impermanent 
fashion, like travelers in an inn. 

ִבְמֵתי ְמָעט - ְכָמה ֶשֶנֱאַמר: ְבִשְבִעים ֶנֶפש ָיְרדּו 
ֲאבֹוֶתיָך ִמְצַרְיָמה, ְוַעָּתה ָשְמָך ְיָי ֱאֹלֶהיָך ְככֹוְכֵבי 



הגדה של פסח מב

“And there he 
became a nation” 
— this teaches us 
that the Jews were distinct there.

“Seventy souls 
numbered your 
forefathers when they went down to Egypt, and now Hashem your 
God has made you like as numerous as the stars of the sky.”

ַהָשַמִים ָלרֹב.

In just over two hundred years, Klal Yisroel skyrocketed 
from a family of seventy to a nation numbering a few 
million people. That mind-boggling growth rate was 
possible because the exile in Egypt was the gestation 
of Klal Yisroel. Just as an embryo in the womb grows 
exponentially, from a single cell to a fully formed human 
being in a short time span, Klal Yisroel grew rapidly 
from seventy individuals to a nation as numerous as the 
stars. After the birth of Klal Yisroel in the Exodus, the 
growth of that nation assumed normal proportions, like 
a baby after birth. 

ַוְיִהי ָשם ְלגֹוי - ְמַלֵמד ֶשָהיּו ִיְשָרֵאל ְמֻצָיִנים 
ָשם.



מגהגדה של פסח

A fetus is endangered by any toxin in its mother's body. 
So too Klal Yisroel was poisoned by the tumah of Egypt, 
nearly reaching the fiftieth "gate" of tumah which would 
have made escape impossible. Even so, they managed to 
maintain their distinct identity. That distinctiveness was 
manifested physically and spiritually – physically, by 
preserving their language, names, and dress; spiritually, 
by maintaining their potential for kedusha which they 
inherited from the Avos. 

That refusal to succumb to the tumah of Egypt was 
fueled by their unshakeable confidence that Hashem 
still cared about them and would surely redeem them. 
Preserving their emuna in such dire circumstances was 
an astounding feat. We know we cannot judge those who 
lost their emuna in the horrors of the Holocaust. And 
yet in Egypt, the entire nation maintained their trust in 
Hashem despite unimaginable suffering, over the course 
of several generations! Furthermore, they did so without 
Torah and mitzvos, holding on stubbornly to an abstract 
belief which their every experience seemed to refute. 
Even Moshe Rabbeinu didn’t think they could succeed, 
until Hashem testified that their emuna was still intact.



הגדה של פסח מד

“Great and strong” 
— as the verse 
says: “And the 
children of Yisroel 
were fruitful, and 
swarmed, and 
multiplied, and 
grew strong — in 
the extreme — and 
the land teemed 
with them.”

“And numerous” — as the verse says: “I made you abundant like the 
plants of the field, and you developed and grew, and you bloomed; 
your breasts were fully formed and your hair sprouted, but you were 
naked and bare.” “And I passed over you, and I saw you immersed in 
your bloods, and I said to you, through your bloods you will live; and 
I said to you, through your bloods you will live!”

ָגדֹול, ָעצּום - ְכמֹו ֶשֶנֱאַמר: ּוְבֵני ִיְשָרֵאל ָפרּו 
ַוִיְשְרצּו ַוִיְרבּו ַוַיַעְצמּו ִבְמֹאד ְמֹאד, ַוִּתָמֵלא 
ְרָבָבה  ֶשֶנֱאַמר:  ְכָמה   - ָוָרב  אֹוָתם.  ָהָאֶרץ 
ַוָּתֹבִאי  ַוִּתְגְדִלי  ַוִּתְרִבי  ְנַתִּתיָך,  ַהָשֶדה  ְכֶצַמח 
ַבֲעִדי ֲעָדִיים, ָשַדִים ָנֹכנּו ּוְשָעֵרְך ִצֵמַח, ְוַאּת 
ֵערֹם ְוֶעְרָיה. ָוֶאֱעֹבר ָעַלִיְך ָוֶאְרֵאְך ִמְתבֹוֶסֶסת 
ְבָדָמִיְך. ָוֹאַמר ָלְך ְבָדַמִיְך ֲחִיי, ָוֹאַמר ָלְך ְבָדַמִיְך 

ֲחִיי. 

As the galus in Egypt neared its conclusion, the physical 
development of Klal Yisroel into a full-fledged nation 
was complete. Like a fetus in its mother’s womb, the 
nascent nation had grown at fantastic speed, and was now 
fully formed. However, the nation was still spiritually 



מההגדה של פסח

"naked" and unready to be born. The human being is 
the only species that requires clothing; all others suffice 
with their physical makeup. So too the Jewish people 
is the only nation for whom connection to Hashem is 
vital to their very existence. We cannot live in this world 
with physical necessities alone, because our purpose in 
the world is a spiritual one. Though the Jewish nation 
had succeeded in preserving the potential for kedusha 
ingrained in them by the Avos, it was in a dormant state. 
It had to be activated in order for them to begin their 
national mission of revealing Hashem's sovereignty in 
the world. 

Therefore Hashem gave them two mitzvos – Bris Milah 
and Korban Pesach – to stimulate their relationship with 
Hashem. These two mitzvos involved tremendous self-
sacrifice. In Bris Milah, they literally gave up a part of 
themselves for Hashem. And in Korban Pesach, they 
took the revered god of the Egyptians and slaughtered 
it as an offering to Hashem before the eyes of its 
worshipers, putting their very lives in danger! By giving 
of themselves to Hashem, they became close to Hashem, 
for giving creates connection. Now they were ready to 
begin their national life in the world. "Through your 
bloods you will live" – the blood of Mila and the blood 
of Korban Pesach.



הגדה של פסח מו

“And the 
Egyptians abused 
us” — as the 
verse says: “Let 
us scheme against 
him, lest he 
multiply, for then 
if a war breaks 
out he will join 
our enemies and 
combat us, and 
will leave the land.”

“And afflicted us” — as the verse says: “And they imposed taskmasters 
upon it (the Jewish nation) in order to afflict it with their burdens, and 
it built storage cities for Pharaoh — Pisom and Ramses.”

“And the Egyptians 
abused us and 
afflicted us, and they 
forced hard labor upon us.”

ַוָיֵרעּו ֹאָתנּו ַהִמְצִרים ַוְיַענּונּו, ַוִיְּתנּו ָעֵלינּו 
ֲעֹבָדה ָקָשה.

ָהָבה  ֶשֶנֱאַמר:  ְכָמה   - ַהִמְצִרים  ֹאָתנּו  ַוָיֵרעּו 
ִנְתַחְכָמה לֹו ֶפן ִיְרֶבה, ְוָהָיה ִכי ִתְקֶראָנה ִמְלָחָמה 
ְונֹוַסף ַגם הּוא ַעל שְנֵאינּו ְוִנְלַחם ָבנּו, ְוָעָלה ִמן 

ָהָאֶרץ. 
ָשֵרי  ָעָליו  ַוָיִשימּו  ֶשֶנֱאַמר:  ְכָמה    - ַוְיַענּונּו 
ִמִסים ְלַמַען ַעֹנתֹו ְבִסְבֹלָתם. ַוִיֶבן ָעֵרי ִמְסְכנֹות 

ְלַפְרֹעה. ֶאת ִפיֹתם ְוֶאת ַרַעְמֵסס. 
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“And they forced 
hard labor upon 
us” — as the verse 
says: “And the 
Egyptians worked the children of Yisroel with backbreaking labor.”

ַוִיְּתנּו ָעֵלינּו ֲעֹבָדה ָקָשה - ְכָמה ֶשֶנֱאַמר: ַוַיֲעִבדּו 
ִמְצַרים ֶאת ְבֵני ִיְשָרֵאל ְבָפֶרְך. 

The enslavement of the Jews was the Egyptians' 
calculated scheme to harm the Jewish people. Their goal 
was not cheap labor, rather to break the emuna of the 
Jews. The building projects were not the objective but 
the means: "And they imposed taskmasters upon it in 
order to afflict it with their burdens…" The Egyptians 
saw the supernatural growth of the Jews, like that 
of a fetus in the womb, and realized that this was the 
development of a nation with a divine mission. The Jews 
were being poisoned by the tumah of Egypt, and only 
their emuna sustained them. The Egyptians understood 
that if they could destroy the emuna of the Jews, their 
resistance would crumble and Klal Yisroel would never 
leave Egypt as a nation dedicated to kedusha. Many 
believers in a cause or ideal maintain their belief despite 
suffering. But the emuna of Klal Yisroel was not belief 
in some ideal, rather in their relationship with Hashem. 
Hashem had promised Klal Yisroel that they were His 
nation, eternally bound to Him, and that He would never 
abandon them. But their constant suffering seemed to 
disprove that emuna, again and again. 



הגדה של פסח מח

“And we cried 
out to Hashem 
the God of our 
forefathers, and 
Hashem heard our voice, and He saw our affliction and our toil and 
our pressure.”

Furthermore, Chazal tell us that the Egyptians charged 
the men with women's work, and vice versa. This policy 
was obviously not productive, but productivity was not 
the goal. The Egyptians hoped that by forcing them 
to work day and night against their natural strengths, 
they would destroy the creative potential of the Jews, 
rendering them spiritually sterile and unable to transform 
the world. 

Every detail of the enslavement was aimed at preventing 
the birth of the nation of Hashem, for that nation was 
a threat to Egypt’s world dominance. No one could 
challenge their rule over the physical world, but they 
understood that the Jewish people sought to hand 
over that world to Hashem, the King of all kings. The 
Egyptians acknowledged that they were engaged in a 
tug-of-war over the world, not only with the Jews, but 
with Hashem Himself: "Let us outsmart Him." (Exodus 
1:10, as interpreted by the Midrash) 

ַוִנְצַעק ֶאל ְיָי ֱאֹלֵהי ֲאֹבֵתינּו, ַוִיְשַמע ְיָי ֶאת קֹוֵלנּו, 
ַוַיְרא ֶאת ָעְנֵינּו ְוֶאת ֲעָמֵלנּו ְוֶאת ַלֲחֵצנּו.



מטהגדה של פסח

“And we cried 
out to Hashem 
the God of our 
forefathers” 
— as the verse 
says:  “During 
those many 
days, the king of 
Egypt died, and 
the children of 
Yisroel groaned 
from their labor and cried out, and their cry of prayer ascended to 
God from the labor.”

“And Hashem heard our voice” — as the verse says:  “And God heard 
their cry, and God remembered his covenant with Avraham, with 
Yitzchok and with Yaakov.”

ַוִנְצַעק ֶאל ְיָי ֱאֹלֵהי ֲאֹבֵתינּו - ְכָמה  ֶשֶנֱאַמר: ַוְיִהי 
ַבָיִמים ָהַרִבים ָהֵהם ַוָיָמת ֶמֶלְך ִמְצַרים, ַוֵיָאְנחּו 
ְבֵני ִיְשָרֵאל ִמן ָהֲעבֹוָדה ַוִיְזָעקּו, ַוַּתַעל ַשְוָעָתם 

ֶאל ָהֱאֹלִהים ִמן ָהֲעֹבָדה.
ַוִיְשַמע  ֶשֶנֱאַמר:  ְכָמה   - ֹקֵלנּו  ֶאת  ְיָי  ַוִיְשַמע 
ֱאֹלִהים ֶאת ַנֲאָקָתם, ַוִיְזכֹור ֱאֹלִהים  ֶאת ְבִריתֹו 

ֶאת ַאְבָרָהם, ֶאת ִיְצָחק ְוֶאת ַיֲעֹקב.

Though the geulah was entirely in Hashem's hands, 
it had to be sparked by prayer. The Jews cried out to 
Hashem, "God of our forefathers," evoking Hashem's 
intimate relationship with His people. 

They cried out to Hashem "from the labor" – a 
spontaneous reaction to their suffering. They did not 
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return home to carefully formulate a prayer, they just 
cried out immediately from the pain of their labor. This 
impromptu form of prayer was the result of their firm 
conviction that Hashem cared about them. Someone 
who goes to ask the king for help will meticulously 
craft his request, because he knows that he is only a 
lowly subject, and he must persuade the king to come 
to his aid. But a child in distress doesn't need to do so. 
He just cries out, "Daddy," "Mommy!" Sometimes he 
doesn't say even that, he just lets out a cry of pain. Why? 
Because he knows that if his parents are aware of his 
distress, they will run to help him. He doesn't need to 
explain, he doesn't need to convince. I call out to you 
because you are my father! This form of prayer, calling 
upon the close relationship between Hashem and His 
people, was what triggered the geulah.

The Jews' confidence that Hashem cared about them was 
rooted in the bris between Hashem and the Avos. In that 
covenant, Hashem pledged to the Avos: I am committed 
to you and your offspring. And though they must endure 
exile in Egypt, I will not let them drown in that quicksand 
of tumah. I will personally bring them back, even if I 
have to take each and every one of them by the hand 
and pull them out! We cannot stand before the King of 
Kings and request His intervention in our own merit. We 
can demand Hashem's help only if we evoke the bris He 
forged with the Avos. They were the ones who endowed 
us with potential for kedusha, making it possible for 



נאהגדה של פסח

“And He saw 
our affliction” 
— this  refers to 
the prevention of 
marital relations.  
As the verse says:  “And God saw the children of Yisroel, and God 
knew.”

people of flesh and blood to connect with their Creator 
and reveal Him in the world through their actions. As 
long as we continue that legacy of kedusha, we can 
cry out to Hashem to fulfill His part of the covenant. 
The Jews in Egypt, despite the overwhelming tumah, 
managed to preserve that delicate ember of kedusha, and 
therefore when they cried out, "Hashem heard their cry, 
and remembered His bris with Avraham, with Yitzchok 
and with Yaakov."

ַוַיְרא ֶאת ָעְנֵינּו - זֹו ְפִרישּות ֶדֶרְך ֶאֶרץ,  ְכָמה 
ֶשֶנֱאַמר: ַוַיְרא ֱאֹלִהים ֶאת ְבֵני ִיְשָרֵאל ַוֵיַדע 

ֱאֹלִהים.

The Midrash tells us that the Egyptians made great efforts 
to prevent the Jews from procreation. Their goal was to 
stop the Jews from becoming a full-fledged nation. The 
presence of Jews in Egypt did not threaten them; it was 
the prospect of a Jewish nation that terrified them, for 
such a nation would reveal Hashem’s sovereignty and 
thereby strip them of their mastery over the world. 
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The formation of the Jewish nation that the Egyptians 
fought to prevent was not a new development. It was 
a process already underway. The Avos were the first 
beacons of kedusha in the world. Hashem promised 
them that they would father the nation of Hashem, a 
nation that would continue their avodah of revealing 
Hashem in the world. The Jews in Egypt were able to 
produce that nation because they preserved the purity of 
their lineage from the Avos. Otherwise, they would lose 
their connection to the Avos, and the envisioned nation 
of Hashem could never emerge from them. Therefore the 
verse says, “Hashem saw the children of Israel,” i.e. that 
the Jews in Egypt were still the children of Israel, “and 
Hashem knew” — a word connoting connection (see 
Bereishis 4:1). The close relationship between Hashem 
and Klal Yisroel is contingent on the purity of our lineage 
from the Avos. Similarly in Parashas Pinchas, Rashi 
writes: "Therefore Hakadosh Baruch Hu placed His 
name on them, the letter Hey on one side [of their name] 
and Yud on the other side, in order to say, I testify that 
they are the children of their forefathers." The dwelling 
of the Shechina amongst Klal Yisroel is testimony to the 
purity of Klal Yisroel's lineage. Since the Jews in Egypt 
maintained that lineage, the continuum from the Avos 
was intact, and the process of the descendants of the 
Avos becoming a nation was still underway. Therefore 
when Hashem saw the attempt of the Egyptians to halt 
that process, He intervened, keeping His promise to the 
Avos and their offspring. 
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“And our toil” — 
this refers to the 
sons.  As the verse 
says:  “Cast every 
newborn boy into the Nile, and allow every girl to live.”

ָכל  ֶשֶנֱאַמר:  ְכָמה  ַהָבִנים.  ֵאלּו   - ֲעָמֵלנּו  ְוֶאת 
ַהֵבן ַהִילֹוד - ַהְיֹאָרה ַּתְשִליֻכהּו, ְוָכל ַהַבת ְּתַחיּון.

The Egyptians did not stop at preventing future 
generations of Jews; even those already born were cast 
into the Nile. 

Why is this affliction called toil? When a person labors 
on a project, he subjects himself to fatigue, pain, 
and sometimes loss, but he sees it as a worthwhile 
investment, for he hopes to produce something of great 
value. Similarly when an expecting mother undergoes 
become unbearable. Therefore they worked the Jews 
endlessly, and appointed taskmasters to exert relentless 
pressure, in order to slowly but surely suffocate the Jews 
like a python.

The Egyptians knew that the Jews were extremely 
resilient. But resilience requires preparation. The 
Mesillas Yesharim explains that by working them 
constantly, Pharaoh intended to rob them of the time 
needed to contemplate how to defend themselves 
spiritually. Thus when Moshe Rabbeinu came before 
him and he saw that the Jews still awaited redemption, 



הגדה של פסח נד

“And Hashem 
took us out of 
Egypt” — not 
via an angel, and 
not via a seraph, 
and not via the 
shliach (Klal 
Yisroel’s angelic 

“And Hashem 
took us out of 
Egypt with a 
strong hand, with 
an outstretched arm, with great awe, with signs and with wonders.”

he forced them to gather their own straw to make bricks. 
Though this task was not particularly strenuous, it was 
time-consuming. Lack of time to contemplate, he hoped, 
would accomplish what the taskmasters’ whips had not. 
They would succumb to the tumah of Egypt, and there 
would be no threat to Egypt's mastery over the world. 

ַויֹוִציֵאנּו ְיָי ִמִמְצַרִים ְבָיד ֲחָזָקה ּוִבְזרַֹע ְנטּוָיה, 
ּוְבמָֹרא ָגדֹל, ּוְבֹאתֹות ּוְבמְֹפִתים.

ַויֹוִציֵאנּו ְיָי ִמִמְצַרים - לֹא ַעל ְיֵדי ַמְלָאְך, ְולֹא 
ַעל ְיֵדי ָשָרף, ְולֹא ַעל ְיֵדי ָשִליַח, ֶאָלא ַהָקדֹוש 

ָברּוְך הּוא ִבְכבֹודֹו ּוְבַעְצמֹו. ֶשֶנֱאַמר: 
ְוָעַבְרִּתי ְבֶאֶרץ ִמְצַרִים ַבַלְיָלה ַהֶזה, ְוִהֵכיִתי ָכל 
ְבכֹור ְבֶאֶרץ ִמְצַרִים ֵמָאָדם ְוַעד ְבֵהָמה, ּוְבָכל 

ֱאֹלֵהי ִמְצַרִים ֶאֱעֶשה ְשָפִטים. ֲאִני ְיָי.
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representative). 
Rather Hakadosh 
Baruch Hu 
Himself, in all 
His glory. As the 
verse says: 

“I will pass 
through the land 
of Egypt on that 
night, and I will smite every firstborn in the land of Egypt, from man 
to animal, and I will execute judgment against all the gods of Egypt 
— I am Hashem.” 

“I will pass through the land of Egypt on that night” — I and not an 
angel. 

“And I will smite every firstborn in the land of Egypt” — I and not a 
seraph. 

“And I will execute judgment against all the gods of Egypt” — I and 
not the shliach. 

“I am Hashem” — it is I and no other.

ְולֹא  ֲאִני  ַהֶזה -  ַבַלְיָלה  ִמְצַרים  ְבֶאֶרץ  ְוָעַבְרִּתי 
ַמְלָאְך. 

ְוִהֵכיִתי ָכל ְבכֹור ְבֶאֶרץ ִמְצַרִים - ֲאִני ְולֹא ָשָרף 
ּוְבָכל ֱאֹלֵהי ִמְצַרִים ֶאֱעֶשה ְשָפִטים - ֲאִני ְולֹא 

ַהָשִליַח.
ֲאִני ְיָי - ֲאִני הּוא, ְולֹא ַאֵחר.

Hakadosh Baruch Hu is the conductor of the cosmos 
and the orchestrator of history. Yet He conceals Himself 
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behind the curtain of nature, and allows the human 
actors of history, His unaware agents, to carry out His 
plan. The Exodus from Egypt was a unique exception. 
Hashem Himself intervened in the world and freed His 
people "with a strong hand and an outstretched arm." 
In the plague of the firstborn, the final blow to the 
Egyptians, He did not even send the Angel of Death to 
kill them, rather He revealed Himself in all His glory 
to wrest His people from the hands of the Egyptians, 
declaring to the world: "Yisroel is my son, my eminent 
one." A commander sends his troops to fight for many 
a just cause, but when enemies threaten his own son, 
he himself brandishes a sword and confronts them. Klal 
Yisroel is the nation of Hashem, His ambassadors to the 
world, and when we are threatened, Hashem intervenes 
and battles our enemies "like a man of war," for our 
enemies are His enemies.

This is the central message of the Haggadah and 
the fundamental principle of emuna that we must 
internalize, and convey to our children, on the Seder 
night. Hashem sent us to the world on a mission, and if 
enemies jeopardize that mission, He will leap out from 
behind the curtain and yank us out of their iron grasp. 
The revelations of the Exodus guarantee that Hashem 
will redeem us from our current galus. We must leave 
the Seder with a vivid memory of the past geulah and an 
eager anticipation of the future one. 



נזהגדה של פסח

“With a strong 
hand” — this 
refers to the plague 
of livestock 
pestilence. As the 
verse says: “Behold, the hand of Hashem will strike your livestock 
that is in the field — your horses, your donkeys, your camels, your 
cattle, and your sheep — an extremely devastating pestilence.”

ְבָיד ֲחָזָקה - זֹו ַהֶדֶבר, ְכָמה ֶשֶנֱאַמר: ִהֵנה ַיד ְיָי 
הֹוָיה ְבִמְקְנָך ֲאֶשר ַבָשֶדה, ַבסּוִסים, ַבֲחמִֹרים, 

ַבְגַמִלים, ַבָבָקר ּוַבצֹאן, ֶדֶבר ָכֵבד ְמֹאד.

This verse teaches us the various ways in which Hashem 
waged war against the Egyptians to save His people: 
a strong hand, and outstretched arm, and great awe. 
Chazal teach us that the plague of livestock decimation 
exemplifies the strong hand of Hashem. This is the 
approach in which Hashem withheld vital resources 
from the Egyptians. The hand of Hashem which till now 
had showered blessings upon them was now clenched 
shut, and the result was death and destruction. Only the 
strong hand of Hashem can destroy without dealing a 
single blow. All the plagues that followed this approach 
fall under the category of the strong hand. Even idolaters 
like the Egyptians were forced to acknowledge the hand 
of Hashem once it was closed.



הגדה של פסח נח

“With great awe” 
— this refers to 
the revelation of 
the Shechina. As 
the verse says: 
“Or has any god 
ever come with 
miracles to take 

“With an outstretched 
arm” — this refers 
to the sword.  As the 
verse says:  “And his 
sword was unsheathed in his hand, outstretched over Yerushalayim.”

ּוִבְזרַֹע ְנטּוָיה - זֹו ַהֶחֶרב, ְכָמה ֶשֶנֱאַמר: 
ְוַחְרבֹו ְשלּוָפה ְבָידֹו, ְנטּוָיה ַעל ְירּוָשַלִים.

Chazal teach us that the sword is the best metaphor for 
this approach in Hashem’s war on the Egyptians. The 
sword symbolizes all the plagues in which Hashem 
actively attacked the Egyptians. The first nine plagues 
all followed one of these two approaches. With them 
Hashem declared to the Egyptians, and all future foes 
of the Jewish people, that the world belongs to Him, and 
that anyone who afflicts His emissaries will be destroyed.

ּוְבמָֹרא ָגדֹל - זֹו ִגלּוי ְשִכיָנה, ְכָמה ֶשֶנֱאַמר: 
אֹו ֲהִנָסה ֱאֹלִהים ָלֹבא ָלַקַחת לֹו גֹוי ִמֶקֶרב 
גֹוי ְבַמֹסת ְבֹאֹתת ּוְבמֹוְפִתים, ּוְבִמְלָחָמה ּוְבָיד 
ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה, ּוְבמֹוָרִאים ְגדִֹלים, ְכֹכל 

ֲאֶשר ָעָשה ָלֶכם ְיָי ֱאֹלֵהיֶכם ְבִמְצַרִים ְלֵעיֶניָך.



נטהגדה של פסח

for himself a nation from within a nation, with challenges, with signs, 
and with wonders, and with war, and with a strong hand, and with 
an outstretched arm, and with greatly awesome acts, like everything 
Hashem your God did for you in Egypt before your eyes?"

In the plague of the firstborn, Hashem punished the 
Egyptians in a way only He could do. He did not merely 
withhold vital resources or launch an attack, methods 
used by human armies. He revealed His awesome 
presence with such intensity that there was no room 
for the existence of the Egyptians, and they expired, 
overwhelmed and nullified by the Divine presence. The 
more Hashem reveals His glory, the less room there is for 
other beings. In the Kodesh Hakodashim, the Shechina 
is revealed so intensely that only the Kohen Gadol can 
enter, and only during the Yom Kippur service. 

Till this point, Hashem used weapons to fight on behalf 
of the Jewish nation. Now His glory was the only 
weapon. This was the climax of Hashem's revelation in 
Egypt, appearing in all His awesome majesty to save 
His people. "I and not an angel. I and not a seraph. I and 
not the shliach [Klal Yisroel’s angelic representative]. It 
is I and no other."



הגדה של פסח ס

“And with wonders” 
— this refers to the 
plague of blood.  As 
the verse says:  “I 

“With signs” — 
this refers to the 
staff.  As the verse 
says:  “And take 
this staff in your hand, through which you will perform the signs.”

ּוְבֹאתֹות - ֶזה ַהַמֶטה, ְכָמה ֶשֶנֱאַמר: ְוֶאת ַהַמֶטה 
ַהֶזה ִּתַקח ְבָיְדָך, ֲאֶשר ַּתֲעֶשה בֹו ֶאת ָהֹאֹתת.

The staff was a portent to the Egyptians that the Creator 
was going to strike them.  It was also the conduit through 
which all the Divine revelations of the Exodus were 
revealed in the world.  Standing erect, one end on the 
earth and the other reaching toward the heavens, when 
held in the hand of the Navi, the liaison between heaven 
and earth, it was the channel through which Hashem's 
strong hand, outstretched arm, and Divine presence 
descended and were expressed in the physical world. 

Use the index finger to remove a drop of wine upon saying each of the words “blood”, “fire”, 
and “columns of smoke”.  (Some use the pinky or ring finger.)  If one finds this disgusting, he 

may pour out the drops of wine instead.

ְוָנַתִּתי  ֶשֶנֱאַמר:  ְכָמה  ַהָדם,  ֶזה   - ּוְבמְֹפִתים 
מֹוְפִתים ַבָשַמִים ּוָבָאֶרץ, ָדם ָוֵאש ְוִתיְמרֹות 

ָעָשן.



סאהגדה של פסח

will place wonders in the heavens and the earth — blood, fire, and 
columns of smoke.”

'Wonders' include all the supernatural miracles which 
brought about the Exodus, the first being the plague of 
blood. These miracles are all included in the symbolic 
categories of blood, fire, and columns of smoke. 'Blood' 
includes all the plagues in which Hashem withheld His 
generosity from the Egyptians, depriving them of the 
resources He had hitherto granted them, like the water 
which turned to blood. This was the first plague, because 
the first stage in a war is freezing the aid one nation 
gives to its enemy. It was the first of the wonders which 
showed the Egyptians that Hashem was waging war 
with them for the sake of Klal Yisroel. 'Fire' signifies 
all the plagues in which Hashem actively attacked the 
Egyptians, like fire which spreads and burns everything 
in its path. 'Columns of smoke' rise from something 
which has been totally incinerated, its existence 
nullified. This symbolizes the plague of the firstborn, in 
which Hashem revealed His presence so intensely that 
it left no room for the existence of the Egyptians. These 
three categories correspond to Hashem's strong hand, 
outstretched arm, and revelation of the Shechina. They 
symbolize the way in which Hashem’s battle strategies 
were experienced by the Egyptians – their water turned 
to blood, fire burned them, and they were reduced to ash 
and smoke. 



הגדה של פסח סב

Blood.  Frogs.  
Lice.  Wild 
animals.  
Livestock 
pestilence.  Boils.  Hail.  Locusts.  Darkness.  The plague of the 
firstborn.

Alternatively:

“Strong hand” 
— two. 

“Outstretched 
arm” — two. 

“Great awe” 
— two. 

“Signs” — two. 

“Wonders” — two. 

These are the ten plagues which Hakadosh Baruch Hu brought upon 
the Egyptians in Egypt: 

ָדָבר ַאֵחר: 
ְבָיד ֲחָזָקה - ְשַּתִים. 

ּוִבְזרַֹע ְנטּוָיה - ְשַּתִים. 
ּוְבמָֹרא ָגדֹל - ְשַּתִים. 

ּוְבֹאתֹות - ְשַּתִים. 
ּוְבמְֹפִתים - ְשַּתִים. 

ֵאלּו ֶעֶשר ַמכֹות ֶשֵהִביא ַהָקדֹוש ָברּוְך הּוא ַעל 
ַהִמְצִרים ְבִמְצַרים ְוֵאלּו ֵהן:

Remove a drop of wine (in the above manner) upon mentioning each of the ten plagues.

ָדם, ְצַפְרֵדַע, ִכִנים, ָערֹוב, ֶדֶבר, ְשִחין, ָבָרד, 
ַאְרֶבה, חֶשְך, ַמַכת ְבכֹורֹות.



סגהגדה של פסח

Rabbi Yehudah 
gave them 
acronyms: 
DeTZaCH. ADaSH.  Be’ACHaV.

Not only does this verse teach us the general means of 
Hashem's war on the Egyptians, it also reveals to us 
the practical manifestations of those methods in the ten 
plagues.  

"These are the ten plagues which Hakadosh Baruch Hu 
brought upon the Egyptians in Egypt"—not only in the 
land of Egypt generally, but on each and every Egyptian.  
For the plagues came to teach the world, including the 
Egyptians themselves, about Hashem.  For this reason 
Hashem brought about the redemption gradually, rather 
than through one massive blow, for each plague brought 
the Egyptians to a deeper understanding of Hashem's 
unrivaled control of the world, and to a higher degree of 
submission to Him.  

Remove a drop of wine upon mentioning each of the three groups of plagues:

ַרִבי ְיהּוָדה ָהָיה נֹוֵתן ָבֶהם ִסיָמִנים: ְדַצ"ְך, עד"ש, 
ְבַאַח"ב.

Refill the cup



הגדה של פסח סד

The ten plagues were a gradual process of revealing 
Hashem’s sovereignty to the Egyptians. R’ Yehuda 
teaches us that that process was comprised of three 
stages. The first group of plagues — blood, frogs, and lice 
— came to teach the Egyptians “that I am Hashem.” The 
second group — wild animals, decimation of livestock, 
and boils — came to teach them “that I am Hashem in 
the midst of the earth.” The final set of plagues — hail, 
locusts, darkness, and the death of the firstborn — came 
to teach them “that there is none like Me in the entire 
world.”
The first set came to teach Pharaoh who said “I do not 
know Hashem” (Exodus 5:2) that Hashem wields power 
and control, and would fight on behalf of Klal Yisroel. 
These plagues showed Hashem’s control over the lowest 
creations: inanimate water, frogs — which originate in 
the water— and lice, the lowest land-based life-form. 
The second set showed Hashem’s control over higher 
life-forms — animals and then humans. These two sets 
of plagues followed the order of creation — from water 
to land, animals to humans — showing Hashem’s active 
control over all these realms — “in the midst of the 
land.” Then the final set showed His mastery over the air 
and heavens, over which no created being has control: 
“there is none like Me in all the world.” (see Sforno on 
Exodus 9:14.) And at the Red Sea He showed them His 
control over the higher realms — the angel of Hashem, 
the pillar of cloud and the pillar of fire — Hashem’s 
supernatural agents.



סההגדה של פסח

In each set, the first two plagues were preceded by 
warning from Hashem, and the third came without prior 
warning. The Rishonim explain that this is in accordance 
with the law that a transgressor must be warned before his 
first and second offense in order to receive punishment, 
but if he repeats the violation again he may be punished 
even without prior warning, for he has already proven 
himself to be undeterred by the threat of punishment. 
Even so, the next set again featured warning in the first 
two plagues, since these came to further reveal Hashem’s 
greatness, making defiance an even graver offense, 
for which Pharaoh had no prior record. A warning not 
to disobey the local mayor will not suffice once he is 
elected governor, and if he becomes president, yet 
another warning will be required, for a person may defy 
the mayor or governor, but not the president.

מכת בכורות - בני בכורי ישראל

The plague of the firstborn was of a different sort altogether 
from the previous plagues. In all the other plagues 
Hashem used natural weapons to combat the Egyptians. 
In this plague, Hashem simply revealed Himself, and 
without striking a blow the Egyptian firstborn died. The 
more the glory of Hashem is revealed, the less room it 
leaves for other existence. The Kodesh Hakodashim, 
where the Shechina is most intensely revealed, cannot 
permit any other existence, besides the Kohen Gadol in 



הגדה של פסח סו

the height of the Yom Kippur service. Death is not a 
punishment for encroaching, rather an inevitable result. 
Therefore the Egyptians simply expired; the Shechina 
filled the world and left no room for them. 

In all the other plagues, Hashem used His weapons 
against the Egyptians and spared the Jews, showing 
clearly that Hashem was fighting for His people. Here, 
however, the differentiation between Jews and Egyptians 
revealed much more the depth of His connection to us. 
When the Shechina saturates the world, there is only 
room for Hashem. Target selection is impossible, for 
all others are simply pushed out of existence. The Jews 
should have been collateral damage. But He pulled us 
along with Him, telling the world that the Jewish nation 
is inseparable from Him, as if not a separate entity at 
all. That is the miracle of “passing over” the Jews that is 
so central in the narrative of this final plague. In all the 
other plagues, Hashem simply did not strike the Jews. 
Here He needed to actively save the Jews, pulling them 
close to Him so that the Shechina would not push us out 
of existence.

Since the Jews’ survival was only due to their intimate 
closeness to Hashem, it was crucial that they solidify 
that connection prior to the plague of the firstborn. 
Therefore Hashem commanded them with the mitzvos 
of Bris Milah and Korban Pesach. Through Bris Milah, 
the Jews gave up a part of their very body for Hashem, 



סזהגדה של פסח

and in bringing the Korban Pesach they risked their lives. 
By giving themselves up for Hashem, they renounced 
their status as separate entities and tied themselves 
inseparably to their Creator. So much so, that when the 
revelation of the Shechina nullified all other existence, 
they remained. The Passover Offering made it possible 
for Hashem to “pass over” the Jewish firstborn, revealing 
to the world Klal Yisroel’s unique closeness to Hashem. 

The revelation of the Shechina should have caused all 
the Egyptians to die. Why did Hashem single out the 
firstborn? To show the world that Hashem’s affection for 
Klal Yisroel is not arbitrary favoritism. The Torah charges 
the bechor with a special role in avodas Hashem. Prior to 
the Golden Calf, the firstborn performed the sacrificial 
services, and even before Klal Yisroel existed, we find 
that Eisov spurned his firstborn status because of the 
risks that role entails. By killing the Egyptian firstborn 
and sparing the Jewish ones, Hashem showed the world 
that it was the Jewish nation’s mission of avodas Hashem 
that made them worthy of redemption. The Egyptians 
had so desperately tried to prevent the birth of a nation 
devoted to revealing Hashem’s sovereignty, and the 
plague of the firstborn proved that it was precisely that 
mission of kedusha which guaranteed their redemption. 
That is the message that Hashem sent to Pharaoh: Yisroel 
is my bechor, the nation dedicated to my service, my 
ambassadors to the world — bni bechori Yisroel.



הגדה של פסח סח

Rabbi Yosse 
HaGalili says: 
How do we know 
that the Egyptians 
suffered ten 
plagues in Egypt 
and fifty plagues 
at the Red Sea? 
Regarding the 
plagues in Egypt 
the verse says: 
“The sorcerers 
said to Pharaoh, 
‘It is the finger of God.’” And regarding the splitting of the Red Sea 
the verse says: “Yisroel saw the mighty hand that Hashem used against 
the Egyptians, and the people feared Hashem, and they believed in 
Hashem and in Moshe, His servant.” How many plagues did they 
suffer through Hashem’s finger — ten. It follows that in Egypt they 
suffered ten plagues, and at the Red Sea they suffered fifty plagues.

ַרִבי יֹוֵסי ַהְגִליִלי אֹוֵמר: ִמַנִין ַאָּתה אֹוֵמר ֶשָּלקּו 
ָלקּו  ַהָים  ְוַעל  ַמכֹות  ֶעֶשר  ְבִמְצַרִים  ַהִמְצִרים 
ֲחִמִשים ַמכֹות. ְבִמְצַרִים ָמה הּוא אֹוֵמר. ַויֹאְמרּו 
ַהַחְרֻטִמים ֶאל ַפְרֹעה: ֶאְצַבע ֱאֹלִהים ִהוא, ְוַעל 
ַהָים ָמה הּוא אֹוֵמר. ַוַיְרא ִיְשָרֵאל ֶאת ַהָיד 
ַהְגדָֹלה ֲאֶשר ָעָשה ְיָי ְבִמְצַרִים, ַוִייְראּו ָהָעם ֶאת 
ְיָי, ַוַיֲאִמינּו ַבְיָי ּוְבמֶשה ַעְבדֹו. ַכָמה ָלקּו ְבֶאְצַבע. 
ֶעֶשר ַמכֹות. ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים ָלקּו ֶעֶשר 

ַמכֹות ְוַעל ַהָים ָלקּו ֲחִמִשים ַמכֹות.

The splitting of the Red Sea was the “grand finale” of 
the Exodus. The Divine revelations at the Red Sea were 
greater than those in Egypt, in number and in magnitude. 
The plagues in Egypt were like the finger of Hashem, 



סטהגדה של פסח

showing the Egyptians that Hashem was fighting for His 
people. The splitting of the Red Sea, however, was like 
the hand of Hashem. A finger can point and allude to 
something at a distance, but only the hand can grasp an 
object fully. So too the plagues in Egypt sent a general 
message to the Egyptians — and the Jews — but only 
at the Red Sea did they attain a full understanding of 
that message. For instance, the plagues showed how 
important the Jewish nation is to Hashem. But at the Red 
Sea, the Egyptians were punished individually, exactly 
in accordance with his deeds, suffering for each blow he 
dealt a Jewish slave. Only then did it become clear to all 
how significant each and every Jew is to Hashem, to the 
extent that his individual suffering was avenged. 

In addition, the plague of the firstborn showed the world 
that the Jewish people is tightly bound to Hashem, to 
the extent that even when the Shechina is revealed, 
nullifying all other existence, the Jews are sheltered 
under the Shechina’s wings, for their place is with 
Hashem. But the revelation of the Shechina in all its 
glory was a transcendental event, in which Hashem 
simply overrode the world, and has no bearing on the 
world itself. It might have seemed that the Jews have 
no place in the world, rather they belong with Hashem, 
and their path to Divine service would be to distance 
themselves from a physical world which is antithetical 
to holiness, as many other faiths assert. At the Red Sea, 
however, Hashem brought us into His dominion, the 



הגדה של פסח ע

Rabbi Eliezer 
says:  How do we 
know that each of 
the plagues that 
Hakadosh Baruch 
Hu brought upon 
the Egyptians 
in Egypt was 
comprised of four 
plagues?  The 
verse says:  “He 
unleashed upon 
them his ire — 
fury and rage 
and wrath — a 
dispatchment of 

dry land, in a miraculous existence with Hashem within 
the world — “on the dry land, within the sea.” For 
that is our national mission, to reveal the sovereignty 
of Hashem in this world. Only then was the tumah of 
Egypt vanquished entirely, for it was defeated within the 
world, and Hashem promised the Jews: “You will never 
see the Egyptians again.”

ַרִבי ֱאִליֶעֶזר אֹוֵמר: ִמַנִין ֶשָכל ַמָכה ּוַמָכה ֶשֵהִביא 
ַהָּקדֹוש ָברּוְך הּוא ַעל ַהִמְצִרים ְבִמְצַרִים ָהְיָתה 
ֶשל ַאְרַבע ַמכֹות. ֶשֶנֱאַמר: ְיַשַּלח ָבם ֲחרֹון ַאפֹו, 

ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים. 
ֶעְבָרה - ַאַחת, ָוַזַעם - ְשַּתִים, ְוָצָרה - ָשלש, 
ִמְשַלַחת ַמְלֲאֵכי ָרִעים - ַאְרַבע. ֱאמֹור ֵמַעָּתה: 
ָלקּו  ַהָים  ְוַעל  ַמכֹות  ַאְרָבִעים  ָלקּו  ְבִמְצַרִים 

ָמאַתִים ַמכֹות.

ַרִבי ֲעִקיֶבא אֹוֵמר: ִמַנִין ֶשָכל ַמָכה ּוַמָכה ֶשֵהִביא 
ַהָּקדֹוש ָברּוְך הּוא ַעל ַהִמְצִרים ְבִמְצַרִים ָהְיָתה 
ֶשל ָחֵמש ַמכֹות. ֶשֶנֱאַמר: ְיַשַּלח ָבם ֲחרֹון ַאפֹו, 

ֶעְבָרה ָוַזַעם ְוָצָרה, ִמְשַלַחת ַמְלֲאֵכי ָרִעים. 



עאהגדה של פסח

agents of woe.”

“Fury” — one; 
“rage” — two; 
“wrath” — three; 
“a dispatchment 
of agents of woe” 
— four.  It follows that in Egypt they suffered forty plagues, and at the 
Red Sea they suffered two hundred plagues.

Rabbi Akiva says:  How do we know that each of the plagues that 
Hakadosh Baruch Hu brought upon the Egyptians in Egypt was 
comprised of five plagues?  The verse says:  “He unleashed upon 
them his ire, fury, and rage, and wrath — a dispatchment of agents of 
woe.”  

“Ire” — one; “fury” — two; “rage” — three; “wrath” — four; “a 
dispatchment of agents of woe” — five.  It follows that in Egypt they 
suffered fifty plagues, and at the Red Sea they suffered two hundred 
and fifty plagues.

ֲחרֹון ַאפֹו - ַאַחת, ֶעְבָרה - ְשַּתִים, ָוַזַעם - ָשֹלש, 
ְוָצָרה - ַאְרַבע, ִמְשַלַחת ַמְלֲאֵכי ָרִעים - ָחֵמש. 
ֱאמֹור ֵמַעָּתה: ְבִמְצַרִים ָלקּו ֲחִמִשים ַמכֹות ְוַעל 

ַהָים ָלקּו ֲחִמִשים ּוָמאַתִים ַמכֹות.

There is no debate about the historical facts, rather about 
how to number them.  A hand is one unit, but it contains 
five fingers, and fourteen joints.  So too each plague can 
be divided into several component parts or stages, each 
of which can be viewed independently, or as part of the 
whole. 



הגדה של פסח עב

Hashem has 
uplifted us to so 
many marvelous 
heights! 
Had He taken 
us out of Egypt 
and not executed 
judgment against 
the Egyptians, 
it would be 
sufficient for us.
Had He executed 
judgment against 
the Egyptians and 
not against their 
gods, it would be 
sufficient for us. 
Had He executed 
judgment against 
their gods and 
not killed their 
firstborn, it would 
be sufficient for 
us.

ַכָמה ַמֲעלֹות טֹובֹות ַלָמקֹום ָעֵלינּו!
ִאּלּו הֹוִציָאנּו ִמִמְצַרִים ְולֹא ָעָשה ָבֶהם ְשָפִטים, 

ַדֵיינּו.
ִאּלּו ָעָשה ָבֶהם ְשָפִטים, ְולֹא ָעָשה ֵבאֹלֵהיֶהם, 

ַדֵיינּו.
ִאּלּו ָעָשה ֵבאֹלֵהיֶהם, ְולֹא ָהַרג ֶאת ְבכֹוֵריֶהם, 

ַדֵיינּו.
ִאּלּו ָהַרג ֶאת ְבכֹוֵריֶהם ְולֹא ָנַתן ָלנּו ֶאת ָממֹוָנם, 

ַדֵיינּו.
ִאּלּו ָנַתן ָלנּו ֶאת ָממֹוָנם ְולֹא ָקַרע ָלנּו ֶאת ַהָים, 

ַדֵיינּו.
ְבתֹוכֹו  ֶהֱעִביָרנּו  ְולֹא  ַהָים  ֶאת  ָלנּו  ָקַרע  ִאּלּו 

ֶבָחָרָבה, ַדֵיינּו.
ָצֵרנּו  ִשַּקע  ְולֹא  ֶבָחָרָבה  ְבתֹוכֹו  ֶהֱעִביָרנּו  ִאּלּו 

ְבתֹוכֹו, ַדֵיינּו.
ִאּלּו ִשַּקע ָצֵרנּו ְבתֹוכֹו ְולֹא ִסֵפק ָצְרֵכנּו ַבִמְדָבר 

ַאְרָבִעים ָשָנה, ַדֵיינּו.
ולֹא  ָשָנה  ַאְרָבִעים  ַבִמְדָבר  ָצְרֵכנּו  ִסֵפק  ִאּלּו 



עגהגדה של פסח

Had He killed 
their firstborn and 
not given us their 
wealth, it would 
be sufficient for 
us.
Had He given us 
their wealth and 
not split the sea 
for us, it would be 
sufficient for us.
Had He split the 
sea for us and not 
led us through it 
upon dry land, 
it would be 
sufficient for us.
Had He led us 
through it upon 
dry land and not 
drowned our 
enemies within 
it, it would be 
sufficient for us.

ֶהֱאִכיָלנּו ֶאת ַהָמן, ַדֵיינּו.
ִאּלּו ֶהֱאִכיָלנּו ֶאת ַהָמן ְולֹא ָנַתן ָלנּו ֶאת ַהַשָבת, 

ַדֵיינּו.
ִאּלּו ָנַתן ָלנּו ֶאת ַהַשָבת, ְולֹא ֵקְרָבנּו ִלְפֵני ַהר 

ִסיַני, ַדֵיינּו.
ִאּלּו ֵקְרָבנּו ִלְפֵני ַהר ִסיַני, ְולֹא ָנַתן ָלנּו ֶאת 

ַהּתֹוָרה, ַדֵיינּו.
ְלֶאֶרץ  ִהְכִניָסנּו  ְולֹא  ַהּתֹוָרה  ֶאת  ָלנּו  ָנַתן  ִאּלּו 

ִיְשָרֵאל, ַדֵיינּו.
ֶאת  ָלנּו  ָבָנה  ְולֹא  ִיְשָרֵאל  ְלֶאֶרץ  ִהְכִניָסנּו  ִאּלּו 

ֵבית ַהְבִחיָרה, ַדֵיינּו.
ַעל ַאַחת, ַכָמה ְוַכָמה, טֹוָבה ְכפּוָלה ּוְמֻכֶפֶלת 
ַלָמקֹום ָעֵלינּו: ֶשהֹוִציָאנּו ִמִמְצַרִים, ְוָעָשה ָבֶהם 
ְשָפִטים, ְוָעָשה ֵבאֹלֵהיֶהם, ְוָהַרג ֶאת ְבכֹוֵריֶהם, 
ְוָנַתן ָלנּו ֶאת ָממֹוָנם, ְוָקַרע ָלנּו ֶאת ַהָים, 
ְוֶהֱעִביָרנּו ְבתֹוכֹו ֶבָחָרָבה, ְוִשַּקע ָצֵרנּו ְבתֹוכֹו, 
ְוִסֵפק ָצְרֵכנּו ַבִמְדָבר ַאְרָבִעים ָשָנה, ְוֶהֱאִכיָלנּו 
ֶאת ַהָמן, ְוָנַתן ָלנּו ֶאת ַהַשָבת, ְוֵקְרָבנּו ִלְפֵני 



הגדה של פסח עד

Had He drowned 
our enemies 
within it and 
not supplied our 
needs in the desert 
all forty years, it would be sufficient for us.
Had He supplied our needs in the desert all forty years and not fed us 
the manna, it would be sufficient for us.
Had He fed us the manna and not given us the Shabbos, it would be 
sufficient for us.
Had He given us the Shabbos and not brought us near to Mount Sinai, 
it would be sufficient for us.
Had He brought us near to Mount Sinai and not given us the Torah, it 
would be sufficient for us.
Had He given us the Torah and not brought us into the Land of Israel, 
it would be sufficient for us.
Had He brought us into the Land of Israel and not built us the Beis 
Hamikdash, it would be sufficient for us.
How much more so is Hashem’s kindness upon us compounded, since 
He brought us out of Egypt, and executed judgment against them, 
and also upon their gods, and killed their firstborn, and gave us their 
wealth, and split the sea for us, and led us through it upon dry land, and 
drowned our enemies within it, and supplied our needs in the desert 

ַהר ִסיַני, ְוָנַתן ָלנּו ֶאת ַהּתֹוָרה, ְוִהְכִניָסנּו ְלֶאֶרץ 
ִיְשָרֵאל, ּוָבָנה ָלנּו ֶאת ֵבית ַהְבִחיָרה ְלַכֵפר ַעל 

ָכל ֲעֹונֹוֵתינּו.



עההגדה של פסח

all forty years, and fed us the manna, and gave us the Shabbos, and 
brought us near to Mount Sinai, and gave us the Torah, and brought us 
into the Land of Israel, and built us the Beis Hamikdash to atone for 
all our transgressions!

Having completed the story of the Exodus and the birth 
of Klal Yisroel, it is time to reflect: what is the purpose 
of it all? It is our duty to reflect about all the wondrous 
gifts Hashem bestowed on us, and the responsibility 
these gifts demand of us. 

Chazal enumerate fifteen gifts we received in the 
process of Yetzias Mitzrayim. The Haggadah calls them 
“ma’alos,” levels or heights, like the fifteen psalms 
beginning with “Shir Hama’alos” and the corresponding 
fifteen steps in the Beis Hamikdash which led from the 
Ezras Yisroel to the Ezras Nashim. These fifteen gifts 
elevated Klal Yisroel from a people poisoned by the 
tumah of Egypt to a glorious nation within which the 
Shechina dwells, the nation of Hashem. They are like 
vertebrae, enabling Klal Yisroel to rise to its full spiritual 
height. Each one raised Klal Yisroel to a higher spiritual 
level, and we must concentrate on each one to properly 
appreciate its immeasurable value. This is a general 
principle in gratitude, whether toward Hashem or toward 



הגדה של פסח עו

other people — we must delve into the details in order to 
fully grasp the value of what we have received.

After doing so, we come to understand that each and 
every one of these gifts, even without the others, is 
enough to obligate us in a lifetime of avodas Hashem. 
It is in this sense that after mentioning each gift we 
say Dayeinu, it would be sufficient for us. How much 
more so must we dedicate our lives to Hashem, having 
received all fifteen! 

This is the purpose of the Seder, to achieve such intense 
gratitude to Hashem that we wholeheartedly devote 
ourselves to His service. The Torah tells us to remember 
Yetzias Mitzrayim constantly, for it is the foundation of 
our avodas Hashem. Soon we will conclude the Seder, in 
a week Pesach will be over, and gradually our inspiration 
will wear off. But every morning and every evening 
we recall the Exodus, and each morning we bind the 
memory of the Exodus upon our hearts and our minds. 
If we are mindful of what we are doing, the Exodus can 
transform our avodas Hashem. 

These gifts not only inspire our avodah, they also enrich 
it. Since each one of these gifts would be sufficient to 
obligate us in a lifetime of avodah, it must be that each 
of them would be a sufficient foundation upon which to 
base an entire lifetime of avodah. We must reflect upon 
this, and appreciate the depth and meaning each one of 
these gifts can contribute to our avodas Hashem.



עזהגדה של פסח

A few examples:

He took us out of Egypt: by freeing us from slavery, 
Hashem acquired us as His servants for all generations, 
as we say each morning in Shiras Hayam — “this people 
that You acquired.”

He executed judgment against the Egyptians: this 
clear demonstration how Hashem punishes those who 
flout His will is a rock-solid foundation for our Yiras 
Shamayim, fear of heaven.

He executed judgment against their gods: the knowledge 
that Hashem can rid the world of tumah justifies our 
constant struggle to cleanse ourselves of spiritual filth.

He killed their firstborn: the fact that Hashem revealed 
His Shechina and intervened directly in the world on 
our behalf should fill our avodah with joy that we are so 
close and important to our Maker.

He supplied our needs in the desert: a reminder that even 
when the world offers us no support, Hashem takes care 
of us and meets our every need.

He built the Beis Hamikdash to atone for our 
transgressions: in doing so, He made His relationship 
with Klal Yisroel much more profound. By taking us out 
of Egypt, He acquired us as His servants. Servants who 
disobey their master deserve immediate punishment, 
yet we are so close to Hashem that even when we rebel 



הגדה של פסח עח

Rabban Gamliel 
used to say: 
Anyone who did 
not explain these 
three things on 
Pesach did not fulfill his obligation: Pesach, Matzah, and Maror.

against Him, He does not reject us. Not only that — He 
even washes us clean of the spiritual stench we brought 
upon ourselves through our transgressions!

Each one of these fifteen gifts deepened the bond 
between Hashem and Klal Yisroel. In accordance our 
avodah, which is our expression of that relationship, 
became more profound. If we give thought to the gifts 
Hashem has granted us, we will leave the Seder resolved 
to serve Hashem with every fiber of our being, and our 
avodah itself will have a newfound depth.

ַרָבן ַגְמִליֵאל ָהָיה אֹוֵמר: ָכל ֶשּלֹא ָאַמר ְשלָשה 
ְדָבִרים ֵאּלּו ַבֶפַסח, לֹא ָיָצא ְיֵדי חֹוָבתֹו, ְוֵאּלּו 

ֵהן: ֶפַסח, ַמָצה, ּוָמרֹור.

Just as we conclude the story of the Exodus, and we 
think our job is done, Rabban Gamliel teaches us that 
we haven’t yet accomplished the objective of the Seder. 
One may tell the narrative of the Exodus in great detail, 
but if he does not understand the essence of the mitzvos 
of Pesach, Matzah, and Maror, he has missed the point 



עטהגדה של פסח

The Passover 
offering which 
our ancestors ate 
when the Beis 
Hamikdash stood 

of the Seder. It is understandable that our performance 
of these three mitzvos is lacking, but in what way is our 
tale of the Exodus impaired, to the point that we have 
not fulfilled our obligation?

We tell the “rasha” son: “It is because of this that Hashem 
took me out of Egypt.” The Midrash explains that the 
intent of this verse is the Korban Pesach, matzah, and 
maror which lie before us on the Seder table. The purpose 
of the Exodus, with all its miracles and wonders, was our 
avodas Hashem. It is not enough to leave the Seder with 
a general feeling of gratitude to Hashem for liberating 
us from bondage. Nor is it enough to leave the Seder 
inspired to serve Hashem with greater resolve. We must 
understand what our mission is in this world; otherwise 
the Exodus was in vain. A deeper understanding of the 
Exodus will reveal to us the nature of our avodah. The 
mitzvos of Korban Pesach, Matzah, and Maror teach us 
the essence of the Exodus and our avodah till this day.

ֶפַסח ֶשָהיּו ֲאבֹוֵתינּו אֹוְכִלים ִבְזַמן ֶשֵבית ַהִמְקָדש 
ָהָיה ַקָים, ַעל שּום ָמה? ַעל שּום ֶשָפַסח ַהָּקדֹוש 
ָברּוְך הּוא ַעל ָבֵּתי ֲאבֹוֵתינּו ְבִמְצַרִים, ֶשֶנֱאַמר: 
ַוֲאַמְרֶּתם ֶזַבח ֶפַסח הּוא ַלְיָי, ֲאֶשר ָפַסח ַעל ָבֵּתי 



הגדה של פסח פ

— in recollection 
of what? In 
recollection of the 
fact that Hakadosh 
Baruch Hu passed over the houses of our forefathers in Egypt. As the 
verse says: “And you should say, ‘It is a Passover offering to Hashem, 
who passed over the houses of the children of Yisroel in Egypt, when 
He smote the Egyptians and saved our houses,’ and the people bowed 
and prostrated themselves.”

ְבֵני ִיְשָרֵאל ְבִמְצַרִים ְבָנְגפֹו ֶאת ִמְצַרִים, ְוֶאת 
ָבֵּתינּו ִהִּציל, ַוִיֹּקד ָהָעם ַוִיְשַּתֲחוּו.

Hashem passed over the homes of the Jews. Unlike 
all the other plagues which were directed solely at the 
Egyptians, the plague of the firstborn endangered the 
lives of the Jews as well. The Shechina was revealed 
with such intensity that all other existence should have 
been nullified. For that reason it was necessary to “pass 
over” the Jews, revealing to the world that the Jewish 
people is inseparable from Hashem, and not considered 
a separate entity at all. Our place in this world is with 
the Shechina, for our mission is to reveal Hashem’s 
sovereignty in the world. The “passing over” of the Jews 
taught us our mission in the world.



פאהגדה של פסח

This matzah 
which we eat — 
in recollection 
of what? In 
recollection of 
the fact that the 
dough of our 
forefathers did 
not have time to 
become leavened 
before the King of 
Kings, Hakadosh Baruch Hu, revealed Himself to them and redeemed 
them. As the verse says: “They baked the dough that they took out 
of Egypt into unleavened flatbreads, for it had not leavened, because 
they were driven out of Egypt and could not delay, and they did not 
even make provisions for themselves.”

Lift the broken middle matzah for all to see while saying the following paragraph.

ַמָּצה זֹו ֶשָאנּו אֹוְכִלים, ַעל שּום ָמה? ַעל שּום 
ֶשלֹא ִהְסִפיק ְבֵצָקם ֶשל ֲאבֹוֵתינּו ְלַהֲחִמיץ ַעד 
ֶשִנְגָלה ֲעֵליֶהם ֶמֶלְך ַמְלֵכי ַהְמָלִכים, ַהָּקדֹוש 
ָברּוְך הּוא, ּוְגָאָלם, ֶשֶנֱאַמר: ַויֹאפּו ֶאת ַהָבֵצק 
ֲאֶשר הֹוִציאּו ִמִמְצַרִים ֻעֹגת ַמּצֹות, ִכי לֹא ָחֵמץ, 
ְלִהְתַמְהֵמַּה, ְוַגם  ָיְכלּו  ְולֹא  ִכי ֹגְרשּו ִמִמְצַרִים 

ֵצָדה לֹא ָעשו ָלֶהם.

The redemption from Egypt came suddenly, and the 
Jews had to leave without delay. The Torah praises the 
Jews for trusting in Hashem and running into the desert 
without provisions. But why didn’t Hashem give them 
some notice in order to prepare themselves, physically 
and spiritually, for the redemption? 



הגדה של פסח פב

Let us imagine: if someone from a few hundred years 
ago were to travel through time to our digital age, he 
would realize within minutes that all his preparations 
were ludicrous, for they corresponded to the world he 
had known, not the world he had just entered. So too 
was the geulah from Egypt. The Divine revelations of 
the geulah far transcended their familiar reality. It was 
impossible for them to prepare themselves in any way 
for the new world they were about to enter and the new 
life they were about to begin. All they could do was ready 
themselves to leave immediately, the moment Hashem 
came for them. Therefore Hashem commanded them to 
eat the matzah with their shoes on and their staff in their 
hand, to prevent even the slightest delay. 

This is the nature of our avodah throughout the ages. The 
“passing over” of the Jews, symbolized by the Korban 
Pesach, taught us that we belong with Hashem. As 
we come closer to Hashem, our lives are transformed. 
Matzah teaches us that we must always be willing and 
ready to abandon the life we are familiar with, and follow 
Hashem when he beckons us to come closer to Him — 
“Pull me, and I will run after you” (Shir Hashirim 1:4). 

On an individual level, we must recognize that every rung 
we ascend on the ladder of kedusha brings us into a new 
world. The Rambam writes that one who does teshuvah 
is no longer the person who did those misdeeds. Not 
just better, more righteous — a totally different person. 



פגהגדה של פסח

This maror 
which we eat — 
in recollection 
of what? In 
recollection of 
how the Egyptians 
embittered the 
lives of our 
forefathers in Egypt. As the verse says: “And they embittered their 
lives with hard labor — making mortar and bricks, and all work in the 
field — all their backbreaking labor which they forced upon them.”

Every spiritual advance we make not only elevates us, 
it transforms us. We must open our eyes to see the new 
world Hashem is revealing to us, and be willing to give 
up the life we were familiar with. On a national level, 
we must constantly await the final geulah which will 
utterly transform the world. The Divine revelations of 
the future geulah will be even greater than those of the 
Exodus, and the world then will bear no resemblance to 
the one we know. Though we cannot prepare ourselves 
for those revelations and the new world they will usher 
in, we must eagerly await them.

Lift up the maror for all to see while saying the following paragraph.

ָמרֹור ֶזה ֶשָאנּו אֹוְכִלים, ַעל שּום ָמה? ַעל שּום 
ֶשֵמְררּו ַהִמְצִרים ֶאת ַחֵיי ֲאבֹוֵתינּו ְבִמְצַרִים, 
ֶשֶנֱאַמר: ַוְיָמֲררּו ֶאת ַחֵייֶהם ַבֲעֹבָדה ָקָשה, 
ָכל  ֶאת  ַבָשֶדה  ֲעֹבָדה  ּוְבָכל  ּוִבְלֵבִנים  ְבֹחֶמר 

ֲעֹבָדָתם ֲאֶשר ָעְבדּו ָבֶהם ְבָפֶרְך.



הגדה של פסח פד

At first glance, we eat maror in order to remember 
the bitterness of the slavery. Yet we find that even the 
generation of Jews who left Egypt were commanded to 
eat maror. Does someone who suffered years of cruel 
slavery need to eat a bitter food in order to recall the 
pain he endured? Rather, Rabban Gamliel tells us, this 
mitzvah is also connected to the geulah, like Korban 
Pesach and Matzah. After the geulah, the Jews were 
able to see how the tribulations they suffered, as bitter 
as they were, played a crucial part in the creation of the 
Jewish people and their mission. For this reason Rabban 
Gamliel lists Maror after Pesach and Matzah, even 
though the latter two mitzvos concern the geulah, and 
Maror recalls the slavery which preceded the geulah. 
After experiencing the geulah, the Jews were able to 
look back and understand how all the Divine revelations 
of the geulah emerged from the darkness of the slavery.

Now we can appreciate how Maror teaches us about our 
avodah till this very day. We know that our mission is to 
reveal Hashem in the world, but the seemingly pointless 
suffering of the galus conceals Hashem, and we feel that 
our efforts are in vain. For this reason we eat maror to 
internalize that even though we may not understand it 
now, the ordeals of the galus play a necessary part in 
the Divine plan to ultimately reveal Hashem’s absolute 
sovereignty. The Korban Pesach teaches us that our 
mission is to reveal Hashem in the world, and Matzah 
teaches us how to live in light of that mission. Maror 



פההגדה של פסח

In every generation, 
one is obligated to 
view himself as if 
he had left Egypt, as 
the verse says: “You 
should tell your 
son on that day, ‘It 
is because of this 
that Hashem took 
me out of Egypt.’” 
Hakadosh Baruch 
Hu did not only 
redeem our ancestors; He redeemed us along with them, as the verse 
says: “And He took us out of there, in order to bring us and give us the 
land that He pledged to our forefathers.”

teaches us that the bitter galus that seems to contradict 
that mission is in fact a crucial part of it. 

ַעְצמֹו  ֶאת  ִלְראֹות  ָאָדם  ַחָיב  ָודֹור  דֹור  ְבָכל 
ְוִהַגְדָּת  ֶשֶנֱאַמר:  ִמִמְצַרִים,  ָיָצא  הּוא  ְכִאּלּו 
ְלִבְנָך ַביֹום ַההּוא ֵלאמֹר, ַבֲעבּור ֶזה ָעָשה ְיָי 
ִלי ְבֵצאִתי ִמִמְצָרִים. לֹא ֶאת ֲאבֹוֵתינּו ִבְלָבד 
ָגַאל ַהָּקדֹוש ָברּוְך הּוא, ֶאָּלא ַאף אֹוָתנּו ָגַאל 
ִעָמֶהם, ֶשֶנֱאַמר: ְואֹוָתנּו הֹוִציא ִמָשם, ְלַמַען 
ָהִביא ֹאָתנּו, ָלֶתת ָלנּו ֶאת ָהָאֶרץ ֲאֶשר ִנְשַבע 

ַלֲאֹבֵתנּו.

At the beginning of the Seder, this was an impossible 
task. How can we, thousands of years after Yetzias 
Mitzrayim, sincerely view ourselves as if we personally 
had left Egypt? True, the freedom we enjoy today is due 
to the Exodus, but that is the result of the Exodus, not its 
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purpose. We benefit from the liberation of our ancestors, 
but we were not the ones liberated. Now, however, we 
should know the answer.

If we have listened carefully to the story of the Exodus 
as the Haggadah presents it, we should now realize that 
Hashem did not intervene in Egypt in order to liberate 
individual Jews from their bondage. He did so in order 
to create Klal Yisroel, a nation dedicated to Hashem 
and charged with revealing Him in the world through 
their avodah. Each and every Jew throughout history 
plays a role in that grand mission. Every Jew, in every 
generation, tells his son: Hashem took me out of Egypt 
so that I should do His mitzvos. Our avodah today 
was the reason for the Exodus no less than that of our 
ancestors in Egypt.

It is not enough to acknowledge this truth intellectually; 
we must reflect on it until we identify with it personally. 
We must bring it from our minds to our hearts, till we are 
filled with gratitude to Hashem who so greatly values our 
avodah and took us out of Egypt. Then we can join the 
voices of Jews from the time of the Exodus till today and 
sing “a new song” of praise and thanksgiving to Hashem. 
A song that is constantly new, as each year new voices 
of Jews with their unique avodah join in. And every 
year, as we grow in our avodah, so too our appreciation 
to Hashem grows more profound, and we find ourselves 
singing, once again, a new song: Halleluy-ah.
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Therefore we are 
obligated to give 
thanks, to laud, to 
extol, to exalt, to 
uplift, to glorify, 
to bless, to elevate 
and to sing praises 
to the One who 
performed all 
these miracles for 
our forefathers and for us:  He took us out from slavery to freedom, 
from anguish to joy, and from mourning to celebration, and from 
darkness to great light, and from subjugation to redemption.  And let 
us sing before Him a new song — Halleluy-ah!

Cover the matzos and raise the cup:

ְלִפיָכְך ֲאַנְחנּו ַחָיִבים ְלהֹודֹות, ְלַהֵּלל, ְלַשֵבַח, 
ְלָפֵאר, ְלרֹוֵמם, ְלַהֵדר, ְלָבֵרְך, ְלַעֵּלה ּוְלַקֵּלס ְלִמי 
ָהֵאלּו:  ַהִנִסים  ָכל  ֶאת  ְוָלנּו  ַלֲאבֹוֵתינּו  ֶשָעָשה 
הֹוִציָאנּו ֵמַעְבדּות ְלֵחרּות ִמָיגֹון ְלִשְמָחה, ּוֵמֵאֶבל 
ְליֹום טֹוב, ּוֵמֲאֵפָלה ְלאֹור ָגדֹול, ּוִמִשְעבּוד 

ִלְגֻאָּלה. ְוֹנאַמר ְלָפָניו ִשיָרה ֲחָדָשה: ַהְללּוָיּה.

Over the course of the story of the Exodus, we learned 
how Hashem Himself in all His glory intervened in Egypt 
and fought the Egyptians to free Klal Yisroel, the nation 
that reveals His sovereignty through their avodah. We 
learned how Hashem brought us close to Him through 
the mitzvos of Bris Milah and Korban Pesach — so 
close, that when the Shechina snuffed out the flame of 
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life in the Egyptian firstborn, we remained. We learned 
how Hashem led us through the sea upon dry land, in 
a miraculous existence with Him while still within this 
physical world. We learned that all the wonders of the 
Exodus were for the sake of our avodah, such that every 
Jew can point to the matzah and maror and say, “It is 
because of this that Hashem took me out of Egypt.” 
The Exodus revealed to us, and the world, that Klal 
Yisroel is His treasured nation, His representatives in 
the world. We enjoy a unique closeness to Hashem. It is 
that closeness which is the subject of the Hallel.

 The Hallel is not a sequence of unrelated psalms. It 
is all centered on the unique relationship between Klal 
Yisroel and Hashem. Each psalm explores that central 
theme from a different angle, till a rich and profound 
portrait of Hashem’s relationship with His people is 
unveiled. And because Hashem treasures every Jew and 
their unique avodah, our thanks to Hashem is not only 
national but individual. Therefore it is always a “new 
song,” ever-developing. It itself is part of our avodah that 
Hashem so greatly cherishes, and He always delights to 
hear the voices of His servants as they join together in 
this ecstatic song of praise. 

Let us celebrate our closeness to Hashem, the closeness 
which is the source of the constant blessings Hashem 
showers upon us, and thank Him for drawing us close to 
His service!
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ַהְללּוָיּה ַהְללּו ַעְבֵדי ְיָי ַהְללּו ֶאת ֵשם ְיָי. ְיִהי ֵשם ְיָי ְמֹבָרְך ֵמַעָּתה ְוַעד 
ְיָי  גֹוִים  ָכל  ַעל  ָרם  ְיָי.  ֵשם  ְמֻהָּלל  ְמבֹואֹו  ַעד  ֶשֶמש  ִמִמְזַרח  עֹוָלם. 
ַעל ַהָשַמִים ְכבֹודֹו. ִמי ַכְיָי ֱאֹלֵהינּו ַהַמְגִביִהי ָלָשֶבת. ַהַמְשִפיִלי ִלְראֹות 
ַבָשַמִים ּוָבָאֶרץ. ְמִקיִמי ֵמָעָפר ָדל ֵמַאְשֹפת ָיִרים ֶאְביֹון. ְלהֹוִשיִבי ִעם 
ְנִדיִבים ִעם ְנִדיֵבי ַעמֹו. מֹוִשיִבי ֲעֶקֶרת ַהַבִית ֵאם ַהָבִנים ְשֵמָחה ַהְללּוָיּה.

“Praise, O servants of Hashem, praise the name of 
Hashem!” Klal Yisroel, Hashem’s servants, are uniquely 
fit for this task. All around the world, the nations praise 
Hashem, but the praises of Klal Yisroel are of a different 
league altogether. The nations recognize that Hashem 
is “lofty,” and they think His majestic grandeur is “in 
the heavens” alone, far above this lowly world. They 
believe that the King of Kings has no desire to reign 
over this insignificant world and its puny inhabitants, 
just as it would be a disgrace for a human king to rule 
over flies and mosquitos. The way they praise Hashem 
reflects that belief. 

But Klal Yisroel know first-hand that Hashem is 
“Elokeinu,” our personal guardian, who cares about 
us and constantly watches over us. Therefore we 
understand that although He “dwells on high,” He is 
deeply interested in His creations, and He oversees all 
that occurs in the lower realms. 
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Not only does He sustain the lowly, when He wishes He 
even raises them up from the most dismal state to the 
greatest heights. We learned all this from the Exodus. 
Klal Yisroel were drowning helplessly in Egypt’s tumah, 
to the extent that the angels pointed out that “these and 
these are idol worshipers” and could not understand 
why the Jews deserved to be saved and the Egyptians 
punished. Yet Hashem in all His glory took us by the 
hand and pulled us out of that mire. He washed us clean 
of our spiritual filth, and took us as His nation, dressing 
us in royal robes. And He gave us the Torah, enabling us 
to connect to Him and reveal Him in this physical world 
through the mitzvos that accompany us every moment of 
our lives! He thereby placed us alongside the “nobles,” 
the Avos, and charged us with continuing their mission 
of revealing Hashem’s glory in the world: “He lifts the 
pauper from the dust, and the destitute man from the 
garbage heaps — to seat him next to nobles, the nobles 
of His people!” 

In the Exodus, Hashem showed us His absolute devotion 
to Klal Yisroel. He is bound to the Jewish nation with an 
unbreakable bond. And that bond has been the reason 
for our miraculous existence throughout history. 

“Praise, O servants of Hashem!” We, who experienced 
the Exodus and thereby became Hashem’s servants, 
know how Hashem rules benevolently over even His 
most lowly subjects, and how much He cares about even 
the spiritually destitute — we are fit to praise Hashem!
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The previous psalm spoke about the unique relationship 
between Hashem and Klal Yisroel which was forged in 
the Exodus. This psalm teaches us how profound that 
relationship is. “When Yisroel left Egypt, the House of 
Yaakov from an alien people, Yehuda became His holy 
one, Yisroel [became] the ones He rules over.” The term 
“the ones He rules over” is derived from the Hebrew 
word moshel, ruler. Melech refers to a king who reigns 
with the full consent of his subjects, whereas a moshel 
is self-appointed and rules by force. Usually, in regards 
to Klal Yisroel, Hashem is referred to as melech, for 
we “rejoice in His sovereignty” (Shabbos, Mussaf). Yet 
here He is described as a moshel. Here the verse teaches 
us how profoundly Hashem is bound to Klal Yisroel. A 
melech depends on the constant approval of his people. 
If they no longer desire him as their king, He must step 
down. Although we all would like to believe that we 
are loyal to our King, in truth our every transgression 
is a rebellion against Hashem’s reign over our lives. 

ְבֵצאת ִיְשָרֵאל ִמִמְצָרִים ֵבית ַיֲעֹקב ֵמַעם ֹלֵעז. ָהְיָתה ְיהּוָדה ְלָקְדשֹו 
ָרְקדּו  ֶהָהִרים  ִיֹסב ְלָאחֹור.  ַהַיְרֵדן  ַוָיֹנס  ַהָים ָרָאה  ִיְשָרֵאל ַמְמְשלֹוָתיו. 
ַהַיְרֵדן ִּתֹסב ְלָאחֹור.  ְכֵאיִלים ְגָבעֹות ִכְבֵני צֹאן. ַמה ְּלָך ַהָים ִכי ָתנּוס 
ֶהָהִרים ִּתְרְקדּו ְכֵאיִלים ְגָבעֹות ִכְבֵני צֹאן. ִמִּלְפֵני ָאדֹון חּוִלי ָאֶרץ ִמִּלְפֵני 

ֱאלֹוַּה ַיֲעֹקב. ַהֹהְפִכי ַהּצּור ֲאַגם ָמִים ַחָּלִמיש ְלַמְעְינֹו ָמִים
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Willful transgressions cast off the yoke of Hashem’s 
sovereignty, and should cause Hashem to end His rule 
over us. But He is so firmly committed to Klal Yisroel 
that even when we rebel against Him, He maintains His 
connection to us unilaterally and does not give up on us. 
In this sense Hashem is our moshel, for He continues 
to govern us even when we push Him away. Yet if we 
wish, He is also our melech: He gives us the opportunity 
to voluntarily accept upon ourselves His sovereignty, 
which is ultimately an immutable fact!

The unbreakable bond between Hashem and Klal Yisroel 
transforms the world. When a king’s officer visits a 
town, the people honor him greatly, for he represents 
the king. Klal Yisroel is Hashem’s eternal nation, His 
representatives in the world. Therefore the world 
trembles before us, and even suspends its laws of nature 
for us, for when it sees us, it sees Hashem. “Why do 
you flee, O sea, and you, the Jordan, retreat? Before the 
Master the earth trembles, before the God of Yaakov.” 
Our bond with Hashem is so strong that even when the 
angels say, “these and these are idol worshipers,” when 
we approach, the sea sees “the God of Yaakov” and flees 
before us! And for the sake of Klal Yisroel, the hardest 
rock can become a gushing spring.



צגהגדה של פסח

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ֲאֶשר ְגָאָלנּו ְוָגַאל ֶאת ֲאבֹוֵתינּו 
ְיָי ֱאֹלֵהינּו  ַלַּלְיָלה ַהֶזה ֶלֱאָכל בֹו ַמָּצה ּוָמרֹור. ֵכן  ְוִהִגיָענּו  ִמִמְצַרִים, 
ֵואֹלֵהי ֲאבֹוֵתינּו ַיִגיֵענּו ְלמֹוֲעִדים ְוִלְרָגִלים ֲאֵחִרים ַהָבִאים ִלְקָראֵתנּו 
ְלָשלֹום, ְשֵמִחים ְבִבְנַין ִעיֶרָך ְוָשִשים ַבֲעבֹוָדֶתָך. ְוֹנאַכל ָשם ִמן ַהְזָבִחים 
ּוִמן ַהְפָסִחים ֲאֶשר ַיִגיַע ָדָמם ַעל ִקיר ִמְזַבֲחָך ְלָרצֹון, ְונֹוֶדה ְלָך ִשיר 

ָחָדש ַעל ְגֻאָּלֵתנּו ְוַעל ְפדּות ַנְפֵשנּו. ָברּוְך ַאָּתה ְיָי ָגַאל ִיְשָרֵאל.

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם בֹוֵרא ְפִרי ַהָגֶפן.

Drink the cup of wine while reclining on the left side

רחצה
Wash the hands and then say this blessing:

ַעל  ְוִצָּונּו  ְבִמְצֹוָתיו  ִקְדָשנּו  ֲאֶשר  ָהעֹוָלם,  ֶמֶלְך  ֱאֹלֵהינּו  ְיָי  ַאָּתה  ָברּוְך 
ְנִטיַלת ָיָדִים.
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מוציא
Pick up all three matzos and say this blessing:

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם ַהמֹוִציא ֶלֶחם ִמן ָהָאֶרץ.

מצה
Put down the bottom matzah and say the following blessing:

ַעל  ְוִצָּונּו  ְבִמְצֹוָתיו  ִקְדָשנּו  ֲאֶשר  ָהעֹוָלם,  ֶמֶלְך  ֱאֹלֵהינּו  ְיָי  ַאָּתה  ָברּוְך 
ֲאִכיַלת ַמָּצה.

Eat the matzah while reclining on the left side

מרור
Take the maror, dip it into the charoses, and say this blessing:

ַעל  ְוִצָּונּו  ְבִמְצֹוָתיו  ִקְדָשנּו  ֲאֶשר  ָהעֹוָלם,  ֶמֶלְך  ֱאֹלֵהינּו  ְיָי  ַאָּתה  ָברּוְך 
ֲאִכיַלת ָמרֹור.

Eat the maror without reclining
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כורך
Take the third matzah and maror and make a sandwich out of them.

Dip the sandwich into charoses and eat it while reclining on the left side

ֵזֶכר ְלִמְקָדש ְכִהֵּלל. ֵכן ָעָשה ִהֵּלל ִבְזַמן ֶשֵבית ַהִמְקָדש ָהָיה ַקָים: ָהָיה 
כֹוֵרְך ֶפַסח ַמָּצה ּוָמרֹור ְואֹוֵכל ְבַיַחד, ְלַקֵים ַמה ֶשֶנֱאַמר: ַעל ַמּצֹות 

ּוְמרִֹרים יֹאְכֻלהּו.

שלחן עורך

צפון
The afikomen is brought out and eaten while reclining on the left side
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ברך
Fill the cup of wine

ִשיר ַהַמֲעלֹות ְבשּוב ְיָי ֶאת ִשיַבת ִציֹון ָהִיינּו ְכֹחְלִמים. ָאז ִיָמֵלא ְשחֹוק 
ִפינּו ּוְלשֹוֵננּו ִרָנה ָאז יֹאְמרּו ַבגֹוִים ִהְגִדיל ְיָי ַלֲעשֹות ִעם ֵאֶּלה. ִהְגִדיל 
ְיָי ַלֲעשֹות ִעָמנּו ָהִיינּו ְשֵמִחים. שּוָבה ְיָי ֶאת ְשִביֵתנּו ַכֲאִפיִקים ַבֶנֶגב. 
ַהֹזְרִעים ְבִדְמָעה ְבִרָנה ִיְקצֹרּו. ָהלֹוְך ֵיֵלְך ּוָבֹכה ֹנֵשא ֶמֶשְך ַהָזַרע ֹבא 

ָיבֹוא ְבִרָנה ֹנֵשא ֲאֻלמָֹתיו.

ְשלָשה ֶשָאְכלּו ְכֶאָחד ֲחָיִבין ְלֵזֵמן ְוַהְמַזֵמן פֹוֵתַח: ַרבֹוַתי, ְנָבֵרְך.

ַהְמֻסִבים עֹוִנים: ְיִהי ֵשם ְיָי ְמֹבָרְך ֵמַעָּתה ְוַעד עֹוָלם.

ַהְמַזֵמן אֹוֵמר: ִבְרשּות ְמָרָנן ְוַרָבָנן ְוַרבֹוַתי, ְנָבֵרְך )בעשרה ֱאֹלֵהינּו( ֶשָאַכְלנּו 

ִמֶשלֹו.
ַהְמֻסִבים עֹוִנים: ָברּוְך )ֱאֹלֵהינּו( ֶשָאַכְלנּו ִמֶשלֹו ּוְבטּובֹו ָחִיינּו.

ַהְמַזֵמן חֹוֵזר ְואֹוֵמר: ָברּוְך )ֱאֹלֵהינּו( ֶשָאַכְלנּו ִמֶשלֹו ּוְבטּובֹו ָחִיינּו.

ְבֵחן  ְבטּובֹו  ֻכּלֹו  ָהעֹוָלם  ֶאת  ַהָזן  ָהעֹוָלם,  ֶמֶלְך  ֱאֹלֵהינּו  ְיָי  ַאָּתה  ָברּוְך 
ְבֶחֶסד ּוְבַרֲחִמים, הּוא ֹנֵתן ֶלֶחם ְלָכל ָבָשר ִכי ְלעֹוָלם ַחְסדֹו, ּוְבטּובֹו 
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ַהָגדֹול ָּתִמיד לֹא ָחַסר ָלנּו ְוַאל ֶיְחַסר ָלנּו ָמזֹון ְלעֹוָלם ָוֶעד, ַבֲעבּור ְשמֹו 
ַהָגדֹול, ִכי הּוא )ֵאל( ָזן ּוְמַפְרֵנס ַלֹכל, ּוֵמִטיב ַלֹכל ּוֵמִכין ָמזֹון ְלָכל 
ְבִריֹוָתיו ֲאֶשר ָבָרא )בנוסח ספרד מוסיפים: ָכָאמּור: פֹוֵתַח ֶאת ָיֶדָך ּוַמְשִביַע 

ְלָכל ַחי ָרצֹון(. ָברּוְך ַאָּתה ְיָי ַהָזן ֶאת ַהֹכל.

נֹוֶדה ְּלָך ְיָי ֱאֹלֵהינּו ַעל ֶשִהְנַחְלָּת ַלֲאבֹוֵתינּו ֶאֶרץ ֶחְמָדה טֹוָבה ּוְרָחָבה, 
ְוַעל ֶשהֹוֵצאָתנּו ְיָי ֱאֹלֵהינּו ֵמֶאֶרץ ִמְצַרִים ּוְפִדיָתנּו ִמֵבית ֲעָבִדים, ְוַעל 
ְבִריְתָך ֶשָחַתְמָּת ִבְבָשֵרנּו ְוַעל ּתֹוָרְתָך ֶשִּלַמְדָּתנּו ְוַעל ֻחֶּקיָך ֶשהֹוַדְעָּתנּו, 
ּוְמַפְרֵנס  ָזן  ָשַאָּתה  ָמזֹון  ֲאִכיַלת  ְוַעל  ֶשחֹוַנְנָּתנּו,  ָוֶחֶסד  ֵחן  ַחִיים  ְוַעל 

אֹוָתנּו ָּתִמיד, ְבָכל יֹום ּוְבָכל ֵעת ּוְבָכל ָשָעה.

ְוַעל ַהֹכל ְיָי ֱאֹלֵהינּו ֲאַנְחנּו מֹוִדים ָלְך ּוְמָבְרִכים אֹוָתְך, ִיְתָבַרְך ִשְמָך ְבִפי 
ָכל ַחי ָּתִמיד ְלעֹוָלם ָוֶעד, ַכָכתּוב: ְוָאַכְלָּת ְוָשַבְעָּת, ּוֵבַרְכָּת ֶאת ְיָי ֱאֹלֶהיָך 
ַעל ָהָאֶרץ ַהּטֹוָבה ֲאֶשר ָנַתן ָלְך. ָברּוְך ַאָּתה ְיָי, ַעל ָהָאֶרץ ְוַעל ַהָמזֹון.

ַרֶחם ָנא ְיָי ֱאֹלֵהינּו ַעל ִיְשָרֵאל ַעֶמָך, ְוַעל ְירּוָשַלִים ִעיֶרָך, ְוַעל ִציֹון 
ִמְשַכן ְכבֹוֶדָך, ְוַעל ַמְלכּות ֵבית ָדִוד ְמִשיֶחָך, ְוַעל ַהַבִית ַהָגדֹול ְוַהָקדֹוש 
ֶשִנְקָרא ִשְמָך ָעָליו. ֱאֹלֵהינּו, ָאִבינּו, ְרֵענּו, זּוֵננּו, ַפְרְנֵסנּו ְוַכְלְכֵלנּו 
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ְוַהְרִויֵחנּו, ְוַהְרַוח ָלנּו ְיָי ֱאֹלֵהינּו ְמֵהָרה ִמָכל ָצרֹוֵתינּו. ְוָנא ַאל ַּתְצִריֵכנּו 
ְיָי ֱאֹלֵהינּו, לֹא ִליֵדי ַמְּתַנת ָבָשר ָוָדם ְולֹא ִליֵדי ַהְלָוָאָתם, ִכי ִאם ְלָיְדָך 
ַהְמֵלָאה ַהְפתּוָחה ַהְּקדֹוָשה ְוָהְרָחָבה, ֶשלֹא ֵנבֹוש ְולֹא ִנָכֵלם ְלעֹוָלם 

ָוֶעד.
ְבַשָבת מֹוִסיִפין:

ְרֵצה ְוַהֲחִליֵצנּו ְיָי ֱאֹלֵהינּו ְבִמְצֹוֶתיָך ּוְבִמְצַות יֹום ַהְשִביִעי ַהַשָבת ַהָגדֹול 
ְוַהָקדֹוש ַהֶזה. ִכי יֹום ֶזה ָגדֹול ְוָקדֹוש הּוא ְלָפֶניָך ִלְשָבת בֹו ְוָלנּוַח בֹו ְבַאֲהָבה 
ְכִמְצַות ְרצֹוֶנָך. ּוִבְרצֹוְנָך ָהִניַח ָלנּו ְיָי ֱאֹלֵהינּו ֶשּלֹא ְתֵהא ָצָרה ְוָיגֹון ַוֲאָנָחה ְביֹום 
ְמנּוָחֵתנּו. ְוַהְרֵאנּו ְיָי ֱאֹלֵהינּו ְבֶנָחַמת ִציֹון ִעיֶרָך ּוְבִבְנַין ְירּוָשַלִים ִעיר ָקְדֶשָך ִכי 

ַאָּתה הּוא ַבַעל ַהְישּועֹות ּוַבַעל ַהֶנָחמֹות.

ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ַיֲעֶלה ְוָיֹבא ְוַיִגיַע, ְוֵיָרֶאה ְוֵיָרֶצה ְוִיָשַמע, ְוִיָפֵקד 
ְוִיָזֵכר ִזְכרֹוֵננּו ּוִפְקדֹוֵננּו ְוִזְכרֹון ֲאבֹוֵתינּו, ְוִזְכרֹון ָמִשיַח ֶבן ָדִוד ַעְבֶדָך, 
ְוִזְכרֹון ְירּוָשַלִים ִעיר ָקְדֶשָך, ְוִזְכרֹון ָכל ַעְמָך ֵבית ִיְשָרֵאל ְלָפֶניָך ִלְפֵלָטה, 
ְלטֹוָבה, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים, ְלַחִיים )נוסח ספרד: טֹוִבים( ּוְלָשלֹום, 
ְביֹום ַחג ַהַמּצֹות ַהֶזה. ָזְכֵרנּו ְיָי ֱאֹלֵהינּו בֹו ְלטֹוָבה, ּוָפְקֵדנּו בֹו ִלְבָרָכה, 
ְוהֹוִשיֵענּו בֹו ְלַחִיים )נוסח ספרד: טֹוִבים( ; ּובְדַבר ְישּוָעה ְוַרֲחִמים חּוס 
ְוָחֵננּו, ְוַרֵחם ָעֵלינּו ְוהֹוִשיֵענּו, ִכי ֵאֶליָך ֵעיֵנינּו, ִכי ֵאל ֶמֶלְך ַחנּון ְוַרחּום 

ָאָּתה.
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ּוְבֵנה ְירּוָשַלִים ִעיר ַהֹּקֶדש ִבְמֵהָרה ְבָיֵמינּו. ָברּוְך ַאָּתה ְיָי, בֹוֵנה ְבַרֲחָמיו 
ְירּוָשָלִים. ָאֵמן.

ָברּוְך ַאָּתה ְיָי, ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ָהֵאל ָאִבינּו, ַמְלֵכנּו, ַאִדיֵרנּו, בֹוְרֵאנּו, 
ֹגֲאֵלנּו, יֹוְצֵרנּו, ְקדֹוֵשנּו ְקדֹוש ַיֲעֹקב, רֹוֵענּו רֹוֵעה ִיְשָרַאל, ַהֶמֶלְך ַהּטֹוב 
ְוַהֵמִטיב ַלֹכל, ֶשְבָכל יֹום ָויֹום הּוא ֵהִטיב, הּוא ֵמִטיב, הּוא ֵייִטיב ָלנּו. 
הּוא ְגָמָלנּו הּוא גֹוְמֵלנּו הּוא ִיְגְמֵלנּו ָלַעד, ְלֵחן ּוְלֶחֶסד ּוְלַרֲחִמים ּוְלֶרַוח 
ַהָּצָלה ְוַהְצָלָחה, ְבָרָכה ִוישּוָעה ֶנָחָמה ַפְרָנָסה ְוַכְלָכָלה, ְוַרֲחִמים ְוַחִיים 

ְוָשלֹום ְוָכל טֹוב; ּוִמָכל טּוב )ְלעֹוָלם( ַאל ְיַחְסֵרנּו.

ָהַרֲחָמן הּוא ִיְמלֹוְך ָעֵלינּו ְלעֹוָלם ָוֶעד. ָהַרֲחָמן הּוא ִיְתָבַרְך ַבָשַמִים 
ּוָבָאֶרץ. ָהַרֲחָמן הּוא ִיְשַּתַבח ְלדֹור דֹוִרים, ְוִיְתָפַאר ָבנּו ָלַעד ּוְלֵנַצח 
ְיַפְרְנֵסנּו  הּוא  ָהַרֲחָמן  עֹוָלִמים.  ּוְלעֹוְלֵמי  ָלַעד  ָבנּו  ְוִיְתַהַדר  ְנָצִחים, 
ְבָכבֹוד. ָהַרֲחָמן הּוא ִיְשבֹור ֻעֵּלנּו ֵמַעל ַּצָּואֵרנּו, ְוהּוא יֹוִליֵכנּו קֹוְמִמיּות 
ְלַאְרֵצנּו. ָהַרֲחָמן הּוא ִיְשַלח ָלנּו ְבָרָכה ְמֻרָבה ַבַבִית ַהֶזה, ְוַעל ֻשְלָחן 
ֶזה ֶשָאַכְלנּו ָעָליו. ָהַרֲחָמן הּוא ִיְשַלח ָלנּו ֶאת ֵאִלָיהּו ַהָנִביא ָזכּור ַלּטֹוב, 
ִויַבֵשר ָלנּו ְבשֹורֹות טֹובֹות ְישּועֹות ְוֶנָחמֹות. ָהַרֲחָמן הּוא ְיָבֵרְך אֹוִתי, 
)אם אביו ואמו בחיים: ְוֶאת ָאִבי מֹוִרי, ְוֶאת ִאִמי מֹוָרִתי,( ְוֶאת ִאְשִּתי, ְוֶאת 

ַזְרִעי, ְוֶאת ָכל ֲאֶשר ִלי. 
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ְיִהי ָרצֹון, ֶשּלֹא ֵיבֹוש ַבַעל ַהַבִית ָבעֹוָלם ַהֶזה, ְולֹא ִיָכֵלם ָלעֹוָלם ַהָבא, ְוִיְצַלח ְמֹאד 
ְבָכל ְנָכָסיו, ְוִיְהיּו ְנָכָסיו ּוְנָכֵסינּו ֻמְצָלִחים ּוְקרֹוִבים ָלִעיר, ְוַאל ִיְשֹלט ָשָטן לֹא ְבַמֲעֵשי 
ָיָדיו ְולֹא ְבַמֲעֵשי ָיֵדינּו, ְוַאל ִיְזַדֵקק )נוסח הגמרא: ִיְזַדֵּקר( לֹא ְלָפָניו ְולֹא ְלָפֵנינּו שּום ְדַבר 

ַהְרהֹור ֵחְטא ַוֲעֵבָרה ְוָעֹון ֵמַעָּתה ְוַעד עֹוָלם.

ָהַרֲחָמן הּוא ְיָבֵרְך ֶאת ָכל ַהְמֻסִבין ַכאן. אֹוָתם ְוֶאת ֵביָתם ְוֶאת ַזְרָעם 
ְוֶאת ָכל ֲאֶשר ָלֶהם, אֹוָתנּו ְוֶאת ָכל ֲאֶשר ָלנּו, ְכמֹו ֶשִנְתָבְרכּו ֲאבֹוֵתינּו 
ַאְבָרָהם ִיְצָחק ְוַיֲעֹקב ַבֹכל ִמֹכל ֹכל ֵכן ְיָבֵרְך אֹוָתנּו ֻכָּלנּו ַיַחד ִבְבָרָכה 

ְשֵלָמה. ְוֹנאַמר: ָאֵמן.

ְוִנָשא  ָשלֹום.  ְלִמְשֶמֶרת  ֶשְּתֵהא  ְזכּות  ְוָעֵלינּו  ֲעֵליֶהם  ְיַלְמדּו  ַבָמרֹום 
ְבָרָכה ֵמֵאת ְיָי, ּוְצָדָקה ֵמאֹלֵהי ִיְשֵענּו, ְוִנְמָצא ֵחן ְוֵשֶכל טֹוב ְבֵעיֵני 

ֱאֹלִהים ְוָאָדם.

בשבת: ַהָרֲחָמן הּוא ַיְנִחיֵלנּו יֹום ֶשֻכלֹו ַשָבת ּוְמנּוָחה ְלַחֵיי ָהעֹוָלִמים.

ֶשַּצִדיִקים  יֹום  יֹום ֶשֻכּלֹו ָארֹוְך,  יֹום ֶשֻכלֹו טֹוב,  ַיְנִחיֵלנּו  ַהָרֲחָמן הּוא 
יֹוְשִבים ְוַעְטרֹוֵתיֶהם ְבָראֵשיֶהם ְוֶנֱהִנין ִמִזיו ַהְשִכיָנה, ִויִהי ֶחְלֵקנּו 

ִעָמֶהם.

ָהַרֲחָמן הּוא ְיַזֵכנּו ִלימֹות ַהָמִשיַח ּוְלַחֵיי ָהעֹוָלם ַהָבא. ִמְגדֹול ְישּועֹות 
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ַמְלכֹו, ְוֹעֶשה ֶחֶסד ִלְמִשיחֹו, ְלָדִוד ּוְלַזְרעֹו ַעד עֹוָלם. ֹעֶשה ָשלֹום 
ִבְמרֹוָמיו, הּוא ַיֲעֶשה ָשלֹום ָעֵלינּו ְוַעל ָכל ִיְשָרַאל. ְוִאְמרּו: ָאֵמן.

ְיראּו ֶאת ְיָי ְקדָֹשיו, ִכי ֵאין ַמְחסֹור ִליֵרָאיו. ְכִפיִרים ָרשּו ְוָרֵעבּו, ְודְֹרֵשי 
ְיָי לֹא ַיְחְסרּו ָכל טֹוב. הֹודּו ַלְיָי ִכי טֹוב, ִכי ְלעֹוָלם ַחְסדֹו. פֹוֵתַח ֶאת ָיֶדָך, 
ּוַמְשִביַע ְלָכל ַחי ָרצֹון. ָברּוְך ַהֶגֶבר ֲאֶשר ִיְבַטח ַבְיָי, ְוָהָיה ְיָי ִמְבַטחֹו. 
ַנַער ָהִייִתי ַגם ָזַקְנִּתי, ְולֹא ָרִאיִתי ַצִדיק ֶנֱעָזב, ְוַזְרעֹו ְמַבֶּקש ָלֶחם. ְיָי ֹעז 

ְלַעמֹו ִיֵּתן, ְיָי ְיָבֵרְך ֶאת ַעמֹו ַבָשלֹום.

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם בֹוֵרא ְפִרי ַהָגֶפן.
Drink the cup of wine while reclining on the left side

Pour the cup of Elijah, and open the door. Then say the following:

ְשֹפְך ֲחָמְתָך ֶאל ַהגֹוִים ֲאֶשר לֹא ְיָדעּוָך ְוַעל ַמְמָלכֹות ֲאֶשר ְבִשְמָך לֹא 
ָקָראּו. ִכי ָאַכל ֶאת ַיֲעֹקב ְוֶאת ָנֵוהּו ֵהַשמּו. ְשֹפְך ֲעֵליֶהם ַזְעֶמָך ַוֲחרֹון 

ַאְפָך ַיִשיֵגם. ִּתְרדֹף ְבַאף ְוַתְשִמיֵדם ִמַּתַחת ְשֵמי ְיָי.

Close the door, and pour the fourth cup of wine.
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הלל
ָלָמה  ֲאִמֶּתָך.  ַעל  ַחְסְדָך,  ַעל  ָכבֹוד,  ֵּתן  ְלִשְמָך  ִכי  ָלנּו,  לֹא  ְיָי  ָלנּו  לֹא 
יֹאְמרּו ַהגֹוִים ַאֵיה ָנא ֱאֹלֵהיֶהם, ֵואֹלֵהינּו ַבָשָמִים, ֹכל ֲאֶשר ָחֵפץ ָעָשה. 
ֲעַצֵביֶהם ֶכֶסף ְוָזָהב ַמֲעֵשה ְיֵדי ָאָדם. ֶפה ָלֶהם ְולֹא ְיַדֵברּו, ֵעיַנִים ָלֶהם 
ְולֹא ִיְראּו. ָאְזַנִים ָלֶהם ְולֹא ִיְשָמעּו, ַאף ָלֶהם ְולֹא ְיִריחּון. ְיֵדיֶהם ְולֹא 
ְיִמישּון, ַרְגֵליֶהם ְולֹא ְיַהֵּלכּו, לֹא ֶיְהגּו ִבְגרֹוָנם. ְכמֹוֶהם ִיְהיּו ֹעֵשיֶהם, ֹכל 
ֲאֶשר ֹבֵטַח ָבֶהם. ִיְשָרֵאל ְבַטח ַבְיָי, ֶעְזָרם ּוָמִגָנם הּוא. ֵבית ַאֲהרֹן ִבְטחּו 

ַבְיָי, ֶעְזָרם ּוָמִגָנם הּוא. ִיְרֵאי ְיָי ִבְטחּו ַבְיָי, ֶעְזָרם ּוָמִגָנם הּוא.

In the previous psalm, we learned how Klal Yisroel is so 
bound to Hashem that when the sea saw us, it fled as if 
from Hashem Himself. But an agent only can represent 
his sender to this extent if he has no personal agenda, 
and is totally devoted to the task he was sent to do. This 
psalm tells us that Klal Yisroel’s existence in this world 
is only as Hashem’s envoys. We are His agents to reveal 
His glory in the world; besides that we have no other 
business here. Therefore all we ask from Hashem is in 
truth “not for our sake,” rather to “give honor to Your 
name!” The other nations are aptly called “nations of the 
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world,” for they are rooted in the world itself; therefore 
their foothold here is solid. But since Klal Yisroel have 
no business in the world but Hashem’s mission, our 
security is contingent on our fidelity to that mission. The 
world does not sustain us, rather we rely entirely “on 
Your kindness, Your truthfulness.”

The nations of the world ask jeeringly, “Where, 
now, is their God,” because the suffering of the Jews 
throughout the bitter exile seems to contradict Hashem’s 
commitment to His people. They conclude that Hashem 
has abandoned us and exchanged us for another nation. 
That is because they are the nations of the world. The 
world is their territory, and they cannot understand a 
reality that is not expressed in some way in the world 
they know. But “our God is in the heavens” — His 
behavior is beyond our ability to understand, rather 
“whatever He desires, He does.” We do not know why 
Hashem chose us as His nation; His connection to Klal 
Yisroel stems from His unfathomable will, not from any 
considerations we can understand. Therefore His love 
for Klal Yisroel does not have to be expressed in the 
world in an understandable way.

Trust creates connection. True trust is not intellectual 
faith, rather it permeates a person’s life and affects how 
he lives. Someone whose trust in his wife is less than 
complete may believe that she is committed to their 
marriage, yet when he sees her conversing with another 
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man, he becomes insecure and has to convince himself 
that his fears are unwarranted. But a man who truly 
trusts his wife lives serenely, and doubts never cross 
his mind. His connection to his wife accompanies him 
constantly. One lives with the one in whom he trusts, 
and his connection to them becomes strong and deeply 
rooted. Therefore those who place their trust in idols 
will become spiritually lifeless like the idols themselves 
and will perish along with them. But we, Klal Yisroel, 
trust in Hashem, and live our connection to Hashem. We 
live with Him and strengthen our bond with Hashem, 
the source of life. And therefore He is our help and our 
protector. Because we trust that He cares about us and 
protects us, He does so: “Yisroel, trust in Hashem; He is 
their help and their protector!”

ְיָי ְזָכָרנּו ְיָבֵרְך, ְיָבֵרְך ֶאת ֵבית ִיְשָרֵאל, ְיָבֵרְך ֶאת ֵבית ַאֲהרֹן. ְיָבֵרְך ִיְרֵאי 
ְברּוִכים  ְבֵניֶכם.  ְוַעל  ֲעֵליֶכם  ֲעֵליֶכם,  ְיָי  יֵֹסף  ַהְגדִֹלים.  ִעם  ַהְּקַטִנים  ְיָי, 
ַאֶּתם ַלְיָי, ֹעֵשה ָשַמִים ָוָאֶרץ. ַהָשַמִים ָשַמִים ַלְיָי ְוָהָאֶרץ ָנַתן ִלְבֵני ָאָדם. 
לֹא ַהֵמִתים ְיַהְללּו ָיּה ְולֹא ָכל יְֹרֵדי דּוָמה. ַוֲאַנְחנּו ְנָבֵרְך ָיּה ֵמַעָּתה ְוַעד 

עֹוָלם. ַהְללּוָיּה:

Hashem loves His people and cares for them fiercely.  
So much so, that as soon as He recalls us, He showers 
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upon us a multitude of blessings:  “Hashem who has 
recalled us, He will bless!”  He blesses each segment 
of Klal Yisroel — “the House of Aharon, those who 
fear Hashem” — each Jew through his unique avodah.  
“Hashem will augment” Klal Yisroel physically and 
spiritually, through blessings of children and kedusha.

Hashem created the heavens and the earth and infused 
them with his blessings.  Everyone on earth enjoys the 
bounty of the land, the fruits of those blessings.  But Klal 
Yisroel is so close to Hashem, that we do not receive 
our blessings through the earth, rather directly from 
Hashem:  “You [Klal Yisroel] are blessed to Hashem, 
Creator of heavens and earth!”

Hashem dwells in the heavens, but He gave us the earth 
so that we should serve Him and connect to Him here 
in the lower realms.  He granted us the privilege to live 
in this physical world and connect to Him.  The nations 
also praise Hashem.  But they are nations of the world; 
they are “dead” in that they are not connected to the 
Source of Life who transcends this world.  Therefore 
when they leave the world and join the silent dead, their 
praises will cease.  But Klal Yisroel, who are bound to 
Hashem who is the Source of Life, bless and praise Him 
eternally; our praises transcend this world and our brief 
stay here, and ascend to Hashem before whom time is 
irrelevant.
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ָאַהְבִּתי ִכי ִיְשַמע ְיָי ֶאת קֹוִלי, ַּתֲחנּוָני. ִכי ִהָּטה ָאְזנֹו ִלי ּוְבָיַמי ֶאְקָרא. 
ּוְבֵשם  ֶאְמָצא.  ְוָיגֹון  ָצָרה  ְמָצאּוִני,  ְשאֹול  ּוְמָצֵרי  ָמֶות  ֶחְבֵלי  ֲאָפפּוִני 
ְיָי ֶאְקָרא, ָאָנא ְיָי ַמְּלָטה ַנְפִשי. ַחנּון ְיָי ְוַצִדיק, ֵואֹלֵהינּו ְמַרֵחם. ֹשֵמר 
ְפָתאִים ְיָי, ַדּלֹוִתי ְוִלי ְיהֹוִשיַע. שּוִבי ַנְפִשי ִלְמנּוָחְיִכי, ִכי ְיָי ָגַמל ָעָלְיִכי. 
ִכי ִחַּלְצָּת ַנְפִשי ִמָמֶות, ֶאת ֵעיִני ִמן ִדְמָעה, ֶאת ַרְגִלי ִמֶדִחי. ֶאְתַהֵּלְך 
ִלְפֵני ְיָי ְבַאְרצֹות ַהַחִיים. ֶהֱאַמְנִּתי ִכי ֲאַדֵבר, ֲאִני ָעִניִתי ְמֹאד. ֲאִני ָאַמְרִּתי 

ְבָחְפִזי, ָכל ָהָאָדם ֹכֵזב.

Till now, our praises revolved upon Hashem’s 
connection to Klal Yisroel, a connection that stems from 
His unfathomable will. Now we praise Hashem for 
our connection to Him. Hashem gave us the ability to 
turn to Him and arouse His concern for us. This aspect 
of our relationship with Hashem was also revealed in 
the Exodus. The Torah tells us: “And we cried out to 
Hashem the God of our forefathers, and Hashem heard 
our voice, and He saw our affliction and our toil and 
our pressure.” Though Hashem’s bris with the Avos was 
already in place, it was the Jews’ prayers that sparked the 
geulah: “And God heard their cry, and God remembered 
his covenant with Avraham, with Yitzchok and with 
Yaakov.” 

Hashem doesn’t need us to remind Him of our needs. 
Rather He wants us to connect to Him. We are so dear 
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to Him, that He eagerly waits for us to turn to Him in 
prayer and evoke our relationship with Him. And when 
we do so, He “bends His ear” to hear our prayers, as one 
listens in delight to beautiful music.

Even when “the agonies of death surround me, and the 
travails of demise find me… I call out in the name of 
Hashem.” Even in the most dire circumstances, when it 
seems that Hashem’s strict judgment is upon us, we can 
still turn to Hashem. Sometimes we don’t see our prayers 
answered, but we know that “Gracious is Hashem and 
righteous” — sometimes He has considerations of which 
we are unaware. And therefore we maintain our faith 
that “Elokeinu,” our personal guardian, “is merciful” to 
us and always has our wellbeing in mind. 

Hashem safeguards even the “fools” who do not 
recognize Him, or (alternatively) who are “enticed” 
by their evil inclination! And even if “I am bereft [of 
mitzvos], He will save me!”

ָמה ָאִשיב ַלְיָי ָכל ַּתְגמּולֹוִהי ָעָלי. כֹוס ְישּועֹות ֶאָשא ּוְבֵשם ְיָי ֶאְקָרא. 
ְנָדַרי ַלְיָי ֲאַשֵּלם ֶנְגָדה ָנא ְלָכל ַעמֹו. ָיָקר ְבֵעיֵני ְיָי ַהָמְוָתה ַלֲחִסיָדיו. ָאָנה 
ְיָי ִכי ֲאִני ַעְבֶדָך, ֲאִני ַעְבְדָך ֶבן ֲאָמֶתָך, ִפַּתְחָּת ְלמֹוֵסָרי. ְלָך ֶאְזַבח ֶזַבח 
ְיָי ֶאְקָרא. ְנָדַרי ַלְיָי ֲאַשֵלם ֶנְגָדה ָנא ְלָכל ַעמֹו. ְבַחְצרֹות  ּתֹוָדה ּוְבֵשם 

ֵבית ְיָי, ְבתֹוֵכִכי ְירּוָשָלִים, ַהְללּוָיּה:
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When we reflect upon our intimate connection with 
Hashem — how much He cares about us even when we 
are undeserving, and how He gave us the ability to turn 
to Him and connect to Him through prayer — we are 
filled with gratitude to Hashem and the desire to give 
back to Him.

What can we give to Hashem, Master of heavens and 
earth? The only thing we can give Him is ourselves. 
Therefore the first and most basic way to “repay” 
Hashem is to offer Him our wholehearted thanksgiving: 
“I will raise the cup of salvations, and call out in the 
name of Hashem.” Also, when we publicize His praises 
we bring glory to His name. That is our mission in this 
world; therefore in doing so we justify the blessings 
Hashem has granted us to help us fulfill that objective. 

Furthermore, we give to Hashem by fulfilling our vows. 
When a person consecrates something of his to Hashem, 
he takes something from his life and gives it to Hashem 
— he gives up part of himself to Hashem. In doing so, 
he deepens his connection to Hashem, for giving creates 
connection. This is how we give back to the One who 
lacks nothing: He grants us blessings because of His 
connection to us, and we reciprocate by deepening our 
connection to Him! 

“Please, Hashem, for I am Your servant.” We recognize 
that we are Hashem’s servants, wholly indebted to Him, 
and therefore we implore Him, “Undo my bonds!” The 
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purpose of our existence is to serve Hashem, and we beg 
Hashem to free us from all that hinders us from serving 
Him fully, as we did in the beginning of the Haggadah: 
“Now we are slaves; next year may we be free!”

ַהְללּו ֶאת ְיָי ָכל גֹוִים, ַשְבחּוהּו ָכל ָהֻאִמים. ִכי ָגַבר ָעֵלינּו ַחְסדֹו, ֶוֱאֶמת 
ְיָי ְלעֹוָלם, ַהְללּוָיּה:

We have praised Hashem for His everlasting relationship 
with Klal Yisroel. We have thanked Hashem for His 
unconditional love and commitment to us, and for 
our ability to connect to Him through prayer. Now we 
praise Hashem for the days yet to come when the entire 
world will acknowledge Hashem’s devotion to Klal 
Yisroel. Then they will see the tremendous kindness and 
blessings Hashem has showered upon us throughout the 
generations. They will then recognize that even in the 
most dismal situation, Hashem’s kindness “overwhelms” 
all the obstacles and comes to our aid: “Praise Hashem, 
all the peoples, laud Him, all the nations! For Hashem’s 
kindness has overwhelmed us…!” They will recognize 
that “Hashem’s truthfulness is eternal” — He has always 
kept His promise to the Jewish people. 

When that happens, even the nations will understand 
that although Hashem “dwells on high,” He “looks 
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down low” to the lowest realms, as we praised Hashem 
in the opening psalm of the Hallel. They too will be able 
to praise Hashem in a personal way, not just glorify a 
distant King who remains “in the heavens.” The entire 
world will join Klal Yisroel and praise Hashem together: 
“Halleluy-ah.”

ִכי ְלעֹוָלם ַחְסדֹו. הֹודּו ַלְיָי ִכי טֹוב    

ִכי ְלעֹוָלם ַחְסדֹו. יֹאַמר ָנא ִיְשָרֵאל    

ִכי ְלעֹוָלם ַחְסדֹו. יֹאְמרּו ָנא ֵבית ַאֲהרֹן    

ִכי ְלעֹוָלם ַחְסדֹו. יֹאְמרּו ָנא ִיְרֵאי ְיָי    

After exploring Hashem’s unique relationship with Klal 
Yisroel in its various aspects, it is time to thank Hashem 
joyously for His eternal kindness to the Jewish people! 
His kindness to us is not subject to change, for He chose 
Klal Yisroel as His nation, and that choice was not 
based on our merits rather on His own inscrutable will. 
Therefore we know that His kindness toward us will 
never end, and will continue to accompany us constantly 
as it has done throughout history. Every group in Klal 
Yisroel — the House of Aharon, those who fear Hashem 
— and every individual Jew, all offer their unique praise, 
and all Klal Yisroel joins together in this exuberant song 
of thanksgiving: “Give thanks to Hashem for He is good, 
for His kindness is everlasting!” 
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ִמן ַהֵמַצר ָקָראִתי ָיּה, ָעָנִני ַבֶמְרָחב ָיּה. ְיָי ִלי לֹא ִאיָרא, ַמה ַיֲעֶשה ִלי 
ָאָדם. ְיָי ִלי ְבֹעְזָרי ַוֲאִני ֶאְרֶאה ְבשְנָאי. טֹוב ַלֲחסֹות ַבְיָי ִמְבֹטַח ָבָאָדם. 
טֹוב ַלֲחסֹות ַבְיָי ִמְבֹטַח ִבְנִדיִבים. ָכל גֹוִים ְסָבבּוִני, ְבֵשם ְיָי ִכי ֲאִמיַלם. 
ְכֵאש  דֲֹעכּו  ִכְדֹבִרים,  ַסבּוִני  ֲאִמיַלם.  ִכי  ְיָי  ְבֵשם  ְסָבבּוִני,  ַגם  ַסבּוִני 
קֹוִצים, ְבֵשם ְיָי ִכי ֲאִמיַלם. ָדֹחה ְדִחיַתִני ִלְנֹפל, ַוְיָי ֲעָזָרִני. ָעִזי ְוִזְמָרת ָיּה 
ה ָחִיל.  ַוְיִהי ִלי ִלישּוָעה. קֹול ִרָנה ִוישּוָעה ְבָאֳהֵלי ַצִדיִקים, ְיִמין ְיָי ֹעֵשָ
ה ָחִיל. לֹא ָאמּות ִכי ֶאְחֶיה, ַוֲאַסֵפר ַמֲעֵשי  ְיִמין ְיָי רֹוֵמָמה, ְיִמין ְיָי ֹעֵשָ
ָיּה. ַיֹסר ִיְסַרִני ָיּה, ְוַלָמֶות לֹא ְנָתָנִני. ִפְתחּו ִלי ַשֲעֵרי ֶצֶדק, ָאֹבא ָבם, 

אֹוֶדה ָיּה. ֶזה ַהַשַער ַלְיָי, ַצִדיִקים ָיֹבאּו בֹו. 
אֹוְדָך ִכי ֲעִניָתִני ַוְּתִהי ִלי ִלישּוָעה. 
אֹוְדָך ִכי ֲעִניָתִני ַוְּתִהי ִלי ִלישּוָעה. 

ֶאֶבן ָמֲאסּו ַהבֹוִנים ָהְיָתה ְלרֹאש ִפָנה. 
ֶאֶבן ָמֲאסּו ַהבֹוִנים ָהְיָתה ְלרֹאש ִפָנה. 

ֵמֵאת ְיָי ָהְיָתה ֹזאת ִהיא ִנְפָלאת ְבֵעיֵנינּו. 
ֵמֵאת ְיָי ָהְיָתה ֹזאת ִהיא ִנְפָלאת ְבֵעיֵנינּו. 

ֶזה ַהיֹום ָעָשה ְיָי ָנִגיָלה ְוִנְשְמָחה בֹו. 
ֶזה ַהיֹום ָעָשה ְיָי ָנִגיָלה ְוִנְשְמָחה בֹו.
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ָאָנא ְיָי, הֹוִשיָעה ָנא.   ָאָנא ְיָי, הֹוִשיָעה ָנא.

ָאָנא ְיָי, ַהְצִליָחה ָנא.    ָאָנא ְיָי, ַהְצִליָחה ָנא.

We have described Hashem’s absolute commitment to 
Klal Yisroel and His constant kindness to us. Now it is 
possible for us to recognize that we can rely on Hashem 
entirely, throughout our lives. He cares deeply about us, 
and we can trust in Him, for His kindness is eternal. If 
we live our relationship with Hashem, we can live our 
whole lives in constant bitachon, unwavering trust in 
Hashem, and need never fear anyone or anything.

If we do so, then even in the most dire circumstances, 
when all possibilities for escape seem closed off, we call 
out to Hashem “from the narrow straits,” and He reveals 
to us that what is narrow to us is in fact “a wide expanse” 
to Him! To Hashem, the possibilities are endless, and 
there is no peril from which Hashem cannot lead us 
away to safety.

If we truly live with the constant confidence that 
“Hashem is with me” and safeguards us, then we need 
not worry what others might do to us: “What could a 
person do to me?” Although people have free will to 
help or hurt others, one who trusts fully that Hashem is 
with him will merit that Hashem will protect him from 
his most determined enemies.
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So great is Hashem’s love for Klal Yisroel that “it is 
better to rely on Hashem than to trust in a person.” Even 
if the most powerful official or the wealthiest tycoon 
have promised to help us, it is better to rely on Hashem 
than to trust in the promises of man. And because we 
trust in Him, He protects us: “He is a shield for those 
who rely on Him!” (Mishlei 30:5)

Knowing that Hashem is constantly watching over us 
leads us to sing out in gratitude to our devoted Guardian 
— even when we are still in danger — for we know that 
even then His hand protects us. Our joyful recognition 
of Hashem’s protection is in fact what brings about our 
deliverance: “My mighty praise of Hashem was my 
salvation!” (Rashi, Yeshaya 12:2) 

Trusting in Hashem is not just a way to attain our needs. It 
brings us close to Hashem, and that closeness, more than 
anything, is the source of our joy. “Closeness to God is 
[what is truly] good to me” (Tehillim 73:28). Therefore 
we say: “Open for me, gates” of bitachon. “I will enter 
them,” and achieve that special closeness to Hashem — 
then “I will thank Hashem” for that closeness.

We end the Hallel by praying for the final geulah, when 
Hashem’s sovereignty in the world will become manifest. 
Then all will acknowledge Klal Yisroel as Hashem’s 
representatives and see His unwavering dedication to 
His people. Then “the stone the builders spurned” — 
Klal Yisroel whom the nations scorned — will “become 
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the cornerstone” of the world, and all will see clearly 
that Klal Yisroel is Hashem’s nation, through whom 
Hashem’s majesty is revealed in the world. On that 
day, when Hashem’s unique closeness to Klal Yisroel 
is made evident to all, “we will exult and rejoice in 
Him.” Regarding that geulah we implore: “Please, 
Hashem, save now!” Remove all potential threats to 
the revelation of Your sovereignty through Your people 
Yisroel. “Please, Hashem, grant success now!” Ensure 
that that revelation will take place in the ideal way.

ָברּוְך ַהָבא ְבֵשם ְיָי, ֵבַרְכנּוֶכם ִמֵבית ְיָי. ָברּוְך ַהָבא ְבֵשם ְיָי, ֵבַרְכנּוֶכם 
ַוָיֶאר ָלנּו. ִאְסרּו ַחג ַבֲעֹבִתים ַעד ַקְרנֹות ַהִמְזֵבַח. ֵאל  ְיָי  ְיָי. ֵאל  ִמֵבית 
ְיָי ַוָיֶאר ָלנּו. ִאְסרּו ַחג ַבֲעֹבִתים ַעד ַקְרנֹות ַהִמְזֵבַח. ֵאִלי ַאָּתה ְואֹוֶדָך, 
ֱאֹלַהי ֲארֹוְמֶמָך. ֵאִלי ַאָּתה ְואֹוֶדָך, ֱאֹלַהי ֲארֹוְמֶמָך. הֹודּו ַלְיָי ִכי טֹוב, ִכי 

ְלעֹוָלם ַחְסדֹו. הֹודּו ַלְיָי ִכי טֹוב, ִכי ְלעֹוָלם ַחְסדֹו.

Then we will all go up to the Beis Hamikdash, finally able 
to serve Hashem to our full potential.  The Kohanim will 
greet us:  “Blessed is the one who comes in the name of 
Hashem” to serve Him; “we bless you from the House 
of Hashem” — you will receive blessings directly from 
the Beis Hamikdash, the fountainhead from which all 
Hashem’s blessings flow into the world.  We will serve 
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Hashem with all our strength and dedicate our lives to 
His service, binding ourselves to His altar, so to speak.  

The closing words of the Hallel summarize the message 
of the Hallel which we have explored during these 
psalms of praise:  “Give thanks to Hashem, for He is 
good, for His kindness is everlasting!”  His kindness and 
closeness to Klal Yisroel are eternal, and ever since the 
Exodus when that closeness was revealed, it has been 
our lifeblood throughout the generations!  

ְיַהְללּוָך ְיָי ֱאֹלֵהינּו ָכל ַמֲעֶשיָך, ַוֲחִסיֶדיָך ַצִדיִקים עֹוֵשי ְרצֹוֶנָך, ְוָכל ַעְמָך 
ְוַיֲעִריצּו,  ִוירֹוְממּו  ִויָפֲארּו,  ִויַשְבחּו  ִויָבְרכּו,  יֹודּו  ְבִרָנה  ִיְשָרֵאל  ֵבית 
ְוַיְמִליכּו ֶאת ִשְמָך, ַמְלֵכנּו. ִכי ְלָך טֹוב ְלהֹודֹות ּוְלִשְמָך ָנֱאה  ְוַיְקִדישּו 

ְלַזֵמר, ִכי ֵמעֹוָלם ְוַעד עֹוָלם ַאָּתה ֵאל.

ִכי ְלעֹוָלם ַחְסדֹו הֹודּו ַלְיָי ִכי טֹוב      
ִכי ְלעֹוָלם ַחְסדֹו הֹודּו ֵלאֹלֵהי ָהֱאֹלִהים     
ִכי ְלעֹוָלם ַחְסדֹו הֹודּו ַלֲאדֵֹני ָהֲאדִֹנים      
ִכי ְלעֹוָלם ַחְסדֹו ְלֹעֵשה ִנְפָלאֹות ְגדֹלֹות ְלַבדֹו    
ִכי ְלעֹוָלם ַחְסדֹו ְלֹעֵשה ַהָשַמִים ִבְתבּוָנה     
ִכי ְלעֹוָלם ַחְסדֹו ְלרֹוַקע ָהָאֶרץ ַעל ַהָמְים     
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ִכי ְלעֹוָלם ַחְסדֹו ְלֹעֵשה אֹוִרים ְגדִֹלים      
ִכי ְלעֹוָלם ַחְסדֹו ֶאת ַהֶשֶמש ְלֶמְמֶשֶלת ַביֹום    
ִכי ְלעֹוָלם ַחְסדֹו ֶאת ַהָיֵרַח ְוכֹוָכִבים ְלֶמְמְשלֹות ַבַּלְיָלה   
ִכי ְלעֹוָלם ַחְסדֹו ְלַמֵכה ִמְצַרִים ִבְבכֹוֵריֶהם     
ִכי ְלעֹוָלם ַחְסדֹו ַויֹוֵצא ִיְשָרֵאל ִמּתֹוָכם     
ִכי ְלעֹוָלם ַחְסדֹו ְבָיד ֲחָזָקה ּוִבְזרֹוַע ְנטּוָיה     
ִכי ְלעֹוָלם ַחְסדֹו ְלֹגֵזר ַים סּוף ִלְגָזִרים      
ִכי ְלעֹוָלם ַחְסדֹו ְוֶהֱעִביר ִיְשָרֵאל ְבתֹוכֹו     
ִכי ְלעֹוָלם ַחְסדֹו ְוִנֵער ַפְרֹעה ְוֵחילֹו ְבַים סּוף     
ִכי ְלעֹוָלם ַחְסדֹו ְלמֹוִליְך ַעמֹו ַבִמְדָבר      
ִכי ְלעֹוָלם ַחְסדֹו ְלַמֵכה ְמָלִכים ְגדִֹלים      
ִכי ְלעֹוָלם ַחְסדֹו ַוַיֲהרֹג ְמָלִכים ַאִדיִרים     
ִכי ְלעֹוָלם ַחְסדֹו ְלִסיחֹון ֶמֶלְך ָהֱאמִֹרי      
ִכי ְלעֹוָלם ַחְסדֹו ּוְלעֹוג ֶמֶלְך ַהָבָשן      
ִכי ְלעֹוָלם ַחְסדֹו ְוָנַתן ַאְרָצם ְלַנֲחָלה      
ִכי ְלעֹוָלם ַחְסדֹו ַנֲחָלה ְלִיְשָרֵאל ַעְבדֹו      
ִכי ְלעֹוָלם ַחְסדֹו ֶשְבִשְפֵלנּו ָזַכר ָלנּו      
ִכי ְלעֹוָלם ַחְסדֹו ַוִיְפְרֵקנּו ִמָּצֵרינּו       
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ִכי ְלעֹוָלם ַחְסדֹו ֹנֵתן ֶלֶחם ְלָכל ָבָשר      
ִכי ְלעֹוָלם ַחְסדֹו: הֹודּו ְלֵאל ַהָשָמִים      

ִנְשַמת ָכל ַחי ְּתָבֵרְך ֶאת ִשְמָך, ְיָי ֱאֹלֵהינּו, ְורּוַח ָכל ָבָשר ְּתָפֵאר ּוְתרֹוֵמם 
ִזְכְרָך, ַמְלֵכנּו, ָּתִמיד. ִמן ָהעֹוָלם ְוַעד ָהעֹוָלם ַאָּתה ֵאל, ּוִמַבְלָעֶדיָך ֵאין 
ָלנּו ֶמֶלְך גֹוֵאל ּומֹוִשיַע, פֹוֶדה ּוַמִּציל ּוְמַפְרֵנס ּוְמַרֵחם ְבָכל ֵעת ָצָרה 
ְוצּוָקה. ֵאין ָלנּו ֶמֶלְך ֶאָּלא ָאָּתה. ֱאֹלֵהי ָהִראשֹוִנים ְוָהַאֲחרֹוִנים, ֱאֹלַּה 
ָכל ְבִריֹות, ֲאדֹון ָכל ּתֹוָלדֹות, ַהְמֻהָלל ְברֹב ַהִּתְשָבחֹות, ַהְמַנֵהג עֹוָלמֹו 
ְבֶחֶסד ּוְבִריֹוָתיו ְבַרֲחִמים. ַוְיָי לֹא ָינּום ְולֹא ִייָשן ַהְמעֹוֵרר ְיֵשִנים ְוַהֵמִקיץ 
ְוַהזֹוֵקף  ְוַהַמִּתיר ֲאסּוִרים ְוַהסֹוֵמְך נֹוְפִלים  ְוַהֵמִשיַח ִאְּלִמים  ִנְרָדִמים, 

ְכפּוִפים ְלָך ְלַבְדָך ֲאַנְחנּו מֹוִדים.

ִאּלּו ִפינּו ָמֵלא ִשיָרה ַכָים, ּוְלשֹוֵננּו ִרָנה ַכֲהמֹון ַגָּליו, ְוִשְפתֹוֵתינּו ֶשַבח 
ְכֶמְרֲחֵבי ָרִקיַע, ְוֵעיֵנינּו ְמִאירֹות ַכֶשֶמש ְוַכָיֵרַח, ְוָיֵדינּו ְפרּושֹות ְכִנְשֵרי 
ְיָי  ְלָך,  ְלהֹודֹות  ַמְסִפיִקים  ֲאַנְחנּו  ֵאין  ָכַאָילֹות  ַקּלֹות  ְוַרְגֵלינּו  ָשַמִים, 
ֱאֹלֵהינּו ֵואֹלֵהי ֲאבֹוֵתינּו, ּוְלָבֵרְך ֶאת ִשְמָך ַעל ַאַחת ֵמָאֶלף, ֶאֶלף ַאְלֵפי 
ְוִעָמנּו.  ֲאבֹוֵתינּו  ִעם  ֶשָעִשיָת  ַהּטֹובֹות  ְפָעִמים  ְרָבבֹות,  ְוִרֵבי  ֲאָלִפים 
ִמִמְצַרִים ְגַאְלָּתנּו, ְיָי ֱאֹלֵהינּו, ּוִמֵבית ֲעָבִדים ְפִדיָתנּו, ְבָרָעב ַזְנָּתנּו ּוְבָשָבע 
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ִכְלַכְלָּתנּו, ֵמֶחֶרב ִהַּצְלָּתנּו ּוִמֶדֶבר ִמַּלְטָּתנּו, ּוֵמָחָלִים ָרִעים ִדִּליָתנּו. ַעד 
ֵהָנה ֲעָזרּונּו ַרֲחֶמיָך ְולֹא ֲעָזבּונּו ֲחָסֶדיָך, ְוַאל ִּתְּטֵשנּו, ְיָי ֱאֹלֵהינּו, ָלֶנַצח. 

ַעל ֵכן ֵאָבִרים ֶשִפַּלְגָּת ָבנּו ְורּוַח ּוְנָשָמה ֶשָנַפְחָּת ְבַאֵפינּו ְוָלשֹון ֲאֶשר 
ַשְמָּת ְבִפינּו ֵהן ֵהם יֹודּו ִויָבְרכּו ִויַשְבחּו ִויָפֲארּו ִוירֹוְממּו ְוַיֲעִריצּו ְוַיְקִדישּו 
ְוַיְמִליכּו ֶאת ִשְמָך ַמְלֵכנּו ִכי ָכל ֶפה ְלָך יֹוֶדה, ְוָכל ָלשֹון ְלָך ִתָשַבע, ְוָכל 
ֶבֶרְך ְלָך ִתְכַרע, ְוָכל קֹוָמה ְלָפֶניָך ִתְשַּתֲחֶוה, ְוָכל ְלָבבֹות ִייָראּוָך, ְוָכל 
ֶקֶרב ּוְכָליֹות ְיַזְמרּו ִלְשֶמָך, ַכָדָבר ֶשָכתּוב, ָכל ַעְצמַֹתי ֹּתאַמְרָנה ְיָי, ִמי 
ָכמֹוָך ַמִּציל ָעִני ֵמָחָזק ִמֶמנּו ְוָעִני ְוֶאְביֹון ִמֹגְזלֹו. ִמי ִיְדֶמה ָּלְך ּוִמי ִיְשֶוה 
ֹקֵנה ָשַמִים  ֶעְליֹון,  ְוַהנֹוָרא, ֵאל  ַהִגבֹור  ַהָגדֹול,  ַיֲעָרְך ָלְך ָהֵאל  ּוִמי  ָּלְך 
ָוָאֶרץ. ְנַהֶּלְלָך ּוְנַשֵבֲחָך ּוְנָפֶאְרָך ּוְנָבֵרְך ֶאת ֵשם ָקְדֶשָך, ָכָאמּור: ְלָדִוד, 

ָבְרִכי ַנְפִשי ֶאת ְיָי ְוָכל ְקָרַבי ֶאת ֵשם ָקְדשֹו.

ְוַהנֹוָרא  ָלֶנַצח  ַהִגבֹור  ְשֶמָך,  ִבְכבֹוד  ַהָגדֹול  ֻעֶזָך,  ְבַתֲעֻצמֹות  ָהֵאל 
ְבנֹוְראֹוֶתיָך, ַהֶמֶלְך ַהיוֵשב ַעל ִכֵסא ָרם ְוִנָשא.

שֹוֵכן ַעד ָמרֹום ְוָּקדֹוש ְשמֹו. ְוָכתּוב: ַרְננּו ַצִדיִקים ַבְיָי, ַלְיָשִרים ָנאָוה 
ְתִהָּלה.
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ִּתְתַהָּלל ְבִפי ְיָשִרים   
ִּתְתָבַרְך ּוְבִדְבֵרי ַצִדיִקים   
ִּתְתרֹוָמם ּוִבְלשֹון ֲחִסיִדים   
ִּתְתַקָדש ּוְבֶקֶרב ְקדֹוִשים   

ּוְבַמְקֲהלֹות ִרְבבֹות ַעְמָך ֵבית ִיְשָרֵאל ְבִרָנה ִיְתָפֵאר ִשְמָך, ַמְלֵכנּו, ְבָכל 
ֲאבֹוֵתינּו  ֵואֹלֵהי  ֱאֹלֵהינּו  ְיָי  ְלָפֶניָך  ַהְיצּוִרים,  ָכל  ֶשֵכן חֹוַבת  ָודֹור.  דֹור 
ְלהֹודֹות, ְלַהֵּלל, ְלַשֵבַח, ְלָפֵאר, ְלרֹוֵמם, ְלַהֵדר, ְלָבֵרְך, ְלַעֵּלה ּוְלַקֵּלס ַעל 

ָכל ִדְבֵרי ִשירֹות ְוִתְשְבחֹות ָדִוד ֶבן ִיַשי ַעְבְדָך, ְמִשיֶחָך.

ִיְשַּתַבח ִשְמָך ָלַעד ַמְלֵכנּו, ָהֵאל ַהֶמֶלְך ַהָגדֹול ְוַהָּקדֹוש ַבָשַמִים ּוָבָאֶרץ, 
ְוִזְמָרה,  ַהֵּלל  ּוְשָבָחה,  ִשיר  ֲאבֹוֵתינּו,  ֵואֹלֵהי  ֱאֹלֵהינּו  ְיָי  ָנֶאה,  ְלָך  ִכי 
ְוִתְפֶאֶרת, ְקֻדָשה ּוַמְלכּות,  ְגֻדָּלה ּוְגבּוָרה, ְּתִהָלה  ֶנַצח,  ֹעז ּוֶמְמָשָלה, 
ָגדֹול  ֶמֶלְך  ֵאל  ְיָי,  ַאָּתה  ָברּוְך  עֹוָלם.  ְוַעד  ֵמַעָּתה  ְוהֹוָדאֹות  ְבָרכֹות 
ַבִּתְשָבחֹות, ֵאל ַההֹוָדאֹות, ֲאדֹון ַהִנְפָלאֹות, ַהבֹוֵחר ְבִשיֵרי ִזְמָרה, ֶמֶלְך 

ֵאל ֵחי ָהעֹוָלִמים.



הגדה של פסח קכ

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם בֹוֵרא ְפִרי ַהָגֶפן.

Drink the cup of wine while reclining on the left side

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם, ַעל ַהֶגֶפן ְוַעל ְפִרי ַהֶגֶפן, ַעל ְּתנּוַבת 
ַלֲאבֹוֵתינּו  ְוִהְנַחְלָּת  ֶשָרִציָת  ּוְרָחָבה  טֹוָבה  ֶחְמָדה  ֶאֶרץ  ְוַעל  ַהָשֶדה 
ֶלֱאֹכל ִמִפְרָיּה ְוִלְשֹבַע ִמּטּוָבּה ַרֶחם ָנא ְיָי ֱאֹלֵהינּו ַעל ִיְשָרֵאל ַעֶמָך ְוַעל 
ּוְבֵנה  ֵהיָכֶלָך  ְוַעל  ִמְזְבֶחָך  ְוַעל  ְכבֹוֶדָך  ִמְשַכן  ִציֹון  ְוַעל  ִעיֶרָך  ְירּוָשַלִים 
ְירּוָשַלִים ִעיר ַהֹקֶדש ִבְמֵהָרה ְבָיֵמינּו ְוַהֲעֵלנּו ְלתֹוָכּה ְוַשְמֵחנּו ְבִבְנָיָנּה 

ְוֹנאַכל ִמִפְרָיּה ְוִנְשַבע ִמּטּוָבּה ּוְנָבֶרְכָך ָעֶליָה ִבְקֻדָשה ּוְבָטֳהָרה 
)ְבַשָבת: ּוְרֵצה ְוַהֲחִליֵצנּו ְביֹום ַהַשָבת ַהֶזה( 

ְוַשְמֵחנּו ְביֹום ַחג ַהַמּצֹות ַהֶזה, 
ִכי ַאָּתה ְיָי טֹוב ּוֵמִטיב ַלֹכל ְונֹוֶדה ְּלָך ַעל ָהָאֶרץ ְוַעל ְפִרי ַהֶגֶפן. 

ָברּוְך ַאָּתה ְיָי ַעל ָהָאֶרץ ְוַעל ְפִרי ַהָגֶפן. 
ַעל ַיִין ִמּתֹוֶצֶרת ָהָאֶרץ ְמַסֵים: ָברּוְך ַאָּתה ְיָי ַעל ָהָאֶרץ ְוַעל ְפִרי ַגְפָנּה.



קכאהגדה של פסח

On the second night of Pesach we count the Omer:

ָברּוְך ַאָּתה ְיָי ֱאֹלֵהינּו ֶמֶלְך ָהעֹוָלם. ֲאֶשר ִקְדָשנּו ְבִמְצֹוָתיו ְוִצָּונּו ַעל 
ְסִפיַרת ָהעֹוֶמר:

ַהיֹום יֹום ֶאָחד ָבֹעֶמר

נרצה
ֲחַסל ִסדּור ֶפַסח ְכִהְלָכתֹו, ְכָכל ִמְשָפטֹו ְוֻחָקתֹו. 

ַכֲאֶשר ָזִכינּו ְלַסֵדר אֹותֹו ֵכן ִנְזֶכה ַלֲעשֹותֹו.
ָזְך שֹוֵכן ְמעֹוָנה, קֹוֵמם ְקַהל ֲעַדת ִמי ָמָנה.

ְבָקרֹוב ַנֵהל ִנְטֵעי ַכָנה ְפדּוִים ְלִציֹון ְבִרָנה.
ְלָשָנה ַהָבָאה ִבירּוָשָלִים.



הגדה של פסח קכב

ּוְבֵכן ַוְיִהי ַבֲחִצי ַהַּלְיָלה

ָאז רֹוב ִנִסים ִהְפֵלאָת ַבַּלְיָלה, ְברֹאש ַאְשמֹוֶרת ֶזה ַהַּלְיָלה, ֵגר ֶצֶדק 
ִנַּצְחּתֹו ְכֶנֱחַלק לֹו ַלְיָלה,

ַוְיִהי ַבֲחִצי ַהַּלְיָלה.

ַוָיַשר  ַלְיָלה,  ְבֶאֶמש  ֲאַרִמי  ִהְפַחְדָּת  ַהַּלְיָלה,  ַבֲחלֹום  ְגָרר  ֶמֶלְך  ַדְנָּת 
ִיְשָרֵאל ְלַמְלָאְך ַויּוַכל לֹו ַלְיָלה,

ַוְיִהי ַבֲחִצי ַהַּלְיָלה.

ֶזַרע ְבכֹוֵרי ַפְתרֹוס ָמַחְצָּת ַבֲחִצי ַהַּלְיָלה, ֵחיָלם לֹא ָמְצאּו ְבקּוָמם 
ַבַּלְיָלה, ִטיַסת ְנִגיד ֲחרֶשת ִסִליָת ְבכֹוְכֵבי ַלְיָלה,

ַוְיִהי ַבֲחִצי ַהַּלְיָלה.

ָיַעץ ְמָחֵרף ְלנֹוֵפף ִאּוּוי הֹוַבְשָּת ְפָגָריו ַבַּלְיָלה, ָכַרע ֵבל ּוַמָצבֹו ְבִאישֹון 
ַלְיָלה, ְלִאיש ֲחמּודֹות ִנְגָלה ָרז ֲחזֹות ַלְיָלה,

ַוְיִהי ַבֲחִצי ַהַּלְיָלה.

ִמְשַּתֵכר ִבְכֵלי ֹקֶדש ֶנֱהַרג בֹו ַבַּלְיָלה, נֹוַשע ִמבֹור ֲאָריֹות פֹוֵתר ִבֲעתּוֵתי 
ַלְיָלה, ִשְנָאה ָנַטר ֲאָגִגי ְוָכַתב ְסָפִרים ַבַּלְיָלה,

ַוְיִהי ַבֲחִצי ַהַּלְיָלה.



קכגהגדה של פסח

עֹוַרְרָּת ִנְצֲחָך ָעָליו ְבֶנֶדד ְשַנת ַלְיָלה, פּוָרה ִתְדרֹוְך ְלשֹוֵמר ַמה ִמַלְיָלה, 
ָצַרח ַכשֹוֵמר ְוָשח ָאָתא ֹבֶקר ְוַגם ַלְיָלה,

ַוְיִהי ַבֲחִצי ַהַּלְיָלה.

ָקֵרב יֹום ֲאֶשר הּוא לֹא יֹום ְולֹא ַלְיָלה, ָרם הֹוַדע ִכי ְלָך ַהיֹום ַאף ְלָך 
ַהַּלְיָלה, שֹוְמִרים ַהְפֵקד ְלִעיְרָך ָכל ַהיֹום ְוָכל ַהַּלְיָלה,

ָּתִאיר ְכאֹור יֹום ֶחְשַכת ַלְיָלה,
ַוְיִהי ַבֲחִצי ַהַּלְיָלה.



הגדה של פסח קכד

ְרֶּתם ֶזַבח ֶפַסח ּוְבֵכן ַוֲאֶמַ
ֹאֶמץ ְגבּורֹוֶתיָך ִהְפֵלאָת ַבֶפַסח, ְברֹאש ָכל מֹוֲעדֹות ִנֵשאָת ֶפַסח, ִגִליָת 

ְלֶאְזָרִחי ֲחצֹות ֵליל ֶפַסח, 
ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ְדָלָתיו ָדַפְקָּת ְכֹחם ַהיֹום ַבֶפַסח, ִהְסִעיד נֹוְצִצים ֻעגֹות ַמּצֹות ַבֶפַסח, 
ְוֵאל ַהָבָקר ָרץ ֵזֶכר ְלשֹור ֵעֶרְך ֶפַסח, 

ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

זֹוֲעמּו ְסדֹוִמים ְולֹוֲהטּו ָבֵאש ַבֶפַסח, ֻחַּלץ לֹוט ֵמֶהם ּוַמּצֹות ָאָפה ְבֵקץ 
ֶפַסח, ִטאֵטאֶת ַאְדַמת מֹף ְוֹנף ְבָעְבְרָך ַבֶפַסח, 

ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ָיּה רֹאש ָכל אֹון ָמַחְצָּת ְבֵליל ִשמּור ֶפַסח, ַכִביר, ַעל ֵבן ְבכֹור ָפַסְחָּת 
ְבַדם ֶפַסח, ְלִבְלִּתי ֵּתת ַמְשִחית ָלֹבא ִבְפָתַחי ַבֶפַסח, 

ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ְמֻסֶגֶרת ֻסָגָרה ְבִעּתֹוֵתי ֶפַסח, ִנְשְמָדה ִמְדָין ִבְצִליל ְשעֹוֵרי ֹעֶמר ֶפַסח, 
שֹורפּו ִמְשַמֵני פּול ְולּוד ִביַקד ְיקֹוד ֶפַסח, 

On the second night of Pesach we say the following:



קכההגדה של פסח

ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.
עֹוד ַהיֹום ְבֹנב ַלֲעמֹוד ַעד ָגָעה עֹוַנת ֶפַסח, ַפס ַיד ָכְתָבה ְלַקֲעֵקַע צּול 

רֹוְך ַהֻשְלָחן ַבֶפַסח,  ַבֶפַסח, ָצֹפה ַהָּצִפית ִעָ
ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.

ָקָהל ִכְנָסה ֲהַדָסה ְלַשֵּלש צֹום ַבֶפַסח, רֹאש ִמֵבית ָרָשע ָמַחְצָּת ְבֵעץ 
ֲחִמִשים ַבֶפַסח, ְשֵּתי ֵאֶּלה ֶרַגע ָּתִביא ְלעּוִּצית ַבֶפַסח, ָּתֹעז ָיְדָך ְוָתרּום 

ְיִמיְנָך ְכֵליל ִהְתַקֵדש ַחג ֶפַסח, 
ַוֲאַמְרֶּתם ֶזַבח ֶפַסח.



הגדה של פסח קכו

ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.
ַאִדיר ִבְמלּוָכה, ָבחּור ַכֲהָלָכה, ְגדּוָדיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 

ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

ָדגּול ִבְמלּוָכה, ָהדּור ַכֲהָלָכה, ָוִתיָקיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 
ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

ַזַכאי ִבְמלּוָכה, ָחִסין ַכֲהָלָכה ַטְפְסָריו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 
ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

ָיִחיד ִבְמלּוָכה, ַכִביר ַכֲהָלָכה ִלמּוָדיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 
ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

מֹוֵשל ִבְמלּוָכה, נֹוָרא ַכֲהָלָכה ְסִביָביו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 
ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.



קכזהגדה של פסח

ָעָניו ִבְמלּוָכה, פֹוֶדה ַכֲהָלָכה, ַצִדיָקיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 
ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

ָּקדֹוש ִבְמלּוָכה, ַרחּום ַכֲהָלָכה ִשְנַאָניו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, 
ְלָך ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 

ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.

ַּתִקיף ִבְמלּוָכה, ּתֹוֵמְך ַכֲהָלָכה ְּתִמיָמיו יֹאְמרּו לֹו: ְלָך ּוְלָך, ְלָך ִכי ְלָך, ְלָך 
ַאף ְלָך, ְלָך ְיָי ַהַמְמָלָכה, 
ִכי לֹו ָנֶאה, ִכי לֹו ָיֶאה.



הגדה של פסח קכח

ַאִדיר הּוא ִיְבֶנה ֵביתֹו ְבָקרֹוב.
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָבחּור הּוא, ָגדֹול הּוא, ָדגּול הּוא ִיְבֶנה ֵביתֹו ְבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָהדּור הּוא, ָוִתיק הּוא, ַזַכאי הּוא, ָחִסיד הּוא ִיְבֶנה ֵביתֹו ְבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָטהֹור הּוא, ָיִחיד הּוא, ַכִביר הּוא, ָלמּוד הּוא, ֶמֶלְך הּוא ִיְבֶנה ֵביתֹו 
ְבָקרֹוב. 

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

נֹוָרא הּוא, ַסִגיב הּוא, ִעזּוז הּוא, פֹוֶדה הּוא, ַצִדיק הּוא ִיְבֶנה ֵביתֹו 
ְבָקרֹוב. 

ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.

ָּקדֹוש הּוא, ַרחּום הּוא, ַשַדי הּוא, ַּתִּקיף הּוא ִיְבֶנה ֵביתֹו ְבָקרֹוב. 
ִבְמֵהָרה, ִבְמֵהָרה, ְבָיֵמינּו ְבָקרֹוב. ֵאל ְבֵנה, ֵאל ְבֵנה, ְבֵנה ֵביְתָך ְבָקרֹוב.



קכטהגדה של פסח

ֶאָחד ִמי יֹוֵדַע, ֶאָחד ֲאִני יֹוֵדַע.
ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:

ְשַנִים ִמי יֹוֵדַע, ְשַנִים ֲאִני יֹוֵדַע.
ְשֵני ֻלחֹות ַהְבִרית. ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:

ְשלָשה ִמי יֹוֵדַע, ְשלָשה ֲאִני יֹוֵדַע.
ְשלָשה ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד ֱאֹלֵהינּו 

ֶשַבָשַמִים ּוָבָאֶרץ:
ַאְרַבע ִמי יֹוֵדַע, ַאְרַבע ֲאִני יֹוֵדַע.

ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד 
ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:

ֲחִמָשה ִמי יֹוֵדַע, ֲחִמָשה ֲאִני יֹוֵדַע.
ֲחִמָשה חּוְמֵשי תֹוָרה, ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, 

ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:
ִשָשה ִמי יֹוֵדַע, ִשָשה ֲאִני יֹוֵדַע.

ִשָשה ִסְדֵרי ִמְשָנה, ֲחִמָשה חּוְמֵשי תֹוָרה, ַאְרַבע 
ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד 

ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:



הגדה של פסח קל

ִשְבָעה ִמי יֹוֵדַע, ִשְבָעה ֲאִני יֹוֵדַע.
ִשְבָעה ְיֵמי ַשַבָּתא, ִשָשה ִסְדֵרי ִמְשָנה, ֲחִמָשה חּוְמֵשי 

תֹוָרה, ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני ֻלחֹות 
ַהְבִרית, ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:

ְשמֹוָנה ִמי יֹוֵדַע, ְשמֹוָנה ֲאִני יֹוֵדַע.
ְשמֹוָנה ְיֵמי ִמיָלה, ִשְבָעה ְיֵמי ַשַבָּתא, ִשָשה ִסְדֵרי 

ִמְשָנה, ֲחִמָשה חּוְמֵשי תֹוָרה, ַאְרַבע ִאָמהֹות, ְשלָשה 
ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים 

ּוָבָאֶרץ:
ִּתְשָעה ִמי יֹוֵדַע, ִּתְשָעה ֲאִני יֹוֵדַע.

ִּתְשָעה ַיְרֵחי ֵלָדה, ְשמֹוָנה ְיֵמי ִמיָלה, ִשְבָעה ְיֵמי 
ַשַבָּתא, ִשָשה ִסְדֵרי ִמְשָנה, ֲחִמָשה חּוְמֵשי תֹוָרה, 

ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד 
ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:

ֲעָשָרה ִמי יֹוֵדַע, ֲעָשָרה ֲאִני יֹוֵדַע.
ֲעָשָרה ִדְבַרָיא, ִּתְשָעה ַיְרֵחי ֵלָדה, ְשמֹוָנה ְיֵמי ִמיָלה, 

ִשְבָעה ְיֵמי ַשַבָּתא, ִשָשה ִסְדֵרי ִמְשָנה, ֲחִמָשה חּוְמֵשי 
תֹוָרה, ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני ֻלחֹות 

ַהְבִרית, ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:



קלאהגדה של פסח

ַאַחד ָעָשר ִמי יֹוֵדַע, ַאַחד ָעָשר ֲאִני יֹוֵדַע.
ַאַחד ָעָשר כֹוְכַבָיא, ֲעָשָרה ִדְבַרָיא, ִּתְשָעה ַיְרֵחי ֵלָדה, 

ְשמֹוָנה ְיֵמי ִמיָלה, ִשְבָעה ְיֵמי ַשַבָּתא, ִשָשה ִסְדֵרי 
ִמְשָנה, ֲחִמָשה חּוְמֵשי תֹוָרה, ַאְרַבע ִאָמהֹות, ְשלָשה 

ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים 
ּוָבָאֶרץ:

ְשֵנים ָעָשר ִמי יֹוֵדַע, ְשֵנים ָעָשר ֲאִני יֹוֵדַע.
ְשֵנים ָעָשר ִשְבַטָיא, ַאַחד ָעָשר כֹוְכַבָיא, ֲעָשָרה 

ִדְבַרָיא, ִּתְשָעה ַיְרֵחי ֵלָדה, ְשמֹוָנה ְיֵמי ִמיָלה, ִשְבָעה 
ְיֵמי ַשַבָּתא, ִשָשה ִסְדֵרי ִמְשָנה, ֲחִמָשה חּוְמֵשי תֹוָרה, 
ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני ֻלחֹות ַהְבִרית, ֶאָחד 

ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:
ְשלָשה ָעָשר ִמי יֹוֵדַע, ְשלָשה ָעָשר ֲאִני יֹוֵדַע.

ְשלָשה ָעָשר ִמַדָיא. ְשֵנים ָעָשר ִשְבַטָיא, ַאַחד ָעָשר 
כֹוְכַבָיא, ֲעָשָרה ִדְבַרָיא, ִּתְשָעה ַיְרֵחי ֵלָדה, ְשמֹוָנה ְיֵמי 
ִמיָלה, ִשְבָעה ְיֵמי ַשַבָּתא, ִשָשה ִסְדֵרי ִמְשָנה, ֲחִמָשה 

חּוְמֵשי תֹוָרה, ַאְרַבע ִאָמהֹות, ְשלָשה ָאבֹות, ְשֵני 
ֻלחֹות ַהְבִרית, ֶאָחד ֱאֹלֵהינּו ֶשַבָשַמִים ּוָבָאֶרץ:



הגדה של פסח קלב

ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, ַחד ַגְדָיא. ַחד ַגְדָיא, ַחד ַגְדָיא  

ְוָאָתא שּוְנָרא ְוָאְכָלה ְלַגְדָיא, 
ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 

ַחד ַגְדָיא.
ְוָאָתא ַכְלָבא ְוָנַשְך ְלשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 

ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 
ַחד ַגְדָיא.

ְוָאָתא חּוְטָרא ְוִהָכה ְלַכְלָבא, ְדָנַשְך ְלשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 
ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 

ַחד ַגְדָיא..
ְוָאָתא נּוָרא ְוָשַרף ְלחּוְטָרא, ְדִהָכה ְלַכְלָבא, ְדָנַשְך ְלשּוְנָרא, ְדָאְכָלה 

ְלַגְדָיא, 
ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 

ַחד ַגְדָיא.
ְוָאָתא ַמָיא ְוָכָבה ְלנּוָרא, ְדָשַרף ְלחּוְטָרא, ְדִהָכה ְלַכְלָבא, ְדָנַשְך ְלשּוְנָרא, 

ְדָאְכָלה ְלַגְדָיא, 
ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 

ַחד ַגְדָיא.



קלגהגדה של פסח

ְוָאָתא תֹוָרא ְוָשָתה ְלַמָיא, ְדָכָבה ְלנּוָרא, ְדָשַרף ְלחּוְטָרא, ְדִהָכה ְלַכְלָבא, 
ְדָנַשְך ְלשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 

ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 
ַחד ַגְדָיא.

ְוָאָתא ַהשֹוֵחט ְוָשַחט ְלתֹוָרא, ְדָשָתה ְלַמָיא, ְדָכָבה ְלנּוָרא, ְדָשַרף 
ְלחּוְטָרא, ְדִהָכה ְלַכְלָבא, ְדָנַשְך ְלשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 

ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 
ַחד ַגְדָיא.

ְוָאָתא ַמְלָאְך ַהָמֶות ְוָשַחט ְלשֹוֵחט, ְדָשַחט ְלתֹוָרא, ְדָשָתה ְלַמָיא, ְדָכָבה 
ְלנּוָרא, ְדָשַרף ְלחּוְטָרא, ְדִהָכה ְלַכְלָבא, ְדָנַשְך ְלשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 
ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 

ַחד ַגְדָיא.
ְוָאָתא ַהָּקדֹוש ָברּוְך הּוא ְוָשַחט ְלַמְלַאְך ַהָמֶות, ְדָשַחט ְלשֹוֵחט, ְדָשַחט 
ְלתֹוָרא, ְדָשָתה ְלַמָיא, ְדָכָבה ְלנּוָרא, ְדָשַרף ְלחּוְטָרא, ְדִהָכה ְלַכְלָבא, 

ְדָנַשְך ְלשּוְנָרא, ְדָאְכָלה ְלַגְדָיא, 
ְדַזִבין ַאָבא ִבְתֵרי זּוֵזי, ַחד ַגְדָיא, 

ַחד ַגְדָיא.
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